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Kilka slow wstepu.

Przed prawie stu laty w Berlinie ukazala si¢ niewielka ksigzeczka, ktdra
teraz po raz pierwszy ma szanse dotrze¢ do polskiego czytelnika. Jej tytul
Kepno, jakim kiedys byto stusznie sugeruje, Ze jego autor siega do przeszlosci,
trzeba doda¢ wlasnego dziecinstwa i mlodosci. W tym przeciez miescie jej
autor Isidor Kastan urodzil si¢ i dorastal. W Kepnie ujrzal $wiatlo dzienne
24 listopada 1840 r., w rodzinie zydowskiej, ktorej przedstawiciele, w tym
miasteczku liczacym wowczas kilka tysiecy mieszkancow, stanowili wigkszos¢.
W panstwie pruskim bylo wtedy jeszcze kilka takich miasteczek. Lezaly one
wlasnie w prowincji poznanskiej, gdzie obok Rogowa i Fordonu (nalezacych
do rejencji bydgoskiej), réwniez Kepno (w rejencji poznanskiej) byto takim,
w ktérym ludno$¢ zZydowska stanowila nawet okoto 60% ich mieszkancéw.
Jak do tego doszlo? Sprawilo to ich polozenie oraz polityka miejscowych
wlascicieli, ktérzy w czasach nowozytnych sprzyjali osadnictwu przybyszow
z Niemiec, przede wszystkim z pobliskiego Slaska, oferowali wiele swobod,
zachecajac ich do osiedlenia w swych miastach. Wsrdd nich byli przesladowani
tam ze wzgledéw religijnych protestanci oraz Zydzi. Tak bylo réwniez
w Kepnie, ktére po lokacji w 1660 r. swoj rozwoj zawdzieczalo protestantom
przybylym ze Slaska, jak i naptywajacej z Niemiec, ale réwniez z pobliskiego
Kos$ciana ludnosci zydowskiej, ktora dzieki uzyskanym przywilejom stala
sie jedng z trzech, obok grup katolickiej i protestanckiej wspdlistniejacych
w miescie. Obdarzeni licznymi przywilejami, korzystajac z potozenia miasta
kepiniscy Zydzi opanowali miejscowy i regionalny handel, co umocnito ich
pozycje ekonomiczng i sprawilo, ze pod koniec Pierwszej Rzeczpospolitej
to oni liczyli w Kepnie juz polowe mieszkancéw i ekonomicznie posiedli
w miescie pozycje dominujacg. Nie mieli jednak pelni praw obywatelskich.
A do nich aspirowali, o czym $wiadczyla podjeta w 1814 r. inicjatywa wznie-
sienia okazalej synagogi w Kepnie, ktéra zostala zbudowana juz rok poéznie;.

Byt to symbol nowych, lepszych czaséw dla Zydéw. W XIX w. ich sytuacja
ulegla bowiem radykalnej poprawie. Po okresie napoleonskim, w ktérym
kodeks cywilny zapoczatkowal prawne zréwnanie obywateli, zapoczatkowany
zostal proces, ktéry doprowadzit takze do uzyskanie przez Zydéw praw,



jakich byli oni dotad pozbawieni. Otworzylo to przed nimi mozliwosci
wkroczenia na droge awansu, ktéra byta dotad dla ich wigkszosci zamknigta.
Awans byl mozliwy dzigki powiekszeniu pola dla aktywnosci ekonomicznej,
co umozliwialo wzrost szans na osiggniecie tam sukcesu, a to za$ sprawialo,
iz w szukajac jego poszerzenia bardzo szybko dostrzezono mozliwos¢ rozwoju
dla dzieci dzigki ich edukacji. A takie mozliwosci w prowincji poznanskiej
byty bardzo skromne (brak rozwinietego przemystu, wymiany handlowej
oraz szkolnictwa na wyzszym poziomie). Stad exodus ludnosci zydowskiej,
ktéra w pierwszej potowie XIX w. stanowila ok. 6% ogélu jej mieszkancow,
a w miastach siggata az 20%, by na poczatku wieku XX spas$¢ do nieco ponad
1 procent a w miastach do 3,5%. Z malymi wyjatkami i do nich nalezalo
Kepno, ktérego wprawdzie réwniez ten exodus nie omingl, ale pozostalo
az do 1918 r. najliczniejszym skupiskiem ludnosci zydowskiej w Wielkopolsce.
I mialo na dtugie lata pozosta¢ miastem, z ktérym Zydzi najdtuzej i najliczniej
w Wielkopolsce zwigzali swoj los. Wystarczy doda¢, ze w przededniu I wojny
$wiatowej ich udzial wéréd mieszkancéw miasta znacznie przekraczal 10% i byt
najwyzszy wsrod wszystkich o$rodkéw powiatowych w éwczesnej prowingji
poznanskiej, ale réwniez wsréd miast w dwczesnej Rzeszy Niemieckiej. Warto
dodag, ze w calej Rzeszy ludnos¢ zydowska stanowita mniej, niz jeden procent
ludnosci, w miastach rejencji poznanskiej jej udzial byt niewielki, gdyz siegat
3,5%, natomiast wéréd ludnosci w calej prowincji byla ledwo widoczna
mniejszoscia (1,3%).

Isidor Kastan byl jednym z wielu Zydéw, ktérzy w potowie XIX w. opuscili
prowincje poznanskg. Niektorzy z nich stali si¢ znanymi w $wiecie polityki
tak, jak Eduard Lasker (1829-1884) z Jarocina. To jeden z czotowych politykow
liberalnych w Niemczech, ktéry ze swego rodzinnego miasto wyjechat, majac
13 lat, aby podja¢ nauke we Wroclawiu, gdzie takze skonczyl studia. Inny,
z ktorym mialy si¢ pdzniej sples¢ losy naszego bohatera, to Rudolf Mosse
(1843-1920) z Grodziska Wielkopolskiego. Opuscit on swe rodzinne miasto,
aby w Berlinie zbudowa¢ od podstaw wielki koncern prasowy, wydajacy m.in.
od 1872 r. wielkonaktadowy Berliner Tageblatt. Jego mlodszy brat prawnik
Isaac Albert (1846-1925) w znacznym stopniu przyczynil si¢ do modernizacji
Japonii, w ktdrej przy jego znacznym udziale adoptowano pruskie rozwigzania
ustrojowe i administracyjne. Nie sposdb tez nie wspomnie¢ o innym aktywnym
w $wiecie literatury (dramatopisarzu) i radykalnym polityku Ernscie Tollerze
(1893-1939) z Szamocina, czy zastuzonym na niwie nauki laureacie nagrody
Nobla z fizyki w 1907 r. Albercie A.Michelsonie (1852-1931) ze Strzelna,



a takze wybitnym psychologu (twdrcy psychologii spotecznej/behawioralnej)
Kurcie Levinie (1890-1947) z Mogilna lub rabinie, przedstawicielu liberalnego
judaizmu, Leo Baecku (1873-1956) z Leszna. I ten krag bardzo tatwo byloby
wzbogaci¢ o wielu innych wybitnych przedstawicieli wielkopolskich Zydéw.
Do nich zaliczy¢ mozna réwniez autora Kepna, jakim kiedys byto, ktéry obok
swego krajana Wilhelma Goldbauma (1843-1912), redaktora wiedenskiej
Neue Freie Presse, jak i propagatora kultury polskiej w Austrii, nalezal wowczas
do bardziej znanych dziennikarzy niemieckiego obszaru jezykowego.

O mlodzienczych latach Isidora Kastana, poza datg i miejscem urodzenia, nic
nie wiemy. Brak tez tej istotnej informacji, kiedy opuscit swe rodzinne miasto
i gdzie podjal nauke, ktéra otworzyta mu droge do studiéw uniwersyteckich.
By¢ moze poszedl w slady Laskera i wybral Wroclaw, ale i nie sposéb
wykluczy¢ Berlina, gdzie na tamtejszym uniwersytecie w semestrze 1862/63
podjal studia medyczne, ktére zwienczyl doktoratem w 1867. W stolicy Prus
zaczal praktykowac jako lekarz. Juz wkrotce jednak obok swych lekarskich
obowiazkéw odkryl i poswigcil si¢ swej nowej pasji — dziennikarstwu, ktére
ciggle taczyl z zawodem medyka. Ale to pasja zwolna zaczeta bra¢ gore.
Od poczatku lat siedemdziesigtych XIX w. przystapit do zwigzku dziennikarzy
berlinskich i zaczal publikowa¢ na famach Berliner Tageblatt, jego redakcji
wkrétce (1874 r.) zostal czlonkiem i jemu tez w pewnej mierze przypisaé
mozna wspoludzial w wielkim sukcesie tego liberalnego berlinskiego
dziennika, ktérego naklad w przededniu pierwszej wojny $wiatowej osiagnat
prawie ¢wier¢ miliona egzemplarzy, dystansujac kilkunastokrotnie naktady
innych wptywowych gazet codziennych w stolicy Niemiec. Z zapatem oddat
sie dziennikarstwu piszac przede wszystkim o zyciu teatralnym i muzycznym
w stolicy zjednoczonych w 1870 r. Niemiec. W Berlinie pielegnowal takze swe
zwiazki ze $rodowiskiem zyjacych w stolicy wspotwyznawcow. Nalezat do
dzialajacych tam organizacji zydowskich protestowat przeciwko pojawiajacym
sie juz przejawom antysemityzmu. Nie zapomnial réwniez o swoich krajanach,
wchodzac do zarzagdu Towarzystwa Wspierania Kepnian w Berlinie.

Nim w 1924 r. do rak czytelnikéw trafifa ksigzeczka Isidora Kastana o Kepnie,
pie¢ lat wezesniej takze w Berlinie ukazatl sie jego duzo obszerniejsza ksigzka
poswiecona wlasnie temu miastu. I cho¢ Kastan podkreslal, ze piszac swa
ksigzke o dawnym Berlinie, oparl si¢ na swej pamieci, ktora - co z nieskrywang
duma podkreslal - mimo wieku go nie zawodzila, to jednak jej lektura sktania
do pewnej korekty tej deklaracji. Nie sposob bowiem nie zauwazy¢, ze autor



nie tylko korzysta ze swej rzeczywiscie dobrej pamieci, a wiec swego czasu
poczynionych obserwacji ale sa na jej kartach obecne takze $lady jego jakze
licznych przeciez publikacji prasowych poswigconych chocby berlinskiemu
zyciu teatralnemu i muzycznemu, ktére wplott w swa opowies¢ o stolicy Prus
a pdzniej zjednoczonych Niemiec. W tym czasie Berlin, rozwinat si¢ w sposéb
gwaltowny, na przetomie wiekow stajac si¢ Swiatowa metropolia. Wystarczy
dodag, ze stolica Prus z niecalych pét miliona mieszkancéw w 1850 r., w pot
wieku przeksztalcita si¢ w dwumilionowg stolice zjednoczonej Rzeszy. Z kart
jego ksigzki daje si¢ odczyta¢ wyrazny sentyment i fascynacja dla miasta,
w ktérym spedzil pol wieku. Isidor Kastan ,utkal” wigc swoja opowiesé
o tym fascynujacym miejscu, w ktérym aktywnie spedzil wiekszos¢ swego
doroslego zycia i po czedci je wspdtksztattowal, jako dziennikarz i redaktor
poczytnego Berliner Tageblatt. Nadal tej opowiesci forme, ktéra w postaci
ksigzki ukazala si¢ niebawem po zakonczonej dla Niemiec katastrofa I wojny
swiatowej. Opatrzyl jg tytulem Berlin, wie es war — a wiec Berlin, jakim kiedys
byt i po raz pierwszy dotarta ona do rak czytelnikow w 1919 r. i spotkala si¢
z bardzo zyczliwym, by nie powiedzie¢ entuzjastycznym przyjeciem. Ukazala
sie w momencie dla Niemiec i jego stolicy przelomowym. Berlin przestal
by¢ symbolem gwaltownego rozwoju i potegi cesarskich Niemiec, ktére po
wojennej klesce, targane rewolucyjnym zametem przeksztalcity si¢ w republike,
ktora wielu pogardzato. Tak wiec Berlin, jakim kiedys byt pozwalal zapomnie¢
0 smutnej powojennej rzeczywistosci, i w pewnej mierze, biorac ja do reki,
czytelnik wracal do dawnej $wietnosci miasta i kraju. Jej lektura pozwalala
wiec ozywi¢ nostalgie za utracona $wietnos$cia. Jak byta ona wielka, niech
swiadczy popularnos¢ jaka si¢ cieszyta. Do 1925 r. wydano jg jedenastokrotnie!
Jednak u zrédet jej sukcesu nie lezalo tylko pragnienie czytelnikéw by dzigki
niej powroci¢ do przeszlosci i nostalgia za dawnym Berlinem - jako centrum
upokorzonego teraz imperium. Na jej kartach znalazlo si¢ bowiem wiele
frapujacych opiséw zycia codziennego miasta, ktdre niezwykle szybko stawalo
sie metropolig i gwaltownie zmienialo Zycie jego mieszkancéw, co Kastan
z wielka przenikliwos$cig, godng wytrawnego socjologa czy kulturoznawcy
zaobserwowal i ze swadg opisal. I to najpewniej zadecydowalo o tym, ze jeszcze
obecnie uznano jego ksigzka z 1919 r. warta jest przypomnienia, totez przed
kilku laty zdecydowano si¢ na jego reedycje.

W kilka lat po pierwszym sukcesie, jakim okazal si¢ Berlin, jakim kiedys
byt Isidor Kastan na tamach Jahrbuch fiir jiidische Geschichte und Literatur
(t. 25 z 1923-1924, s. 81-132) opublikowatl artykul, ktéry opatrzy! tytutem



Alt-Kempen. Eine Kulturskizze aus der Mitte der vorigen Jahrhunderts (Stare
Kepno. Szkic kulturowy z potowy poprzedniego stulecia)) W tym tekscie
o starym Kepnie autor nie tylko wracal do miasta swego dziecinstwa, ale takze
dowodzil, iz o nim nie zapomnial i nadal darzyl sympatia. I to on wlasnie zostat
wkrétce wydany jako odrebny druk przez dzialajace w Berlinie Towarzystwo
Wspierania Kepnian. Chyba nie przypadkiem ukazal si¢ pod tytulem, ktéry
nawigzal do jego bestsellera poswigconego Berlinowi. Tekst ten byl jego
sentymentalng podrdza do rodzinnego miasta. Tym bardziej, ze jak wydawcy
podkreslali Isidor Kastan, podobnie jak w swej ksigzce o Berlinie, nie siggat do
zapiskow, lecz do swej pamieci, co w jednej i drugiej pozwalato odby¢ swoistg
nostalgiczng ,wyprawe” w przeszlo$¢ Berlina i Kepna, i czynilo je bardziej
osobistymi. Podobnie jak w swym obszerniejszym dziele, piszac o Berlinie lat
swej mtodosci i wieku dojrzalego, nieraz z ironig i dystansem, wracajac do swej
mlodosci, wspominajgc swe wczesne lata spedzone w Kepnie, charakteryzuje
swych wspolbraci w sposdb, ktéry trudno odnalez¢é w innych zachowanych
do dzi$ zrédlach. I znowu trzeba podkresli¢ pragnienie autora do oddania
codziennej atmosfery, jaka zapamietal z lat mlodzienczych spedzonych
w Kepnie. To dazenie sprawia, Ze raczy nas nieraz bardzo ,smakowitymi”
opisami, ktore dalekie s od faktow, ktére zazwyczaj odnotowuja oficjalne
zrodla. Czyz odnajdziemy w nich chocby taka charakterystyke, jak ta: Nieroby,
jakimi byli — bowiem ich dziatalnos¢ handlowa ograniczata si¢ zasadniczo
do regularnego handlu w okolicy Zielonych Swigtek i na jesiern do handlu
surowcow — nie wiedzieli, co zrobic z ,,okresem spokoju”, ktéry niebezpiecznie
sie¢ wydtuzal. Z tego wzgledu siegali dobrowolnie do kazdej nadarzajgcej sie
okazji, by moc poczuc odrobing odwagi i rozrywki. Ale nie takie elementy
dominujg w jego przekazie, jest bowiem do$¢ wiernym dzigki wspomnianej
juz doskonalej pamieci autora, cho¢ dos¢ osobistym, autobiograficznym
obrazem wspolnoty zydowskiej w Kepnie, w ktorej wowczas znaczng czg§é
czasu w jej zyciu zajmowaly praktyki religijne, gdyz - jak Kastan podkresla
— byla gming tradycyjna, i to najwigksza wéwczas w Niemczech, gdzie dzigki
zydowskiemu oswieceniu (Haskali) zreformowany judaizm, sprzyjajacy
asymilacji i wynarodowieniu, wyparl w wigkszych osrodkach nurt tradycyjny.
Byt on w Kepnie na tyle silny, ze oparl si¢ probie zaszczepienia na miejscowym
gruncie tak judaizmu zreformowanego, jak i przeniesienia tam mistycznego
chasydyzmu ze Wschodu. Nic wiec dziwnego, ze w tekscie znajduje si¢ tak
wiele terminéw odnoszacych si¢ do tradycyjnej obrzedowosci zydowskiej, co
sprawilo koniecznos¢ ich wyjasnienia, aby ten $wiat, ktory zniknat juz z naszej
przestrzeni uczynic¢ bardziej zrozumiatym. Postugiwal si¢ nadal tradycyjnymi



okresleniami z jezyka jidysz, np. nazywajac gmine zZydowska mianem kille,
co jest skrocong wersja hebrajskiego stowa kehilla. Jesli juz podawal jakies
terminy hebrajskie, to zawsze w aszkenazyjskiej wymowie, typowej dla
wschodnioeuropejskich chasydéw. Sam wspominal, Ze w latach jego mlodosci
na ulicach Kepna mozna byla uslysze¢ specyficzng forme rozwoju jezykowego
Zydéw w panstwie pruskim (jidysz-tajcz), ktérzy juz nie postugiwali sie
dawnym jidysz, ale jeszcze nie méwili plynnie po niemiecku.

Wydawcy maja nadzieje, ze ich trud nie poszedl na marne i dzigki temu
skromnemu objeto$ciowo wydawnictwu uda si¢ przywrdci¢ od zapomnienia
ten fragment dziejow Kepna, ktdry zachowany zostal na kartach spisanych
przez Isidora Kastana. Jego szkic jest wigc nie tylko sentymentalng podréza
do czasow jego mtodosci, jest takze zrodlem ktdre w istotny sposob wzbogaca
nasza wiedze o dziejach miasta, a zwlaszcza jego mieszkancéw, ktorzy odcisneli
na jego przesztosci trwaty $lad.

Nie sposéb potraktowac szkicu Isidora Kastana tylko jako ,podrézy”
do przesztosci czlowieka, ktéry zwolna zegnal si¢ ze $wiatem, jaki byt mu bliski
- z Kepnem, gdzie si¢ urodzil, ale zwigzat go (tytutem) z Berlinem, w ktérym
spedzil prawie cale swe doroste, dlugie zycie. W nim tez 14 pazdziernika
1931 r. zmart i tam tez na cmentarzu zydowskim w Berlinie - Weifensee zostal
pochowany.

Prof. dr hab. Krzysztof Rzepa

Zaklad Historii Powszechnej XIX i XX wieku

Instytut Historii Uniwersytetu im. Adama Mickiewicza w Poznaniu
Poznan, kwiecien 2018
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Wydawca
Hilfsverein der Kempener
Berlin 1924



Niniejsza ksigzka nosi tytuf o niemal identycznym brzmieniu jak znana pozycja
wydawnicza doktora Isidora Kastana Berlin wie es war(Rudolf-Mosse- Verlag).
Publikujemy ja w formie osobnego wydania jako ksigzeczke dla naszych
rozsianych po $wiecie krajan. Jednoczes$nie tekst ten byt publikowany jako cykl
artykuléw w czasopismie ,,Jahrbuch fiir jiidische Geschichte und Literatur”.

Podobnie jak w przypadku ksigzki o dawnym Berlinie, doktor Kastan
napisal o dawnym Kepnie, nie korzystajac z rejestrow, ale z zasobéw wlasne;j
pamieci. Mlodsi czytelnicy beda mieli wrazenie, ze nie cofneli si¢ do polowy
poprzedniego stulecia, ale duzo wczesniej. Jednoczesnie przykro nam,
ze doktor Kastan - w zwigzku z ograniczonymi ramami dziela - nie pisze
o charakterystycznych epizodach z dawnego Kepna, o ktérych wspominal nam
tak wymownie podczas swoich opowiesci.

Berlin, 1924 r.
Hilfsverein der Kempener

Dr Isidor Kastan

Czlonek Hilfsverein der Kempener w Berlinie. Prezydent Stowarzyszenia
»Berlinska Prasa” (Verein Berliner Presse). Czlonek honorowy stowarzyszenia
niemieckiej prasy w Rzeszy (Reichsverband der Deutschen Presse),
w 1924 roku obchodzil jubileusz 50-lecia pracy w ,,Berliner Tageblatt”
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Kepno, jakim kiedys bylo

Szkic kulturowy z potowy poprzedniego stulecia
dr Isidor Kastan



Miejscem wydarzen opisanych na dalszych stronach byto male miasteczko,
z silnymi wplywami polskimi, umiejscowione w najbardziej na poludnie
wysunietym zakatku Prowincji Poznanskiej (Provinz Posen), o ktérym
w owym czasie, tj. mniej wigcej w polowie zeszlego wieku, czesto méwiono
Kempen (Kepno). Liczyto ono wtedy ok. 6000 mieszkancow, z czego 2/3 byto
narodowosci zydowskiej. Stosunek populacji gminy zydowskiej do pozostalej
liczby mieszkancéw byl wiec najwigkszy w Prusach, o ile nie na calym obszarze
niemieckojezycznym. Ziemie te, usytuowane na styku z jednej strony, pruskiej
Prowincji Poznanskiej i Slaska oraz z drugiej, Krolestwa Polskiego, okreslane
byty urzedowo i potocznie mianem Kongresowki.

Niektore instytucje spoleczne, pochodzace z okresu Rzeczpospolitej
Szlacheckiej, pozostawaly czynne takze pod rosyjskim panowaniem. W obiegu
krazyty polskie dokumenty, a tuz obok zuzytych i mocno zabrudzonych monet
miedzianych, ktére dopiero stopniowo znikaly z obiegu — monety srebrne.
Zreszty zamieszanie dotyczace monet, wynikajace z pewnego bezprawia
w wymianie handlowej z chtopami, panowato az do wybuchu wojny krymskiej.
Prusy wprowadzily wowczas pewien porzadek w tej oraz innych dziedzinach
zycia, a balagan w handlu stopniowo zanikal i zostal w koncu zastgpiony
bardziej przyzwoita forma.

Kepno jest oddalone zaledwie p6t mili? od granicy ze Slaskiem. Najblizszg
wioska jest Bralin, ktéry byt popularnym celem wycieczek. Mozna w nim byto
oddycha¢ czystym, $laskim powietrzem, podziwiajac gospodarskie zagrody.
Sytuacja kulturowa komplikowala si¢ natomiast w kierunku pdéinocnego
wschodu, w strone okolic Poznania, a zwlaszcza we wschodnim, w kierunku
Polski. Kepno lezalo wiec miedzy tymi graniczacymi ze sobg réznymi
»$wiatami”: ,,Polska to inny $wiat, a Slask jeszcze bardziej inny” - mowito
stare powiedzenie - ,,a my, mieszkancy Kepna, musimy da¢ sobie rade¢ z nimi
dwoma”. I rzeczywiscie, w dawnym Kepnie w koncu daly o sobie zna¢ tendencje,
ktore wskazywaly raczej na prozachodni kierunek przemian kulturowych.
Jednak dlugo jeszcze ruchy takie nie byly znaczne, nie mogly ujrze¢ swiatta
dziennego. ,,Nowe” pojawialo si¢ tylko w ukryciu, w pojedynczych umystach.
Oficjalnie natomiast to stary obraz kulturowy manifestowal sie w calej swojej
autentycznosci.

I Konflikt miedzy Rosja carska a Turcja osmanska i jej sprzymierzeficami (Wielka Brytania,
Francja i Krélestwem Sardynii) toczony byl w latach 1853-1856.
2 Mila pruska to miara odleglosci rowna 7532,48 metrom.
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Ach, c6z to byl za widok!

Miasto bylo zaplanowane w sposdéb typowo stowianski. Rdzen tworzyl ,,Ring”
(pierscien), ktéry tak naprawde byt kwadratem, nazywanym czesto rynkiem.
Prostopadle ulice, ktére odchodzily od naroznikéw rynku, otrzymywaly
swoje nazwy zgodnie z nazwami miast, na ktére wskazywaly czy do ktorych
prowadzity, jak ulica Wroctawska (Breslauer-Strasse) oraz ulica Warszawska
(Warschauer-Strasse).

Réwnolegle do jednej ze stron rynku biegta ulica zwana Tylng (Hintergasse).
Rynek, nieproporcjonalnie wielki, otoczony masywnymi budynkami, robit
ogromne wrazenie. To tutaj znajdowaly si¢ najwigksze i najlepsze sklepy,
zabezpieczone ci¢zkimi, metalowymi drzwiami. Tutaj mieszkali najbogatsi
mieszkancy gminy zydowskiej. Poszczegolne budynki wybudowane byty jako
otwarte hale ze sklepieniami, tworzac odstajace ,,ganki” po stronie bocznej
rynku. W centrum znajdowaly sie instytucje publiczne: sad miejski, ratusz,
za nim (jakby przyklejone) male domy mieszkalne, w ktérych siedzibe miaty
rézne sklepy. Calo$¢, jak juz wspomniano, robila przyjemne wrazenie.

Jednak tylko kilka krokéw od rynku mozna bylo zobaczy¢ ,inny $wiat”
Caly szereg mizernych, w polowie zniszczonych drewnianych domoéw
z przybudowanymi gankami. Na byle jakim kruszacym sie bruku, ciaggnat sie
wzdluz jednej ze stron ulicy Warszawskiej (Warschauer-St) byle jaki kruszacy
sie bruk. W ciemnych, obskurnych, brudnych sklepach usytuowanych za
gankami, sprzedawano najrozniejsze przedmioty. Znalez¢ tam mozna byto
gospode z alkoholem, towary kolonialne, drobne narzedzia i wszystko to,
czego chlopi potrzebowali w gospodarstwie domowym. Przechodniom jawil
sie przy tym obraz takiego ubdstwa i zepsucia, ze wspotczesnemu czlowiekowi
trudno byloby sobie to wyobrazi¢, o ile w ogdle bylby w stanie.

W wielkim pozarze, ktory nawiedzit miasto pod koniec lat czterdziestych?,
te pozostalosci starych polskich czaséw ulegly calkowitemu zniszczeniu.
Pozar, o ktorego przyczynach rozpowszechniano ztowrogie plotki, szalat przez
kilka dni i gdy wydawalo sie, ze cale miasto jest skazane na zaglade, niebo
zaciagnelo sie chmurami, zerwal sie wiatr i nadeszla ulewa, ktéra zazegnala
niebezpieczenstwo i dala zdesperowanym mieszkaicom odrobine ulgi.
W okresie najwiekszego zagrozenia wyslano postancéw do Ostrzeszowa,
najblizszego miasta powiatowego, oraz do $laskiego Sycowa. ,,Kepno plonie!

3 Wielki pozar miasta mial miejsce w 1854 roku.
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Pomocy. Ratujcie!” — brzmiala wiadomos¢. Jednak ze wzgledu na mizerny stan
drog w regionie jakakolwiek pomoc nadesztaby i tak zbyt pdzno, nawet gdyby
dostepny byt przyzwoity sprzet gasniczy. W Prowincji Poznanskiej nie istnialy
wowczas dobre polaczenia pomiedzy miastami, nie wspominajac o pociagach,
telegrafie czy nawet telegrafie optycznym. Kazde miasto Zylo w prawie
calkowitej izolacji, jakby dla siebie samego. Na trasie do Sycowa i Olesnicy raz
dziennie kursowata poczta konna, do $laskiej stolicy dwa razy w tygodniu.

Wiadomosci przeplywaly bardzo wolno i z wielkim trudem. Nic dziwnego
zatem, ze wie$¢ o nieszczg$ciu w Kepnie, jakim byl wielki pozar, dotarta
do kilku sasiednich, polozonych najblizej miejscowosci dopiero po kilku
dniach. Taki stan rzeczy z dzisiejszego punktu widzenia, jest trudny do
wyobrazenia, cho¢ trwal nadal jeszcze wiele, wiele lat po pozarze. Musiano
czeka¢ wiele dziesigcioleci, aby Kepno uzyskato polaczenie kolejowe. Zatem
wbrew korzystnemu polozeniu geograficznemu, rozwdj miasta byt wlasciwie
zablokowany. Miasteczko mialo pozostac takie, jakie jest i jakie bylo. Pamie¢
o tragicznym pozarze nigdy nie zanikneta, podobnie jak insynuacje dotyczace
rzekomego podpalacza, ktory traktowany byl przez sgsiadéw jak przeklety
i ktérego unikali wszyscy mieszkancy. Czlowiek ten byl naznaczony.
Po pozarze, po ,wielkim Szreife”, nigdy juz nie byt wzywany do czytania Tory*.
Nigdy nie przyszedl na oficjalne postepowanie sadowe. Chillul ha Szem>,
skandal publiczny, hanba i wstyd dla spoleczenstwa - to przeciez co$, czego
nalezalo unikng¢ za wszelka cene.

W nastepny szabat odprawiono w synagodze szczegélnie radosne nabozenstwo,
podczas ktérego rabin Malbim® wyglosit poruszajace kazanie. Kazania
stanowily raczej wyjatek. Rabin glosit je tylko w wazne dni $wiateczne,
w okreslone dni szabatu, jak ten przed Swietami Paschy, tzw. ,wielki szabat’,
ponadto w szabat pokutny, przypadajacy miedzy swigtami Nowego Roku
a Dniem Pojednania. Wéwczas rabin wygtaszal wyklad o tematyce zwigzanej
z Talmudem.

4 Moment nabozenistwa w synagodze, kiedy dorosly Zyd wzywany jest do odczytania
fragmentu Tory.

> Hebr. Chilul ha-Szem; w judaizmie grzech polegajacy na zniewazeniu Imienia Boga i jawnym
wystapieniu przeciwko Bozym przykazaniom zapisanym w Torze i przeciwko przestrzeganiu
szabatu.

6 Malbim (akronim od hebrajskich stéw Leibusch ben Jechiel Michael Weiser), stynny rabin,
uczony i talmudysta, urodzony w 1809 r. w miejscowosci Woloczyska na Wotyniu, zmart
18 wrze$nia 1879 roku w Kijowie. Od 1845 do 1859 byl rabinem w Kepnie.
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Prowadzilo to do faktycznych debat, podczas ktérych oponenci rabina
probowali go wprowadzi¢ w zaklopotanie. Przy czym temat samego wyktadu
byl utrzymywany w $cistej tajemnicy, i z tego wzgledu przeciwnicy nie mieli
przed sobg latwego zadania. Kto$, kto byl w stanie w sposéb kunsztowny
obala¢ argumenty dobrze przygotowanego rabina, byl tym bardziej doceniany
i zyskiwal szacunek. Méwiono zatem o tym, ktéry byt bystry, niczym biblijny
Charif’. Zdarzalo sie jednak, ze przeciwnik sie nie stawiat, powotywat tylko
na swoje miejsce innego mieszkanca, ktéry mial konfrontowac sie z rabinem
Malbimem.

W przypadku takich szabatéw w gminie miedzy uczonymi medrcami
w godzinach popotudniowych toczyly sie dysputy typu pilpul®. Takie szabaty
stanowily istotne wydarzenia w zyciu spotecznym, a brali w nich udzial takze
ci, ktérzy niewiele rozumieli z calej dyskusji. Byta to dla nich jednak mita
odmiana w zazwyczaj monotonnym ciggu codziennych i zwyklych trosk.

Nie tylko wspomnienie o okropnym pozarze przesladowalo mieszkancow
dlugie lata. Wydarzyta sie jeszcze jedna sprawa, prawdziwe Chillul ha Szem,
straszliwa hariba, ktérg okryla si¢ cata gmina. Pewien Zyd zostal oskarzony
o krzywoprzysiestwo i skazany na wieloletni pobyt w wigzieniu. Zanim jednak
wyslano go do wigzienia, byl wystawiony pod pregierzem na rynku przed
budynkiem sadu. Taka barbarzynska forma kary stosowana byta w naszych
starych Prusach az do Rewolucji 1848 roku. Widok byt straszliwy. Przestepca,
przywiazany na podwyzszeniu do pomalowanego na czarno pala, stojac, budzit
zalos¢. Lzy plynely strumieniami po jego gestej brodzie, nieustannie szlochat,
wzbudzajac drgawki calego ciala, jeczac po kazdym omdleniu. Okropna kara
cielesna trwala od godziny 9.00 przed poludniem do 18.00 po poludniu,
kiedy to nieszczgsny przestepca zostawal zwalniany z tortur. Nastepnie cata
gmina zZydowska zbierala si¢ w synagodze na nabozenstwie pokutnym, ktére
nawigzywalo poniekad do nabozenstwa dziewigtego dnia miesigca Aw,
odprawianego ku pamieci zniszczenia drugiej $wiatyni. Zastona ze wschodniej
$ciany zostala usunieta, co spowodowalo, Ze w miejscu modlitewnym bylo
niewiele $wiatla, a raczej w swoisty sposob pozostawato w cieniu. Modlitwy
bardziej szeptano, niz méwiono. Przedziwna cisza tej zwykle gadatliwej gminy

7 Nawigzanie do postaci biblijnej, opisane w Ksiedze Ezdrasza (Ezd 2:18) oraz Ksiedze
Nehemiasza (Neh 7:6, 7, 24).

8 Metoda studiowania tekstu talmudycznego, polegajaca na dialektycznym zestawianiu
argumentow za i przeciw danej wykladni prawa w celu znalezienia ostatecznego rozwigzania.
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byta niesamowicie przytlaczajagca. Gmina tkwila w prawdziwym i gleboko
odczuwanym smutku.

Trzeba tutaj jeszcze wspomnie¢ o trzecim wydarzeniu, mianowicie o ceremonii
zwanej chalitza, ktéra miala miejsce w synagodze pdéznym popotudniem
w lecie. W synagodze pelno byto ciekawskich ludzi, z kazdego stanu, kazdej
plci, w kazdym wieku, miejsce bylo wypelnione po brzegi. Cata ta dla nas
przedziwna procedura stanowila wyraz pewnego rodzaju sprawiedliwosci
spolecznej i tak ja nalezy oceniaé. Skarga bezdzietnej wdowy wobec
odmawiajgcego jej malzenstwa szwagra czy zdjecie buta i naplucie do niego,
jako oznaka braku szacunku sprawialy wrazenie ludowych wyrokoéw, ktére
zapewnialy mieszkancom tematy do rozméw i dyskusji w diugie zimowe
wieczory®.

Po tych dygresjach podejmijmy jednak przerwany watek naszej opowiesci.

Kepno bylo wylacznie miastem handlowym. Nigdy nie bylo tutaj jesziwa,
czyli rodzaju szkoty talmudycznej, mimo ze niektdrzy z tutejszych rabinow
cieszyli si¢ duza slawa dzieki swojej wiedzy dotyczacej Talmudu. Wsrod
czlonkéw gminy zydowskiej nie brak bylo takze uczonych w mowie i pismie,
ktérzy pilnie oddawali sie naukom rabinicznym w bet ha Midrasz!?. Mozna
tu bylo spotka¢ regularnie polskich, ale réwniez litewskich talmudystow,
zwykle uciekinierow, ktorzy zbiegali przed opresjami ze strony cara Mikolaja
I'!, poszukujgc w pobliskich Prusach pomocy i ochrony. Dla wszystkich tych
budzacych litoé¢ ludzi Kepno bylo najblizej polozonym azylem. Burmistrz
wiedzial wystarczajaco duzo i nie tylko przymykat oko, ale nawet dwoje oczu,
kiedy pojawiali si¢ tacy uciekinierzy. Krazyla nawet plotka, ze starsi gminy
zydowskiej podjeli w tej sprawie pewne state uzgodnienia z wladzami miasta.
To wystarczylo, by zapewnic¢ bezpieczenstwo zydowskim uciekinierom z Polski
w Kepnie, przynajmniej do momentu, kiedy mogli zosta¢ przetransportowani
dalej. Zdarzalo si¢jednak, ze taki uciekinier osiedlal sie tutaj na state, otrzymywat
skromne wsparcie gminy, a ostatecznie takze pruskie obywatelstwo. Réwniez

9 Nawigzanie do Ksiegi Powtorzonego Prawa, 25, 5-10.

10" Miejsce, gdzie ortodoksyjni Zydzi mogli studiowa¢ Tore i inne nauki zydowskie. Obok
synagogi jedna z podstawowych instytucji gminy zydowskiej.

11 Mikotaj I Pawtowicz (1796-1855), car Rosji od 1825 roku. W 1827 roku car oglosil ukaz,

na mocy, ktérego gminy zydowskie mialy dostarczaé rekrutéw do wojska rosyjskiego, co
spowodowalo fale ucieczek Zydéw z Rosji.
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w tym zakresie zapewniano odpowiednig opieke. Z administracjg panstwowa
mozna bylo rozmawia¢ i nikt nie doznal szkody. W ten sposéb powigzania
z Polska pozostawaly ciagle zywe, a bylo to bardzo wazne dla handlowego
przeciez miasteczka.

Kepno bylo bowiem nastawione gléwnie na przywoz bardzo cenionej polskiej
welny owczej. Pozostawalo w tamtym czasie glownym punktem posrednictwa
dla sprzedazy polskiej welny na Zachod, w pierwszym rzedzie do Wroctawia,
gdzie handel welng byl jednym z najwazniejszych wskaznikéw ekonomicznych
w skali kontynentu europejskiego. Najbardziej przedsigbiorczy kupcy z Kepna
byli hurtownikami handlujagcymi wlasnie welng. Miedzy innymi do najbardziej
powazanych zaliczala si¢ rodzina Henscheléw,0o silnie rozgalezionych
powiazaniach oraz moja wlasna rodzina. Korzystali oni z zasobow duzego
rynku zbytu welny w Warszawie, ktory przejmowali niemal w cato$ci, podobnie
jak rynki z Poznania. Welne¢ przewozili nastepnie do Wroctawia, skad trafiala
do fabryk sukien nad Dolnym Renem i w Holandii. Tamte czasy stanowily
niewatpliwie okres rozkwitu handlu welng w Kepnie, ktérego gwaltowny
koniec nastagpil w momencie rozpoczgcia produkcji welny w Australii.
Najpierw jednak - by tak rzec - handlarze z Kepna w petni wykorzystali okres
pomyslnosci ekonomicznej. Podobnie zyto si¢ takze w kahale, czyli w gminie
zydowskiej. Niezydowska konkurencja byta zupelnie na marginesie. W tamtym
czasie w Kepnie wlasciwie nie bylo sklepéw innych niz zydowskie. Réwniez
rzemiosto znajdowalo si¢ prawie wylacznie w zydowskich rekach. Krawcy,
szewcy, $lusarze, zegarmistrze, tokarze byli Zydami. Nie bylo wéréd nich
ciedli, murarzy, kowali, bednarzy. Miedzy ludnoscia polska, a zatem katolicka,
a zydowska panowala zgoda. Jesli chodzi natomiast o wplywowa ludnos¢
protestancka, gtéwnie urzednikéw, to Zydzi i Polacy wykazywali wobec nich
w najlepszym razie postawe neutralng. Traktowano ich w pewnym sensie
jako co$ obcego. Nazywano ich ogélnie Niemcami. Zachowywano i zwracano
sie wobec nich w sposéb opanowany. Jednak wtadza i godnos¢ - zgodnie
ze znanym powiedzeniem - przepedza zaufanie. Dzialo si¢ to tym szybciej,
ze ludzie miedzy sobg rozmawiali wylgcznie w jidysz-tajcz!? lub odmiang
polskg jidysz!3. Jidysz-tajcz — w skrocie ,jidysz” — byt niemal wylgcznie
uzywanym jezykiem. Dorastajace pokolenia pragnely nauczy¢ si¢ poprawnego

12 Odmiana jezyka jidysz silnie zgermanizowana, stanowigca niejako forme po$rednia miedzy
jidysz a niemieckim.

13 Odmiana jezyka jidysz silnie zeslawizowana, uzywana przez Zydéw w dawnym Krélestwie
Kongresowym oraz na ziemiach Ukrainy i Bialorusi.
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»Hochdeutsch”, ale na ulicy méwiono niezmiennie Zargonem. Podobnie
bylo ze strojem. Obowigzywaly tradycyjne zydowskie stroje pochodzenia
tatarskiego!®. W przypadku starszej generacji noszony byt on w szczegdlnosci
przez arystokracje, przez uczonych. Szczuply i wysoki Zyd ubrany byt w $cisle
przylegajacy az do szyi chalat, spodnie do kolan, czarne rajstopy, poibuty,
futrzang czapke na glowie. Podczas szabatu zakladal wysoka czapke, czasem
zastapiong futrem z norek lub soboli. Wygladat przy tym zasadniczo catkiem
dobrze. Tradycyjny strdj jednak - podobnie jak jezyk - byl juz wéwczas
czesto negowany. Jego koniec zapowiadaly wystepujace powszechnie sygnaly.
Brakowalo godnych nastepcéw zapewniajacych niezagrozong kontynuacje
dawnych zwyczajow. Tradycyjny jezyk i stroj jeszcze jednak obowigzywaly,
wplywajac na zycie publiczne. W szczegoélnosci widac to bylo podczas szabatu
oraz jeszcze silniej w dni $wigteczne oraz postne. Wtedy widywano jeszcze
wielu starych, szacownych mezczyzn, a wséréd nich ubranych z prawdziwym
przepychem, ktérzy przypominali w swoichszatach modlitewnych Zydéw
z dzieta Diireral® lub Rembrandta'®, kiedy szli droga do synagogi lub do bet ha
midrasz (domu nauki).

Podczas Swieta Szataséw cate grupy os6b odwiedzajgcych $wigtynie szly przez
rynek i pozostale ulice z gatazkami palmy, wienicami mirtu oraz wierzby. Bylo
to czyms zupelnie oczywistym. W takim czasie §wigtecznym takze synagoga
w Kepnie zmieniala catkowicie swoj wyglad. Byla ona, i pozostaje do dzis,
najbardziej znaczacg budowlg miasta. Ogolnie niewiele jest tutaj obiektow,
ktore daloby si¢ do niej poréwnac. Szczegdly jej budowy oraz bogato zdobiona
$ciana wschodnia, kuty zelazny almemar!” czy przedsionek gtéwnej sali
modlitewnej utrzymany w stylu rzymskim!8, opisane byly tak czesto, ze kazde
dalsze stowo bytoby zbedne. Nalezy zauwazy¢, ze synagoga w Kepnie zostala
wykonana zgodnie z wymiarami $§wiatyni Salomona, wymienionymi w drugiej
Ksiedze Krolewskiej. Tak przynajmniej ogdlnie twierdzono. Nie bytem niestety
w stanie dowiedzie¢ sig, kto zaprojektowal te¢ harmonijng i pigkng konstrukcje.

14 W oryginale ,eigentlich tartarischen Ursprungs’, co wydaje sie bledem drukarskim.

15 Albrecht Diirer (1471-1528), niemiecki malarz, grafik i rytownik doby renesansu, ktéry
czesto odwolywal sie w swej tworczo$ci do watkéw z Tanachu (Starego Testamentu).

16 Rembrandt Harmenszoon van Rijn (1606-1669), malarz, rysownik i grafik, zyjacy
w Niderlandach, jeden z najwigkszych artystow.

17 Podwyiszenie w centrum synagogi, gdzie odczytywana jest Tora i inne modlitwy.

18 Tzn. klasycystycznym.
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Synagoga byla nie tylko miejscem wzniesienia na drodze wewnetrznych
modléw, nie tylko miejscem duchowej walki, w ktérym rozstrzygano dylematy
talmudyczne. Zapewniala wytesknione doznania, w tym dotyczace sztuki,
a mowiac precyzyjniej — doznania muzyczne. Synagoga przeksztalcala sie
w pewnym sensie w sal¢ koncertowa. W pewnych okresach w Kepnie pojawiali
siec bowiem czescy muzykanci - klezmerzy (klesmurim), osoby grajace
na instrumentach, ktérych mozna bylo postucha¢ w niektore pigtki przed
wlasciwym nabozenstwem. Z almemar mozna bylo ustysze¢ gre muzykantow
na instrumentach smyczkowych. Powazne nigunim'®, przypominajace modty
podczas mszy, wymienialy si¢ z twardszymi i bardziej Zywymi rytmami
znanego marsza druidéw z Normy Belliniego?®, zmieniajac sie potem
w aulom (le Monde méwi dostownie i pojeciowo to samo), zaspokajajac
rozbrzmiewajgcym hymnem Lecho Dodi*!. Wydarzenia takie dostarczaly
pozadanych zmian w trakcie nudnego i monotonnego czasu zimowego.
Po takim pigknym muzycznym pigtku opowie$¢ o nim pozostawalo
jeszcze dlugo w pamieci czlonkéw gminy. Jesli klezmerzy byli szczegdlnie
utalentowanymi instrumentalistami, niektérzy znawcy zapraszali ich
na zakonczenie szabatu do doméw. Tam mozna bylo gra¢ swobodniej,
z czeskim tancem polka, polskim mazurkiem lub krakowiakiem. Przy dobrych
potrawach, przy duzym dzbanie wegierskiego wina — bo innego nie bylo - oraz
przy smacznym ciescie miodowym, wypoczywano i poprawiano sobie nastrdj
podczas modlitw semirot. To, ze podczas hebrajskiej piesni semirot pojawiata
sie takze polska piesn zotnierska Nasz Chlopicki wojak...?%, nie wywolywalo
zgorszenia, a wrecz przeciwnie, przyczynialo si¢ do podniesienia nastroju, i to
zupelnie nie§wiadomie.

Do serdecznie witanych przerw monotonnego okresu zimowego, ciaggnacych
siec w nieskonczono$¢ wieczoréw, nalezal tydzien $wigt Chanuki. Rados$¢
w sercu pojawiala sie w tym czasie u wszystkich. Dziecigcy $wiat gral chetnie
w drejdel, czyli baczka z olowiu lub cyny, na ktérego czterech $ciankach
znajdowaly sie hebrajskie litery (poczatkowe litery stow: ,tam stal si¢ wielki
cud”). Ludowe ttumaczenie tych czterech liter wskazywato jednak mniej na

19 Rodzaj tradycyjnego $piewu grupowego, popularny wéréd chasydow.
20 Vincenzo Salvatore Carmelo Francesco Bellini (1801-1835), wloski kompozytor operowy.

21 Lecha dodi (hebr. ,przyjdz méj umitlowany”), hymn $piewany w pigtkowy wieczér na
powitanie szabatu.

22 Nasz Chiopicki, wojak dzielny..., piest z czaséw powstania listopadowego, skomponowana
przez Karola Kurpinskiego, stowa napisatl Jedrzej Stowaczynski.
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bohateréw z czaséw Machabeuszy i cuda w ponownie poswieconej $wigtyni
w Jerozolimie, a bardziej na pewna fizjonomiczng wlasciwos¢ u niektérych
czlonkow gminy. Zgodnie z tg interpretacja cztery hebrajskie litery 1 3 77 w
miatyby oznaczaé cztery poczatkowe litery zydowsko-niemieckich stow:
aw 7’7 971 01 ,,Stddtler hobe grosse Nis / Stiddtler majg wielkie nosy”. To, czy
taka interpretacja byta stuszna i czy czlonkowie gminy Kieferstadtlerfaktycznie
musieli dumnie posiadac wielkie, burbonskie nosy, wymyka si¢ niestety naszej
wiedzy. Wystarczy natomiast doda¢, ze w wieczory chanukowe powiedzonko
to bylo przekazywane z ust do ust.

Gmina zydowska w Kepnie byla podczas tego tygodnia ,rozswietlona’,
a w ostatni wieczor §wigt Chanuki miasto jasnialo blaskiem o$mioramiennych
$wiecznikéw jasniej nawet niz na urodziny krdla. Szabat z okazji Chanuki byt
obchodzony szczegdlnie $wigtecznie. Rabin Malbim wygtaszal mowe, podczas
ktérej nie brak bylo mniej czy bardziej uszczypliwych uwag dotyczacych
mitnagdim?3, przeciwnikéw z bet ha Midrasz. W ustach méwcy Juda
Machabeusz oraz jego gromada bohaterow zmieniala si¢ w postuszng swite
rabina, a rosz bet din%, obdarzony jasnym umystem talmudysta reb Simcha
Rehfisch?’, stawal sie przywdédca rzymskich wojownikéw. Oczy Malbima
rozpalaly si¢ podczas opowiesci o wszelkich zlosliwosciach, ktére uzasadnial,
korzystajac z cytatow z Biblii i wplatajac je do modlitwy haggadowe;j.
Zgromadzona gmina przyjmowala ze zrozumieniem wyrzucane zale i jeszcze
przed zakonczeniem modlitwy wszyscy dowiadywali sie o codziennych
nowosciach. Po potudniu, w okresie trzeciego positku szabatu, cala gmina
powtarzala zarty Malbima wobec szacownego rab Simcha. Jednak nie zawsze
koniczylo sie na tych popotudniowych rozrywkach. Jesli ,Raw”2® przesadzit
ze swoimi poréwnaniami podczas szabatu z okazji §wigt Chanuki, w Kohel’s
Stub dochodzilo do ostrych konfrontacji. W ten sposéb dbano o material do
rozrywek, to byto tez celem tych ztosliwosci. Zydzi w Kepnie przesigknieci byli
do szpiku kosci ironicznymi dowcipami, sprzecznymi czasem ze wszelkim
szacunkiem. Nieroby, jakimi byli - albowiem ich dzialalno$¢ handlowa

23 Termin hebrajski okreslajacy religijnych Zydéw, mieszkajacych gléwnie na Litwie i na
Biatorusi, ktérzy byli przeciwnikami chasydéw.

24 Gléwny sedzia w sadzie zydowskim.

2> Jacob Simcha Rehfisch (1804-1877). Zob. opracowanie o Rehfischu autorstwa Daniela

Lewina: D. LEWIN, Rabbi Jacob Simchah Rehfisch and the Jewish community of Kempen (Posen),
Montreal 1962.

26 Hebr. zwyczajowy sposéb odnoszenia sie do rabina.
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ograniczata si¢ zasadniczo do regularnego handlu w okolicy Zielonych Swigtek
i do handlu surowcéw na jesien — nie wiedzieli, co zrobi¢ z ,,okresem spokoju”,
ktéry niebezpiecznie si¢ wydtuzal. Z tego wzgledu siegali dobrowolnie do
kazdej nadarzajacej si¢ okazji, by méc poczu¢ odrobine odwagi i rozrywki.
Mimo ich zdecydowanej ortodoksji, byl to rodzaj nieswiadomego poparcia
wolterianizmu. I moze w ramach tego procesu, lub raczej, jesli mozna tak
powiedzie¢, skoku rozwojowego, Samuel Holdheim z Kepna?’, ktdrego
nazwisko wymawiane bylo tylko z dodaniem hebrajskiego przeklenstwa,
jakiego nie sposdb tu wypowiedzie¢, wyjasnia psychologiczng wyjatkowoscia
swego ojczystego miasta.

Ostatnig witang z rado$cig zmiang podczas zimy, bylo $§wigto Purim. Dobrze
radzono sobie z poprzedzajacym je postem, krdtszym, bo jednodniowym,
a zatem bardziej komfortowym. W gospodarstwach domowych dzialo sig¢
wiele. Pieczono ciastka maslane i liwkowe robione z masy, ubijano wszystkie
rodzaje ptactwa. Danie gléwne - Striezel, czyli Purimowa chalwa - byly
przygotowywane z najwieksza uwagg i troskag. Dumg pani domu byl dobrze
upieczony warkocz chalwy, blyszczaco brazowy i suto pokryty makiem,
ktéry obowigzkowo musial pojawi¢ si¢ na stole. Smaczny rosoét (Kriappchen-
Brithe), pikantnie przyprawiona pieczen, bardzo slodkie, tluste ciasto
owocowe nazywane Fladen, byly tradycyjnymi potrawami na $wigto Purim,
do ktdrych pilo si¢ wegierskie wino i najbardziej radosnymi glosami $piewalo
modlitwy. Nawigzujac do starego zwyczaju, mtodzi i starzy obdarowywali si¢
nawzajem najrozniejszymi rodzajami stodyczy. Zwyczaj ten dotyczyt zaréwno
starszych gminy, jak i oséb biednych. Oczywiscie te prezenty byly przyczyna
wielu pretensji, jesli tylko nie spelnialy oczekiwan odbiorcy lub kiedy nie
odpowiadaly pozycji materialnej dawcy. Nie bylo sladu dyplomatycznej
matoméwnosci w wyrazaniu emocji. Zaspokajano zachcianki bez liczenia si¢
z czyimis$ uczuciami. Nie oslabialo to jednak ogélnej radosci ze swieta Purim.
Wigksze $wiateczne przygotowania, ktdre mialy miejsca w liczniejszych
spolecznosciach zydowskich na potudniu Niemiec, byly nieznane w tym czasie
w Kepnie. Mialy one raczej charakter rodzinnego §wietowania. Takze tzw. gry
i zabawy $wieta Purim byly nieznane. Tylko dzieci przebieraly si¢ i chodzily
w swoich kostiumach do krewnych i znajomych. Mtodziez obchodzila miasto,
pukala do drzwi i wotala gtosno do dobrze oswietlonych pomieszczen: ,,Dzis
jest Purim, jutro bedzie po wszystkim, dajcie nam grosza i wyrzudcie nas’, brata

27 Samuel Holdheim (1806-1860) urodzony w Kepnie pdzniejszy rabin we Frankfurcie nad
Odra, autor kilku prac naukowych i zbioru kazan.
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miedziaki i odchodzita. Zdarzalo si¢ takze, ze mlodzi mezczyzni przebierali
sie i wykonywali satyryczne skecze przed swoimi krewnymi oraz najlepszymi
przyjaciétmi. Kto§ mogt wiec raz pojawi¢ sie na waskiej ulicy jako ,,rabinek?®
z Ostrzeszowa’, innym razem jako maggid?® z Kotenic (Korzenitzer Maggid),
a jeszcze innym razem jako zandarm (Schandar). Bardzo rzadko mozna
byto zobaczy¢ przebrang dziewczyne. Szczegélna niesmialos¢ zydowskich
dziewczyn byla w tym czasie silnie identyfikowana z literackg postacia Jessiki,
corki szekspirowskiego Shylocka. Jesli dziewczyna z dobrej rodziny przebierala
sie i pojawila tak wsrdd znajomych, to jej ,nowoczesne zachowanie” (,nowa
rzecz rodem z Wroclawia”), stawala si¢ tematem goracych rozméw w calej
gminie zydowskiej. Byla ona osadzana jako niewlasciwie zachowujace si¢
zydowskie dziecko. Czy starzy nie mieli w tym ostatecznie racji?

Bezpos$rednio po $wiecie Purim rozpoczynaly sie przygotowania do zbliza-
jacego si¢ Swieta Paschy. Cala wspodlnota, kazdy dom, wpadal w szal
przygotowan. Konieczne bylo precyzyjne posprzatanie wszystkich pomieszczen
mieszkalnych i najciemniejszych zakatkéw. Okna i drzwi otwierano szeroko,
aby wypedzi¢ stare powietrze z izb i wpusci¢ $wieze, wiosenne. Byly to
prawdziwe zniwa dla murarzy, tynkarzy oraz stolarzy. Sciany byty
wielokrotnie odnawiane $wiezym wapniem oraz bielone, takze podlogi
czyszczono i szlifowano. Potem przygotowywano niezbedne ilosci pszenicy
do przygotowania macy. Sprzedawcy zboza i mtynarze byli wprost zarzucani
zleceniami. Im mniej czasu pozostawalo do Paschy, tym bardziej intensyfikowat
sie ruch, i tak czas uptywal az do ostatniego tygodnia przed swietem.

Piec w gminie, nazywany zwyczajowo shalent, zostal przygotowany starannie
do pieczenia macy. Nie byt to maly wyczyn. Pod $cistym nadzorem urzednikéw
gminy odwazano odpowiednie ilo$ci maki, mieszano z woda, ktéra wczesniej
byta wypompowana ze studni i przyniesiona do piekarni przez powazanych
czlonkéw gminy i nastepnie do pracy przystepowaly polskie chlopki, ktore
swoimi silnymi rekami mozliwie szybko przygotowywaly okragle cienkie
formy. Ostatni szlif, jesli mozna to tak nazwa¢, nadawal urzednik gminy,
ktéry przejezdzal ruchomym kolkiem zebatym, mocowanym na zelaznym
trzonku, wzdluz i wszerz przez ciasto, ktére potem bylo umieszczane przez
wyznaczonego zydowskiego piekarza w piecu. Pieczenie macy nie bylo

28w oryginale ,,Rawsche’, co jest formg zdrobniala od stowa ,,raw”.
29 Hebr., termin oznaczajacy wedrownego kaznodzieje.

30 Jidysz, specjalny piec do przygotowania tradycyjnej potrawy zwanej ,,czulent”.
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w zadnym wypadku fatwym zadaniem. Konieczne byly duze umiejetnosci,
doswiadczenie, staranne obserwacje, aby miekkie ciasto trafilo do pieca,
umozliwiajac uzyskanie chrupkiego wypieku. Z pelng strachu starannoscia,
deski, na ktérych wyrabiano ciasto, oczyszczane byly szklanym przecinakiem
ze wszystkich pozostalosci. Kiedy juz zadbano o ogdlne zapotrzebowanie,
przygotowywano rodzaj luksusowego wypieku - mac¢ z jajkami. Do
prawdziwych obrzedowych positkow, czyli do uczty sederowej, nie mozna
byto uzy¢ macy z jajkami. Niekwaszone ciasto, przygotowywane tylko z woda,
mialo bowiem symbolizowa¢ pospieszne wyjscie z Egiptu3l.

Tydzien Paschy to konieczno$¢ jeszcze calkiem innych przygotowan.
W szczegdlnosci wazne bylo zadbanie o zupy, a przynajmniej o zaopatrzenie si¢
w niezbedne do ich przygotowania podstawowe sktadniki. Chodzilo gtéwnie
o czerwonego buraka, warzywo bardzo pomocne z powodu ograniczonego
wyboru warzyw na potrzeby obrzedu Paschy. Osiem do dziesigciu dni przed
$wietem czerwone warzywa trafialy do wody, gdzie byly pozostawiane
w odpowiedniej temperaturze. Woda w miedzyczasie pobierala rozpuszczalne
i aromatyczne skfadniki. Jasnoczerwony plyn mial nieco stodkawy i mdly
smak, ktorego mozna byto si¢ jednak pozbyg¢, stosujac odpowiednie przyprawy.
Taka zupa z czerwonych burakéw (polski barszcz, zydowski Borscht) uzyskata
nawet w miedzynarodowej kuchni pewna stawe. W poszczegdlnych dniach
$wiat Paschy, barszcz razem z zacierka z macy, z zo6ltkami jaj oraz dobrze
przetopiong papka z kartofla, stanowil gléwny posilek. Kilka plastrow soczystej
piersi wolowej poprawialo nastrdj. Jesli taka potrawa z barszczem wypadta
szczegolnie dobrze, gospodyni domowa przy kazdym tyku mlaskala jezykiem,
dodajac zadowolona ze swoich umiejetnosci stowa: ,tak méwig wszystkie
zydowskie dzieci!”.

Czasami zdarzalo si¢, ze mieszkajacy w sasiedztwie polski ziemianin,
przebywajacy u zaprzyjaznionego kupca z Kepna podczas $wigtecznych dni,
rozkoszowat si¢ zydowsko-polskim barszczem oraz szklaneczka wegierskiego
wina. Na taki luksus pozwoli¢ sobie mogli jedynie ci zamozni. Biedniejsi
pomagali sobie tanim winem, do produkcji ktérego rodzynki zalewano na
kilka tygodni przez planowanym $wietem Paschy. Poza cudownie pachnacym
wegierskim winem oraz wymienionym przed momentem napojem, na stot

31 W oryginale termin hebr. Mizrajim, ktére okresla ziemie w Afryce Pétnocnej i na Bliskim
Wschodzie.
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podczas $wigt Paschy trafial tez trzeci nap6j, przygotowany z miodu32. Podczas
gdy dwa pierwsze mogly by¢ stosowane podczas obu wieczoréw sederowych,
midéd pitny juz nie. Do ,czterech” kubkéw podczas dwoch wieczorow
sederowych mozna byto nala¢ tylko napoj przygotowany z winogron. Meth byt
natomiast, jak wiadomo, produktem wytworzonym z wykorzystaniem miodu
pitnego.

Na osiem dni $§wiat Paschy przygotowano tak duze zapasy jedzenia wszelkiego
rodzaju, Ze zaden czlonek gminy nie musial cierpie¢ biedy. Jesli w niektérych
przypadkach dostepnych $rodkéw byto za malo, gmina pomagata. Nie byly to
jednak datki w zwyczajowym rozumieniu tego stowa. Osoby, ktére cierpiaty
z powodu biedy, nie musialy bowiem wnioskowaé o pomoc w zwigzku ze
swoja sytuacja. Raczej przyjmowano, zZe pomoc po prostu im sie¢ nalezy.
Podczas Swigt Paschy, kiedy to obchodzi sie ,,nasze wyzwolenie”, kazdy Zyd
powinien czu¢ si¢ wolny od wszelkich trosk i koniecznosci utrzymania sie.
Urzednicy gminy, prywatni nauczyciele, otrzymywali za miesigce Nissan
i Tiszri podwojne wynagrodzenie. Rabin, cztonkowie sagdu (bet din), kantorzy,
otrzymywali takze pewne kwoty na okres §wiateczny (le chowed jomtow) od
dobrze uposazonych czlonkéw gminy. Za przekazanie takich datkéw zwykle
odpowiadal najstarszy (niezonaty) syn. Bylo to w pewnym sensie polecenie
o charakterze honorowym dla dorastajacego mezczyzny, ktore wykonywat je
z widoczng dumg. Nie byto zadnego zydowskiego domu, w ktérym w wieczory
sederowe brakowaloby potraw miesnych oraz rybnych, jaj czy misy pelnej
owocow, zwanej charoset.

Wreszcie nadchodzil czternasty dzien miesigca Nissan. Przygotowania konczyty
sie szczesliwie. W zydowskich domach po pracowitych tygodniach pojawial
sie spokdj i nastrdj $wiateczny. Stof byl tradycyjnie przygotowany i ozdobiony,
pokoj przyjaznie ogrzany, $wigtecznie rozswietlony. Podczas gdy z okazji
$wieta Chanuki, Kepno bylo - o czym juz pisano - $wigtecznie rozswietlone,
w przypadku swigt Paschy okna pozostawaly zamkniete, poza tymi siegajacymi
az do ulicy. Nikt nie powinien bowiem zaglada¢ do $wiatecznie przybranych
mieszkan Zydéw. Nie nalezy pobudza¢ zazdrosci.

Bylo jednak jeszcze co$, co przenikneto do obecnego nastroju z dawnych
czasow. Opowiesci o krwawych przesladowaniach (,,Bilbul”) ogromnie

32w oryginale termin niemiecki ,, Meth”.
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niepokoito zydowskg $wiadomo$¢, a pamieé o nich nie zanikta3?. Cytowane
miedzy starszymi historie nie pozwalaly na pelna rado$¢ spowodowang
uwolnieniem z egipskiej niewoli.

Caly przebieg wieczoru sederowego, obejmujacy zréznicowane, czesciowo
racjonalne, a czgSciowo sentymentalne zwyczaje, pelne réznych symboli
i swoistych znakow, odnoszacych sie do szczesliwej przyszlosci Izraela, robit
wielkie wrazenie na przezywajacych go mlodych osobach. Podczas wieczoru
sederowego gospodarz domu stal w biatym kitlu, majac na glowie nakrycie
w tym samym kolorze, zdobione srebrng nicia. Wygladal jak prawdziwy
przewodnik rodziny, pelnigc swoja funkcje odczytujacego Hagade®:. Miat
w sobie cos, co faktycznie przy zachowaniu pelnego zrozumienia, uprawnia do
okreslenia go mianem ,,stylowego”. W zaleznosci od humoru oraz zrozumienia
dla wydarzen opisanych w Hagadzie oraz powigzanych z nimi obserwacji,
wieczor sederowy ciggnal si¢ az do pdznej nocy. Kepno bylo znane z tego,
ze trwal on czgsto az do porannej modlitwy.

Miedzy pierwszym i ostatnim dniem $wigt Pesach sklepy wprawdzie
pozostawaly otwarte, jednak nie odczuwato sie¢ wowczas nic z typowego handlu.
Réwniez podczas dni, w ktorych odbywal si¢ targ. Z tego wzgledu bardziej
intensywne byto jednak zycie spoteczne. Rodziny odwiedzaly si¢ wzajemnie.
Organizowano rozmaite rozrywki — takze w tych rodzinach, w ktérych nie byto
to typowe — jak gry w karty czy gry w szachy, korzystajac przy tym z ,,Schoch”

Wtaéciwe wydarzenie dla tzw. potswigt’® stanowily natomiast zareczyny.
Nietrudno sobie wyobrazi¢, jaki to byt ciekawy i nurtujacy temat do rozmoéw.
Nikt nie trzymal si¢ wowczas europejskiej grzecznosci, starano si¢ raczej
dokladnie rozwazy¢ zagadnienie, roztrzasano wszystkie sprawy i tajemnice
wychodzity na jaw. Wesele bylo z reguly organizowane na trzydziesty trzeci
dzier miedzy Pesach a Szawuot (zydowskie Zielone Swiatki). W tym okresie,

33 Nawigzanie do czestych falszywych oskarzen o ,mord rytualny’, jaki miat dokonywa¢ sie
przed $wietami Paschy, kiedy Zydzi byli obwiniani o mordowanie dzieci chrzescijaniskich,
by uzy¢ ich krwi do produkcji macy.

34 Hagada na Pesach zawiera opowiadanie ulozone na pamiatke wyjécia Izraelitéw z Egiptu,
skladajace sie z fragmentéw z Tory, komentarzy i modlitw.

35 Hebr. Chol ha-moed, oznaczal tzw. pétéwieta, czyli dni powszechnie w okresie $wigtecznym,
miedzy obchodzonymi uroczyscie pierwszym i ostatnim dniem $wiat Pesach i Sukkot.
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zwanym lag beomer®, wesela mozna bylo organizowaé wylgcznie w ciggu

siedmiu tygodni wypadajacych miedzy wymienionymi wczesniej $wietami.
Takie wesele w dawnym Kepnie bylo takze dniem $wigtecznym dla calej
gminy. Zawarcie malzenstwa mialo miejsce podczas pierwszych godzin
popotudniowych ze wzgledu na mloda pare, ktéra w tym $wigtecznym
i powaznym dniu nie spozywatla zadnych positkéw az do zawarcia zwigzku.

Baldachim, zwany chupg, pod ktérym zawierano malzenstwo, ustawiany byt za
synagoga®’. Przytrzymywany byl przez mtodych cztonkéw rodziny mtodej pary
z czterech stron. Podczas pigcknego pochodu, z muzykantami na czele, panna
mloda i pan mlody byli prowadzeni osobno, z miejsc swojego zamieszkania,
przez miasto, az do miejsca za synagoga. Goscie weselni niesli kolorowe §wiece
woskowe, dzieci mialy zazwyczaj réwnie kolorowe plecionki w dloniach. Taka
procesja weselna wygladata bardzo malowniczo. Pan miody w swoim bialym
kitlu i wierzchniej szacie kroczyl powaznie, ze spuszczonym wzrokiem, migdzy
ojcem 1 teSciem lub pozostalymi najblizszymi krewnymi, w stron¢ miejsca
zawarcia zwigzku malzenskiego. Panna mloda i goscie plci zenskiej konczyli
procesj¢ w przedsionku synagogi, gdzie organizowano ceremonie okrycia
welonem. Nastepnie, skryta pod welonem panna mloda, przy dzwigkach
marszu, ktéry nie byt niczym innym jak wiasnie stynnym marszem Druidéw z
opery Belliniego Norma, prowadzona byla do pana mlodego, ktéry juz czekat
na nig pod baldachimem. Pézniej réwniez w dawnym Kepnie zaczely pojawiaé
sie nowosci, gdyz podczas zawierania zwigzkéw malzenskich rozbrzmiewal
Marsz weselny Mendelssohna ze Snu nocy letniej. Jednak o tym wiem tylko
ze styszenia. Moge sobie przypomniec¢ tylko marsz Belliniego jako wylaczny
element marszu pod baldachim.

Ketuba, czyli kontrakt malzenski, spisany zwyczajowo w jezyku aramejskim
odczytywal rabin, ktéry odprawial pozostale przewidziane wymogami
ceremonie religijne. Potem wkladano pier§cionek narzeczonego na palec
serdeczny narzeczonej, $piewano tradycyjne piesni $lubne, co czynili
kantorzy, ttuczono szklo, a nastepnie w strumieniach tez szczescia narzeczony
i narzeczona otrzymywali Zyczenia od wszystkich. W ten sposob spelnione
zostaly wymagania religijne, a goscie weselni wedrowali do sali $wiatecznej,
w ktorej na stolach czekalo na nich wszystko co niezbedne. Najpierw witano

36 Lag ba-Omer (hebr. trzydziesci trzy), tzw. Dzieri Liczenia Omeru, $wieto zydowskie
wypadajace 18 dnia miesiaca Jiar.

37 W oryginale termin ,,Schul’, ktéry byt jidyszowym oznaczeniem dla synagogi.
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ich kawa, doskonalymi ciastami - szczegélnie smacznym wypiekiem byl
»Portugalczyk” — oraz trunkami. Poniewaz towarzystwo zacnie przygotowalo
sie do wesela, mianowicie nic wczesniej nie jadlo, zawsze chetnie korzystano
zoferowanego poczestunku. Goscie zabawiali si¢ swobodnie, zanim ugoszczono
ich przy wlasciwym weselnym stole. Zaczepki stowne odnosily si¢ glownie
do panny mlodej oraz jej najblizszych krewnych plci zenskiej. Takze tutaj
pozwalano sobie na grubsze zarty stowne. Nie brakowalo w dawnym Kepnie
dziewczyn o imieniu Krymbhidle albo Brunhilde, a raz wyzwane, $cieraly si¢
ze sobg jak nie$miertelne krolowe Nibelungéw. Jednak atakowaly si¢ tylko
w jidysz. Ki6tnia kobiet miala jednak inne skutki niz u Nibelungéw, bo kiedy
wszyscy usiedli do wlasciwego stolu, wszelki gniew zamieral. Gdy wreszcie
nadchodzit wyteskniony czas spozywania posilku, ,,marszatek”3® wykrzykiwat
wesole sformulowania wobec gosci w sali okoliczno$ciowej, zapraszajac ich
tym samym do stofu.

Najpierw oczywiscie przybywala para malzenska: mezczyzna i kobieta
nie szli jednak rami¢ w ramie, ale obok siebie w strone stotu. Potem szli za
nimi najblizsi krewni, nast¢pnie kantorzy i rabini, ktdrzy zawsze przybywali
wsrdd tych prominentnych czlonkéw gminy, nastgpnie cala reszta gosci.
Nie brakowalo tez sporéw o miejsca do siadania przy stole, tak jak to dzieje
sie miedzy znamienitymi i catkiem wielkimi tego $wiata. W Kepnie spory te
byly jednak rozwigzywane w duzo fatwiejszy sposéb: ,Jesli reb Herzele nie
chce siedzie¢ na miejscu obok swojej zony, nie musi przeciez wcale siedziec”
Nie sposéb ugia¢ si¢ w obliczu takiej logiki. Nieporozumienia znikaly
stopniowo i kantor mogl wtedy zaczaé blogostawienstwo nad zydowskimi
wypiekami, uznajac positek za otwarty. Ol$niewajaco bialy wypiek byt
krojony w plastry i rozdzielany miedzy gosci. Od jakosci tego pieczonego
Hors doeuvre®® zalezal wyrok ogolny dotyczacy zenskiej czesci gosci.
Za rozrywke odpowiadal ,marszalek’, ktéry mruczat to, co zaslyszal zwykle
z ust magidéw z miejscowosci Dubna®? oraz Korzenitz, dwoch poddéwczas
szczegblnie dowcipnych moéwcow, znanych wedrownych kaznodziei. Jesli
jednak ,marszatek” prezentowal podczas rozméw przy stole zbyt czesto
zastyszane dowcipy, stuchajacy nie powstrzymywali si¢ od zlosliwych uwag.
To jednak tylko dodawalo pikanterii i utrzymywalo dobry nastrdj.

38 W oryginale termin ,,Marschalek”
39 Wyrazenie francuskie, oznacza przystawke.

40 Jacob ben Wolf Kranz z Dubna (1740-1804), znany powszechnie jako rabin i wedrowny
kaznodzieja.
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Gdy natomiast ,marszalek” oglaszal dawanie podarkéw, rozmowy
przy stole cichly. Podczas tych nawolywan, ,marszalek” odnosit
najwieksze triumfy i prezentowal swoje umiejetnosci. Roéznorodnie
i precyzyjnie wymienial poszczegélne dary oraz darczyncéw, wywolujac
w ten sposéb wybuchy radosci, tak ze niekiedy ogélna wesolos¢ osiggata
niebezpiecznie wysokie poziomy. Kazdy otrzymywal swoja czeg$¢, jeszcze
przed ciastem Fladen, jak to si¢ mowilo miedzy go$¢mi weselnymi.
To znane ciasto z Kepna, niezwykle stodkie oraz ttuste, stanowilo ukoronowanie
positku weselnego. Kazdy z gosci mial poza tym prawo do duzego kawalka,
ktory zabieral do domu. Réwniez tutaj nie brakowalo odwaznych, ktérzy
wypowiadali komentarze o przydzielanych porcjach. Kazdy bral to sobie za
punkt honoru. Zdarzalo si¢ takze, ze dary byly odrzucane, jako niegodne.
Jak wida¢ podczas wesel nie brakowalo poruszajagcych momentéw, ktore
niekiedy mogly nabra¢ nawet nieprzyjaznego charakteru. Jednak spory szybko
zanikaly, gdy tylko kantor intonowal modlitwe ,Olom” do Benschen*!. Przy
tym muzykalnym podwieczorku panowala ogélna nieskrepowana wesotos¢.
Stopniowo niknal porzadek przy stole. Klezmerzy stroili swoje instrumenty,
pdzniej rozbrzmiewata §wiateczna muzyka, a nastepne zaczynal si¢ taniec typu
polonez. Tanice w kole nie byly jeszcze wtedy popularne migdzy dorostymi.
Mazurki, polki, krakowiaki byly pozostawiane jedynie dzieciom i miodziezy.
Jednak same dni weselne nie oznaczaly zakonczenia $wigtowania. Dodatkowe
obchody obejmowaty wiele kolejnych dni.

Dzien po $lubie, w dniu lendemain*?, witano hucznie mloda pare przy
pozostatosciach z dan weselnych. Rodzice nowozencéw zapraszali krewnych,
ktorzy przybywali z daleka, z ,Krélestwa’, tzn. z Kroélestwa Kongresowego,
przyjaciol z gminy, i zanim czlowiek si¢ obejrzal, mijal tydzien weselny i drugi
szabat konczyt szereg okolicznos$ciowych $wiat zwigzanych z weselem. Mlody
bal ha-bajith, gospodarz domu, byt wzywany do czytania Tory, a mianowicie
maftiru*3. Mialo to charakter moralizatorski, bo podczas odczytywania
danego akapitu z Ksiag Prorockich uwaznie mu si¢ bowiem przygladano.
Z pewna doza pewnosci na podstawie podkreslania pojedynczych stéw oraz
sposobu prezentacji, okresli¢ mozna bylo stopienn zrozumienia niezwykle
skomplikowanego tekstu. Od czasu do czasu zdalo si¢ stysze¢ zgrzytanie zebow
i komentarze, ze jest to ,,czlowiek niewyksztalcony”.

41 Tekst niemiecki niezrozumialy.
42 Stowo francuskie, oznacza nazajutrz, nastepnego dnia.

43 Hebr., oznacza dodatkowe czytanie fragmentu Tory, bedace powtérzeniem ostatnich
wersOw z czytania przeznaczonego na dany szabat lub $wieto.
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Tak to halasliwe weselne $wieto i jego dodatkowe ceremonie dostarczaly
materialu do rozmoéw, ktdére byly prowadzone dlugo po uplywie tygodnia
obchodow wesela, ale i nie tylko jego, gdyz kazde rodzinne wydarzenie stawato
sie zacheta do udzialu w nim dla calej gminy. Mozna bylo niemal uznad,
ze dwie gminy zydowskie byla niczym jedna rodzina. Otaczala ja wspdlna
wewnetrzna ni¢, niewidoczna wiez zespalala ja, mimo wyraznych tar¢, ktére
nie nalezaly do rzadkosci nawet wsrdd krewnych. Narodziny i $mier¢ nie
stanowily bowiem wydarzenia dotyczacego tylko samych zainteresowanych.
Wszystkie mialy charakter spoteczny i powszechny, a to z kolei uruchamiato
dzialalno$¢ dobroczynnych stowarzyszen, zwanych ogdlnie chewra. Kobiety
byly szczegélnie zaangazowane, dzieki ich naturalnym sklonno$ciom
i religijnie usankcjonowanym rolom.

Mtode matki, kimpeturin!, pielegnacje noworodkéw, poza potoznymi,
powierzaly doswiadczonym kobietom. W pologu kobiete karmiono
wzmacniajacymi zupami i pielegnowano. Niedomagania okresu potogu znikaty
w przypadku kazdej matki, a aby dostepu do kobiety i dziecka nie mialy zte
moce, stosowano kabalistyczne karteczki i znaki zaklinajace u wezgtowia foza
kobiety, a takze nad drzwiami pomieszczenia, w ktérym przebywata. Mowiac
w skrocie - kobieta taka byla wlasciwie zaopatrzona, a w pomieszczeniu
rozprzestrzenialy sie rados¢ i spokdj. Jesli nowo narodzona istota byla plci
meskiej, jeszcze przed berith milah®, dla matki i dziecka organizowany byt
maly sucher, z zyczeniami dobrej woli, przekazywano stodycze oraz ciasteczka,
i co ciekawe, marynowany groch. Osmego dnia, po dokonanym obrzezaniu,
spozywano uroczysty positek, zwany szude. Nie byla to biesiada, ale poswiecony
positek, podczas ktdrego obecne byly wszystkie smaczne produkty zydowskiej
kuchni, co wyrazalo nalezny jej szacunek. Przed rozpoczg¢ciem positku oraz
na koncu chwalono Boga glo$no, a nawet bardzo gtosno. Tak jak to si¢ nalezy!
My Zydzi, mamy bowiem wrodzone prawo, aby wota¢ do naszego Boga tak
donosnym glosem, na jaki tylko pozwala nam nasz wewnetrzny stan! Jesli wiec
taska Boska byta tak duza, ze jako pierwszy owoc matki na $wiat przychodzit
chlopiec, trzydziestego dnia po urodzeniu mial miejsce pidjon®, symboliczne
odkupienie pierworodnego i religijne poswiecenie z uroczystym positkiem.

44 Stowo jidyszowe, ktore oznacza kobiete powracajaca do pelni sit po urodzeniu dziecka.
45 Hebr., ceremonia obrzezania.

46 Hebr. ,pidjon ha-ben”, obrzadek symbolicznego ,wykupienia” pierworodnego syna
od stuzby kaptanskiej, nawigzujacy do pierwotnego przykazania, aby kazdy pierworodny syn
byt oddany na stuzbe Bogu.
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W zwiazku z tym, ze w tych wydarzeniach udzial brala cala gmina, poczucie
solidarnoséci ulegalo nieporéwnywalnemu wzmocnieniu. W przypadku
choroby cztonkowie §wietego braterstwa zwanego Chewra Kadisza pojawiali si¢
w domu chorego, petnigc swoja stuzbe z oddaniem, ktére mogto wynikac tylko
z nierozerwalnej wiezi miedzy religijnym nakazem oraz naturalng miloscia
do czlowieka. W sposéb poruszajacy gotowos¢ do poswiecenia przejawiata
sie, gdy umierat cztonek gminy lub cztonkowie jego rodziny. Czuwanie przy
zmartym, przygotowanie zwlok, organizowanie pogrzebu, wszystkie te smutne
obowiazki byly przejmowane przez bractwo. Zwloki byty niesione na cmentarz
znajdujacy sie dos¢ daleko od miasta, do Domu Wieczno$ci, bet holom*’, przy
czym osoby niosgce zmienialy si¢ co jakis czas. Tak wielu jak to tylko mozliwe
chcialo spetni¢ nakaz, micwa. Kobiety nie towarzyszyly procesji. Na cmentarzu
przestrzegano $cisle obowigzujacych zasad: wyglaszano prastare modlitwy, nie
bylto jednak blogostawienstw. Jesli jednak w gminie doszlo do zgonu osoby
uczonej, poboznej, wyréznionej w ramach dziatan publicznych, w synagodze
lub w bet ha midrasz organizowano spotkanie, podczas ktérego wyglaszano
mowe (hesped*®) o zastugach zmarlego, przedstawiajgc je nalezycie. Mowe
hesped nie zawsze wyglaszal rabin. Kto czul si¢ do tego powotany, jako przyjaciel
zmarlego, kto byl darzony szacunkiem i posiadal odpowiednie umiejetnosci,
by by¢ w stanie wystapi¢ przed gming i uzyskal na to wczesniejsze zezwolenie,
mogt stangé przed aron ha Kodescz®®, $wietg arka, i wspomina¢ stamtad
zmartego. Dzisiejszy zwyczaj — a wlasciwie to, co jest ztym zwyczajem - aby
podczas kazdego pogrzebu rabin wygtaszal mowe nad grobem, w dawnym
Kepnie, a takze w innych znaczacych gminach, byt zupelnie nieznany.

Wyraznego przypomnienia wymaga takze fakt, ze podczas tygodnia zalobnego
w domu danej rodziny wcze$nie rano oraz wieczorem odmawiano stosowne
modlitwy, a przy tym niektérzy z odwiedzajacych czytali pasaze z Miszny>°.
Dbano takze o potrzeby zalobnikéw nawet podczas sziwa>! (siedmiu dni
smutku), za co odpowiadali krewni oraz przyjaciele. To byt obowiazek, ktory

47 Hebr. ,,bet olam” oznacza cmentarz.

48 Hebr., ,hesped” oznacza mowe wyglaszang podczas uroczysto$ci wspomnieniowej
o zmartym.

49 Hebr. ,,Aron ha-kodesz: oznacza szafe oltarzowa we wschodniej $cianie synagogi, gdzie
przechowywane sg zwoje Tory.

>0 Hebr. powtdrzenie, jeden z podstawowych tekstow prawno-religijnych, tworzacy
(obok Gemary) Talmud.

51 Hebr. zaloba.
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wyplywal z naturalnych wzgledéw. Ile delikatnosci niosly ze soba te wszystkie
dzialania, i jaki okrutny byl gniew gminy, gdy do grobu niesiono jawnego
grzesznika! Za takiego uznawany byt na przykiad Mussor, donosiciel. Unikano
kontaktéw z takim cztowiekiem, nigdy nie byl wzywany do odczytywania Tory,
nie nalezat do zadnego bractwa. Byl on, aby uzy¢ wspdlczesnego stownictwa,
bojkotowany wedlug wszelkich zasad wspdlistnienia w spoleczenstwie.
Pogrzeb takiej osoby, ktora nie byta szanowana przez gmine, byt straszny. Dzi$
jeszcze jestem w stanie przypomniec¢ sobie okropne wrazenie, jakie pozostato
w mej pamieci i nie sposdb go wymazac. Byl to akt linczu bezposrednio wobec
zmarlego. Towarzyszacy zandarm byl zupelnie bezradny wobec ogromnej
ilosci ludzi. Pozwolil zatem na okrutng glupote. Zmarly byt zreszta mlodym
imigrantem, ktory przywedrowal tutaj, nie majac krewnych, tak ze tydzien
zalobny nie wchodzil nawet w gre. Zadowolenie gminy z takiego stanu rzeczy
wyrazalo si¢ poprzez bezwzglednos¢ zgromadzonych, ktdra nie pozostawiata
wiele do zyczenia. Co jeszcze wigzalo si¢ z tym pogrzebem, az strach pisac.

%%

Podczas letnich miesiecy miedzy $wietem Peschy a Jomim Noraim>?,

Dniach Trwogi, ktére Schulmann z Berlina, znany w kregach zydowskich
z dowcipnych pomystéw, nazwal ,Jesienng Parada Jego Boskiej Wysokosci”,
w dawnym Kepnie panowal spokéj. Wida¢ byto powszechng bezczynnosc,
réwniez religia zdawala sie mie¢ swoje ferie. Obchody Swieta Szawuot>?
nie mialy szczegdlnie istotnego znaczenia. Rozpoczynano z radodcia $wieto
otrzymania praw na gorze Synaj. Nawet restrykcyjne przepisy dotyczace
positkéw zostaty w niezwykly sposéb poluznione wlasnie w ciggu tych dwdch
dni Swieta Szawuot. I tak, juz cztery godziny po obiedzie mozna byto napi¢ sie
kawy z mlekiem oraz zjes¢ kanapke, podczas gdy w innym przypadku przerwa
wynosita sze$¢ godzin! Niewiele tygodni pdzniej wspominano zniszczenie
Jerozolimy i drugiej $wiatyni. Siedemnasty dzien miesigca Tammuz i dziewiaty
dzien miesigca Aw, oznaczaly poczatek i koniec ,trzech tygodni’, bedac
dniami $cistego postu. Ogdlny dobry nastréj byt tonowany, post dziewigtego
dnia miesiaca Aw przechodzil w prawdziwy smutek, jakby za bliskim, ktéry
odszedl. Wstrzymywano si¢, jak podczas Sziwa, od spozywania pokarméw

>2 Hebr. Jamim Noraim, pierwsze dziesie¢ dni miesigca tiszri, rozpoczynajace sie $wiectem
Rosz ha-Szana a konczg $wietem Jom Kippur.

>3 Hebr. Szawuot, inaczej Swieto Tygodni, zwane tez Swigtem Zniw lub Swietem Zbioréw,
obchodzone 50 dni po $wietach Pesach.
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miesnych. Nie prowadzono takze zadnej dzialalnosci handlowej. Dziewigtego
dnia miesigca Aw, Tiscza b’-Aw, gmina przyjmowata postawe wielkiego smutku.
Nawet na ulicy nie wypowiadano gltosno zadnych slow. W zgietej postawie,
nic nie moéwiac, mieszkancy Kepna przemykali do synagogi, pozbawionej
wszelkich 0zdoéb lub do bet ha midrasz, aby przyja¢ do swego wnetrza pelnie
rozbudzajacych lamentacji Jeremiasza i smutnych wierszy niezréwnanych
hiszpanskich poetéw. Przy poszczegdlnych piesniach zalobnych, kinot>4,
w ktorych opisywana jest meczenska $mier¢ $wiadkéw krwi, synagoga
dostownie drzata od krzykéw agonii z powodu upadku Syjonu i Swigtyni.
Zadne oko nie pozostalo suche, gdy brzmialy poruszajace melizmy>> EI,
Zion, veareha (Placz za Syjon i jego miasta) lub Zion ha’lotiszali (Nie pytasz
Syjon), wydobywajace sie z ust kantora. Natomiast gleboko odczuwane
zalobne poetyckie dziela prezentowane byty nie przez urzedujacego kantora,
ale przez przywotywanych cztonkéw gminy, ktorzy byli w stanie odda¢ sens
wspanialej poezji z jej pelnym zrozumieniem i wewnetrznymi emocjami.
Takie nabozenstwo - Tisza be-Aw — musialo robi¢ piorunujace wrazenie
na kazdym. I jeszcze teraz, po wielu dziesigcioleciach, kiedy pisze te stowa,
na samo wspomnienie takiego $wieta Tisza be-Aw odczuwam istotne drzenie
w duszy.

Z domu nabozenstw ludzie udawali si¢ na cmentarz, aby wspomina¢ tych,
ktorzy odeszli. ,,Przejmuja mnie emocje. Lza leci za 1zg” - slowa poety staja
sie gorzka prawda. Po takim glebokim, duchowym poruszeniu pojawialto
sie réwnie zauwazalne zmeczenie. Nastepujace pdzniej tygodnie goracego
lata mijaly obojetnie, az nadszed! miesigc Elul i zblizajace si¢ powazne dni.
Przygotowywano si¢ stopniowo do nadchodzacego $wigta Nowego Roku
oraz Dnia Pojednania. W ostatnim tygodniu miesigca Elul, w dniach, kiedy
odmawiano Selichot®®, dozorca synagogi®’ pukal przed $witem do drzwi
domodw, aby nawolywaé $pigcych do wstania i udania si¢ na selichot. Przy
czym zdarzalo si¢ takze, ze dozorca synagogi odpowiadal za naloty na kurniki.
ZYe jezyki twierdzily, ze w przypadku takich kradziezy drobiu nie zawsze
postepowano ,,uczciwie” i ze sam dozorca podczas selichot powinien prosic
o wybaczenie grzechéw. Dwa dni noworoczne byly wypelnione prawie

>4 Hebr. piesni zalobne, czytane w synagodze podczas $wieta Tisza bAw.

> Grecki rodzaj $piewu, kiedy na jednej sylabie wykonuje si¢ wiele dzwigkéw.

56 Hebr. przeblagania, modlitwy blagalne odmawiane podczas $wigt Rosz ha-Szana i Jom
Kippur.

>7 W oryginale termin ,,Schulklapper”.
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catkowicie nabozenstwami w wielkiej synagodze oraz w bet ha midrasz.
Przed potudniem, juz o széstej, rozpoczynala si¢ poranna modlitwa i trwata
do potudnia lub nieco dluzej. Wlasciwa poranna modlitwa, szaczarit,
byta odprawiana przez potrafigcego $piewal powazanego cztonka gminy.
W przypadku mussaf®, dodatkowej modlitwy, chazan>® wystepowal jako
kantor wyznaczony przez gmine, i nazywany byt takze Szelia Zibor. Chazan
mogl stwierdzi¢, czy spelnil oczekiwania swoich krytycznych stuchaczy,
na podstawie docierajagcych do niego zewszad zawolan Yasher Koach®.
Wigksze byly oczekiwania odnosnie do wtasciwego kantora przy $piewaniu
modlitwy mussaf. Z okazji $wieta dolaczalo do niego czterech $piewakdw,
zwanych meszorehim, najczg¢sciej pochodzacych z Polski lub Litwy, ktérzy
wspierali go podczas wykonywania okreslonych modlitwy. Mlodzi muzycy
$piewali basami, tworzac chér. Nie bylo oczywiscie mowy o muzycznym
akompaniamencie w przypadku tych modlitw. Zaczynano ku chwale Pana i nie
respektowano zwyklych zasad kompozycji muzyki. Kepno jako jedyne wsrod
wszystkich wigkszych gmin na obszarze niemieckiego obszaru jezykowego,
trzymalo si¢ tego — powiedzmy - ,,naturalnego” nabozenstwa.

Po potudniu pierwszego dnia §wigt Rosz ha-Szana wedrowano calymi grupami
do stawu, aby tam wykona¢ symboliczne czynnosci duchowe, a mianowicie
zmy¢ w wodzie wszystkie grzechy popelnione w ciggu roku. Nastréj podczas
obu dni noworocznych pozostawal $wigteczny, ale powazny. Unikano
rozméw o drobnostkach. Naruszaloby to bowiem godnos¢ Rosz ha-Szana.
W migdzyczasie, az do Dnia Pojednania, obowigzywalo dziesi¢¢ dni pokuty,
wielu nie jadlo az do poludnia. Dlugo przed wschodem slonca spieszono na
nabozefistwo. Im blizej byto do Jom ha-Kippurim®!, tym bardziej ekstatyczne
byly modly proszace o wybaczenie grzechow. Glosne szlochanie jednego badz
drugiego metaforycznie zmniejszalo obcigzenie zwigzane z przestraszong
dusza. Nastolatkom trudno bylo zachowa¢ mlodos¢ w przypadku tych
codziennie narastajagcych nastrojow pokutnych. Zmiang¢ przynosil dzien
przygotowania do ceremonii przeblagania, sktadania ofiary. Twarze dzieci
rozjasnialy sie, gdy przekazywano im kure, ktéra byla przeznaczona do zabicia
jako ofiara za grzechy. Zwierze bylo obracane dookota glowy trzy razy, co juz

8 Hebr. modlitwa dodatkowa odprawiana w dni szabatu i okreslone $wieta, w tym Rosz
ha-Szana.

> Hebr. inaczej kantor.
60 Hebr. zawotanie pochwalne, oznaczajace dobrze wykonang prace.

61 Hebr. Dzien Pojednania, jedno z najwazniejszych $wiat Zydowskich.
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pobudzalo wyobrazni¢ dzieci, do tego dochodzilo wyobrazenie kury, ktéra
mogla by¢ skonsumowana z radoscig przez matych czlonkéw spotecznosci juz
nastepnego dnia, o ile mieli mniej niz trzynascie lat. Tym bardziej powazny
byt dzien przygotowania dla wszystkich dorastajacych. Nalezalo pokaza¢ sie
w kazdym aspekcie jako skruszony grzesznik. Zgodnie z glebokim przekazem
Talmudu, Dzien Pojednania jest zarzadzany tylko w celu wybaczenia
grzechow wobec Boga i jego nakazow. Wystepki ludzi wobec siebie moga by¢
wybaczone tylko poprzez serdeczne pojednanie z bliznim oraz prawdziwy zal.
Tak zmigkczono niejedno zatwardziale serce i tak pokonywano niejedng
wrogo$¢ w wigilie $wieta Jom Kippur. Po poludniu w obecnosci trzech
znajomych, ktérzy stanowili pewnego rodzaju sad, wyznawano grzechy
i po zgieciu si¢ w po6l przyjmowano czterdziesci dziewigé¢ uderzen w plecy.
Po oczyszczeniu, uwolnieni od wyrzutéw sumienia, w radosnym podnieceniu
duchowym, udawali si¢ na posilek, konczacy post. Skladat si¢ on z pysznego
rosotu z kurczaka, do ktérego podawano kromke koletsch. Koletsch to okragly
pszenny chleb, ktéry miat przypominac¢ o krazacym kole $mierci. Stowo to
pochodzi z jezyka polskiego. Kolo oznacza po niemiecku Rad.

W  podnioslym, $wigtecznym nastroju, po pogodzeniu si¢ z braémi,
wchodzono do pigknie o§wietlonej synagogi. Dominujacym kolorem byt bialy.
Swieta Arka przy $cianie modlitewnej byta ozdobiona jedwabng, biatg zastong
z wyszytymi hebrajskimi powiedzeniami. Zonaci cztonkowie gminy byli
ubrani w biala odziez, a na ich glowach znajdowaly si¢ jednobarwne jarmutki
ze srebrnym brzegiem. Plaszcze modlitewne, wykonczone czarno-niebieskimi
pasami po bokach, uzupelnialy tradycyjny stréj na Jom Kippur. Caly obraz
w gesto wypelnionej duzej synagodze, do ktérej w te $wigte dni mozna bylo
wchodzi¢ tylko w nieobutych stopach, pasowal w swej szlachetnej prostocie
do charakteru dnia. Nabozenstwo, mimo jego pozornego nieporzadku,
widocznego i styszalnego podczas pewnych modlitw, bylo przejmujace,
bowiem kazdy modlacy koncentrowal si¢ na wlasnym wewnetrznym
nastroju. Gdy tylko kantor zaczynal, nagle robilo si¢ cicho jak makiem zasial.
Zdarzalo sie jednak, ze schames®?, stuga $wigtyni, musial przywolywa¢ do
porzadku zbyt glo$no rozmawiajace osoby okrzykiem ,sza” Nie bylo w tym
nic dziwnego, jesli uwzglednimy dwadziescia cztery godziny nieprzerwanie
trwajacych modlitw, $piewéw pochwalnych, wyznawania grzechow
i odczytywania Tory. Zasadniczo w przypadku takich dawnych zydowskich,
czasami nieuporzadkowanych, nabozenstw wyrazala si¢ wewnetrzna

62 Hebr. wozny w synagodze, dbal o porzadek w $wiatyni.
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zarliwo$¢ modlitwy. Kiedy nastepnie odgltos szofaru®? oglaszal koniec dnia
postu, modlitwa wieczorna byta odmawiana bardzo szybko. Ludzka natura
zadala swoich praw. Po powrocie do doméw, wszyscy siadali do stotu, aby
co$ przekasi¢. Parujaca kawa i pachnace ciasto maslane smakowaly pysznie.
Miedzy tym péznym $niadaniem i wieczornym positkiem gospodarz domu
udawal sie w towarzystwie najstarszego synka na podworze, aby wbi¢ pal pod
budowe szalasu oraz, aby zaraz po odpuszczeniu grzechéw ponownie spelnic¢
nakazy Boga. Wigzano z radosnym koncem réwnie radosny poczatek. Ogolna
rozmowa podczas wieczoru Jom Kippur prowadzona byta przez gospodarza,
ktory zadal od swojej zony dokladnego przestrzegania zwyczajowo okreslonych
terminow i podawania positkéw. Poniewaz w zakresie uciech i nadwagi nie
ustepowal dzielnemu rycerzowi Sir Johnowi Falstaffowi®, mégt sobie na to
pozwoli¢ ze spokojem, nie bojac si¢ zadnych skarg.

Kilka dni miedzy Swietem Pojednania a $wietem Szalaséw mijalo nadzwyczaj
pracowicie. W tym krotkim czasie nalezalo bowiem przygotowad wiele
szalasdw, nazywanych sukkot. Nalezalo zaangazowac wszystkich. W calej
gminie panowalo zywotne poruszenie. Stolarze, ciedle i tynkarze mieli petne
rece roboty. Kiedy szalas byt ukonczony, przykryty galazkami sosny w taki
sposob, zeby przy swietle ksiezyca gwiazdy mogly zaglada¢ do $rodka,
gdyz tego wymagal nakaz, miejsce ozdabiano takze od wewnatrz. Pigkny
misrach® zdobit $ciane zwrécona na wschodnia strone. W odpowiednich
miejscach mocowano mate lusterka. Tu i tam wisial obraz znanego rabina,
a przynajmniej szanowanego rabina Akiba Eger z Poznania® lub rabina Elijasz
z Wilna®. Ze stropu zwisat zdobiony, wieloramienny $wiecznik mosiezny,
dalej drazone dynie, w ktérych wycinano znany symbol kréla Dawida,
i ktore byly podswietlane od srodka. Stét swigteczny kryty byt l$nigco bialym
obrusem oraz — w zaleznosci od sytuacji majatkowej — wylozony sztu¢cami
i $wiecznikami ze srebra.

63 Hebr. instrument muzyczny w ksztalcie rogu, uzywany w liturgii w synagodze.

64 Posta¢ z dramatéw Williama Shakespearea, symbolizujgca osobe tchorzliwa, otyla
i przynoszaca problemy.

65 Rodzaj ozdobnej wycinanki umieszczanej na wschodniej $cianie synagogi, po hebr. wschod
= mizrach.

66 Akiva Eger (1761-1837), jeden z najwybitniejszych rabinéw i uczonych talmudystéw, rabin
w Poznaniu od 1815 roku.

67Eliasz ben Salomon Zalman (1720-1797), rabin w Wilnie, wielki uczony i talmudysta.
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Wnetrze takiego szalasu wygladalo zaiste przepicknie. Gospodarz,
po zakonczeniu nabozenstwa, razem ze swoim najstarszym synem, wkraczat
do jasno oswietlonego szalasu, gdzie byl witany przez zon¢ zadowolong z dzieta
oraz dzieci o rozpromienionych buziach, wykrzykujacych glosne i radosne
»gut yomtow”®8, Wtedy tchnienie starozydowskiego szcze$cia rodzinnego
przenikalo skromne, poswiecone pomieszczenie, a uczucie serdecznego
zadowolenia przeszywalo mlodszych i starszych, wewnetrzna modlitwa
dziekczynna wedrowata w kierunku nieba do Tego, ktdry w swojej tasce
pozwolil nam dozy¢ tego czasu.

Poza dbaniem o mozliwie godne wyposazenie szalasu, jeszcze jedna — réwnie
istotna —kwestia zajmowata kazdego gospodarza domu. Czas $wigta Szalasow
jest bowiem, jak wiadomo, okresem zniw. Czas jesiennego zbierania owocow
jest dla Palestyny zakonczony. Wszystko zostalo zebrane i poswiecone
Wszechmocnemu w formie dzigkczynienia za jego niewyczerpana laske.
Zbiory w Ziemi Swietej symbolizuja galazki palmy, lulav®®: owoce drzewa
cytrynowego, etrog, galazki mirtowe, hadassa, galazki wierzby iarawa. Mirt
i wierzba to ojczyste dzieci, etrog i lulav natomiast musialy by¢ sprowadzane
z daleka, z potudniowego wschodu. Lewant, a w szczegolnosci wyspa Korfu,
byly preferowanymi miejscami ich pozyskiwania, i kto mial jakie$ $rodki,
siegal gteboko do kieszeni, aby zapewni¢ sobie robigca wrazenie i pozbawiong
wad galgzke takiego etrog. Kosztowala ona sporg sume talaréw. Nie byt to
jak na tamte czasy niewielki wydatek. Jedni chcieli przed drugimi pokazac,
ze s3 lepsi. W Kepnie byli nawet znawcy etrog, ktérzy cho¢ nie mieli pojecia o
geograficznym polozeniu wyspy Korfu, wiedzieli wiele o pigknie oraz rytualnej
doskonalosci etrog z Korfu, niczym wirtuoz skrzypiec o Stradivariusie lub
rodzinie Amatim’?. Etrog byt starannie zawijany w bawelne, wkladany do
skrzynki lub srebrnego naczynia i niesiony do domu nabozenstw, gdzie byl
odstaniany podczas procesji w trakcie $piewéw pochwalnych, hallel’!. Obejscie
almemor, w ktorych uczestniczyly setki cztonkéw gminy, stanowito robiacy
wielkie wrazenie spektakl.

68 Jidysz, gut (git) jomtew, zwyczajowe zyczenia radosnych $wiat.

6 Hebr. galazka palmy daktylowej, powigzana z innymi roslinami, uzywana podczas $wigt
Sukkot.

70 Stynna wloska rodzina lutnikéw, dzialajgca w XVIi XVII w.
71 Modlitwa skladajaca si¢ z psalméw 113 (maty hallel) oraz 114-118 (duzy hallel).
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Swieto Szataséw pokrywa sie z koricem roku liturgicznego w synagodze,
a ostatni dzien $wigta jest jednocze$nie poswigcony radosci zwigzanej
z zakonczeniem odczytywania Pieciu Ksigg Mojzesza przypadajacych w szabat
mijajacego roku. Ten dzien radosci z prawa, znany jako Simchat Tora, byt
obchodzony w sposob bardzo glosny i radosny, zaréwno w synagodze, jak i poza
nig. Mimo zakazu, strzelano nawet na wiwat. W sali mieszkalnej wydawano
ciasto piernikowe oraz stodkie wino lub likier ,Lekach” oraz ,Bransen”. Etrog
natomiast wedrowatl po tym, jak spelnil swojg rytualng funkcje, do kuchni,
gdzie w dloniach doswiadczonej gospodyni domowej byl przeksztalcany
w niezwykly smakolyk, przechowywany potem na czas szczegdlnych $wiat
zimowych lub waznych wizyt.

Glosno i radosnie, wérod wesotych swawoli, rok w synagodze dobiegal konca,
aby podczas kolejnego szabatu rozpoczaé w sposob uroczysty na nowo czytania
z Ksiegi Rodzaju (Bereszit).

x* %

Jaka byla wiec infrastruktura wspdlnoty zydowskiej w Kepnie?

Przyjrzyjmy si¢ pokrotce systemowi edukacji, jesli mozna uzy¢ tego okreslenia.
Kilku nauczycieli, emigrantéw z Prowincji Poznanskiej, prowadzito cheder,
w ktorym dzieci uczyly sie podstaw hebrajskiego. Dzieci posylano do chederu
tuz po ukonczeniu czwartego roku zycia. Dardeke melammed (nauczyciel wiedzy
podstawowej), z pomoca belfra (behelfer - pomocnik), uczyt dzieci alfabetu,
a nastepnie Iwre, czytania stéw hebrajskich. Biedactwa siedzialy calymi
godzinami na niskiej, grubo oheblowanej tawie, za prymitywnie zbitym stolem
i chorem powtarzaly litery az do momentu ich zapamigtania. Nastepnie,
za pomocy elementarza, poznawano ksztalty liter, az wreszcie zaczynalo si¢
prawdziwe czytanie. Jednoczesnie do dziecigcych umystéw wttaczano kilka
krétkich modlitw porannych i wieczornych oraz kilka blogostawienstw. Ten
pozornie brutalny sposéb nauczania sprawial, iz w krétkim czasie dzieciom
wpajano sporg ilo$¢ hebrajskiego. Po kilku miesigcach byly w stanie przebrnaé
przezniektérez gtéwnych elementéw sidduru’? (modlitewnika) i przettumaczy¢

72 Hebr. ,siddur” (porzadek), modlitewnik uzywanych w domu lub w synagodze w dni
powszednie i w dni szabatu.
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je natamany niemiecki. Po roku zaczynalo sie czytanie Chumesz’3. Bez Zzadnego
wprowadzenia gramatycznego, uczen chedaru zaczynal poznawa¢ hebrajska
Biblie. Warto zauwazy¢, iz podéwczas do chedaru chodzil takze chrzescijanski
chlopiec. Jego ojciec, bardzo pobozny stolarz, wymyslil sobie, iz jego syn
zostanie protestanckim pastorem. W tym celu chlopiec mial nauczy¢ si¢ jezyka
$wietego rownie dobrze co zydowskie dzieci. W rezultacie do chederu chodzit
chlopiec - chrzescijanin. Nie wiemy, czy Zyczenie ojca faktycznie si¢ spetnito.

Za swoje starania nauczyciel otrzymywal miesieczne uposazenie za kazde
dziecko, pig¢ peim (polski grosz). Dostawal tez kibbud jomtow, tradycyjny
prezent na trzy gtéwne dni $wiete, a na zime¢ dodatek na drewno i o$wietlenie.
Co jakis czas kilka gospodarstw ofiarowywato mu plody rolne. Niektdre znaki
na niebie i na ziemi wskazywaly jednak, iz czas chederu jest policzony. Pruskie
wladze oswiatowe wywieraly na wspdlnote coraz wigksze naciski, by zatrudnié
zawodowych nauczycieli. Na poczatku wladze prowincji nie odnosily w Kepnie
sukcesu. Mimo iz lokalna gmina Zydowska pozostala glucha na ostrzezenia
przychodzacezgéry, podjeta probe utagodzenia wladz, zatrudniajac zastepczego
nauczyciela, ktéry z pewno$cig miejscowemu wydzialowi edukacji wydawat
sie cztowiekiem co najmniej dziwnym. Ostatecznie cierpliwos¢ si¢ wyczerpata.
Wtadze postawily na swoim, wysylajac do Kepna nauczyciela o nazwisku
Sklarz, ktory ukonczyl Zydowskie seminarium, i zmusily niechetnag gmine do
zatrudnienia go. Przedtem cheder musial zmierzy¢ si¢ z grozng konkurencja.
Angielskie Towarzystwo Misyjne obralo Kepno za swoj obszar dzialania
i postanowilo zalozy¢ zydowska szkole, w ktdrej dzieci moglyby uczy¢ si¢ za
darmo. Szkota ta, pod kierownictwem znakomitego i zyczliwego nauczyciela
o nazwisku Hartig, przez kilka lat odnosita sukcesy. Nauczyciel ten byl
madry na tyle, by dostrzec, iz Kepno bylo kiepskim terenem dla dziatalnosci
towarzystwa misyjnego. Tak wigc w wolnym czasie, ktdrego mial az zanadto,
wolal dawac¢ lekcje gry na fortepianie. W ten sposéb promien kultury
Zachodu wreszcie padl na dotychczas $cisle tradycyjne zycie zydowskiej
wspolnoty. Wywolalo to oczywiscie wiele powaznych watpliwosci.

Coraz wigcej byto znakéw, iz na Kepno gwaltownie spadnie mtot historii.
Gmina zydowska stale sie rozrastala, czesciowo wskutek naturalnego przyrostu,
czeSciowo poprzez migracje z ziem polskich z Krolestwa Kongresowego,
ale tez z odleglejszych terenéw, a nawet z polozonego w $rodkowych
Niemczech Achsersleben. Pod koniec czwartej dekady XIX wieku rozpoczat

73 Inaczej Tora, pierwsza cze$¢ Biblii Hebrajskiej.
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sie zauwazalny exodus mlodych mezczyzn, ktéry nasilit sie w nastepnym
dziesigcioleciu. Na poczatku byli to chlopcy mieszkajacy przy skromnych
uliczkach, ktérzy uznali, Ze nie mogg juz znie$¢ powolnego tempa lokalnego
zycia. Wielki $wiat pociagal ich z nieodparta sitg. Wtedy interesowat si¢ nimi
tylko jeden kraj, czyli Anglia. Przemozny syreni $piew emancypacji dotart
nawet do Hintergass (ul. Tylnej) w Kepnie, bo powszechnie wiedziano,
ze prawa obywatelskie w Anglii s3 w pelni gwarantowane. Wszyscy mogli
osiggnac¢ tam sukces dzieki wlasnym staraniom, bez kiéd rzucanych pod nogi
przez niechetne wladze. Dla mlodziezy z Kepna Anglia stala si¢ synonimem
szczg$cia. Ze swoim skromnym dobytkiem, z malg ilo$cig pienigdzy, uzbrojeni
w pelne zaufanie do Boga i siebie, z odwaga, wyruszali w dlugg podréz morska
do obcego kraju, ktéry obiecal im lepszg przysztos¢. Pozbawieni jakiejkolwiek
znajomosci jezyka i obyczajow, zjawili si¢ na angielskiej ziemi i zajmowali
handlem obwoznym. Zaden ,,zandarm ze $mieszng brodatg twarzg” nie zadal
od nich licencji na prowadzenie handlu ulicznego. Uboga mlodziez z Kepna
byta zachwycona, zostawiwszy za soba pruskie represje, mogac oddychac
wolnym powietrzem Anglii. Wiekszosci z tych imigrantéw udalo si¢ zarobi¢
tam co najmniej na skromne zycie. Minat dla nich czas handlu obwoznego.
Mogli wynaja¢ sklep na Commercial Road, w Whitechapel albo Petticoat
Lane’. Pozostawali wierni swojej ojczyznie poprzez obyczaje i styl zycia,
zwzruszajacym oddaniem myslac o swoich ubogich rodzinach pozostawionych
w kraju. Wkrétce zaczeli wysyla¢ pienigdze rodzicom, rodzenstwu,
przyjaciolom. Po kilku latach jeden z tych ,,Anglikow” odwiedzit rodzinne
miasto. To uruchomilo calg gmine. Podczas pierwszego szabatu ceny mizwot
po wywolaniu do Tory osiggnely niesamowite wysokosci, bowiem dostownie
bito si¢ o to, by by¢ , Anglikiem”, ktéry cieszyl si¢ blogoslawienstwem.
W takich okolicznosciach, gdy ceny mizwotbylty tak wysokie, obyczajnakazywat,
aby do skarbca wspdlnoty odprowadza¢ tylko jedna trzecia nadwyzki.

Kilku z mieszkancéw Kepna osiagneto w Londynie szanowane stanowiska.
Tylko jeden z nich wrécil do Kepna jako zamozny czlowiek i szczgsliwie dozyt
tam swoich dni. Imigranci zalozyli w Londynie Zwigzek dawnych mieszkancow
Kepna”>, na wzor ktérego — w miare jak fala emigrantéw zmienita kurs na
USA - powstawaly podobne towarzystwa w Nowym Jorku, St. Louis i Chicago.
W ten sposéb utrzymywano przy zyciu wi¢z z poprzednim domem.

74 Dwie dzielnice w Londynie.

7> W oryginale ,Verein der Kempener”.
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Gmina w Kepnie kurczyla si¢ w sobie, ale widocznie rést w niej dobrobyt,
gltéwnie dzigki angielskim i amerykanskim datkom. Zjawisko to postepowalo
powoli, tak Ze przez dlugi czas bylo prawie niewidoczne. Z tego wzgledu ruchy
wewnatrzpolityczne lat czterdziestych, a konkretnie rok Rewolucji 1848,
wystapily zupelnie nagle i daly o sobie zna¢ niczym cios. Dwoch mezczyzn,
ktorzy takze z innych wzgledéw zastuguja, aby o nich wspomnie¢, w zwigzku
ze swoimi pogladami szczegélnie dali o sobie zna¢ w tamtym czasie. To Fischel
(Phillip) Wertheim oraz Heimann (Chaim Wolff) Toklas®. Kiedy wspominamy
tych mezczyzn, musimy siegna¢ do lat sprzed Rewolucji.

Okoto 1840 roku, by¢ moze nieco wczesniej, w gminie w Kepnie wydarzylo
sie co$, co do tej pory nie miato miejsca i co nie miato si¢ wydarzy¢ takze
w przysztosci. Obaj wyzej wymienieni synowie powazanych rodzin, w wieku
mlodzienczym, miedzy 17 a 18 rokiem zycia, ozenili si¢. Wertheim wbrew swojej
woli i nie pomoégl mu zaden sprzeciw. Toklas, mezczyzna o kilku talentach,
byt zatrudniony w sklepie swojego ojca. Wertheim natomiast juz bardzo
wczesnie, wskutek swojej inteligencji, budzil powszechne zainteresowanie.
Byl biegty w pismach rabinéw juz w wieku trzynastu lat i oczekiwano od niego,
ze pewnego dnia bedzie niczym $wiatlo dlaIzraela. Ale w obu mezczyznach che¢
zachodnioeuropejskiego wyksztalcenia byta bardzo silna i nie do okielznania.
Do tego u Wertheima doszto brzemie pozbawionego milosci malzenstwa.
Obaj podjeli wiec decyzje, aby opusci¢ rodzine i ojczyzne i przygotowac sie
na studia w niemieckiej szkole wyzszej. Toklas na polecenie ojca udat si¢ do
Wroctawia w spawach firmowych i wzial ze sobg przyjaciela, z ktérym nie
potrafit sie rozstaé. To nie zwrdcilo jeszcze szczegdlnej uwagi. W stolicy Slaska
najpierw zdjeli dawny strdj zydowski i probowali jak najszybciej zostawi¢ za
sobg czarno-biale stupki graniczne. Podczas pierwszego tygodnia nie bylo
zadnych podejrzen. Kiedy jednak drugi tydzien uplynal bez wiadomosci,
a na pelne strachu zapytania u przyjaciol z Wroclawia nie byto odpowiedzi,
zaczeto panikowaé. Dewore Nuche (coérka Nuche, nazwana tak, by odréznic
ja od innych o tym samym nazwisku), matka Toklasa, bardzo szybko odkryta,
co stalo si¢ naprawde. Fischel wszystko wymyslil, a Chaim zgodzil si¢ wziaé
w pomysle udzial. Matki tez nic nie trzymato w Kepnie. Udata si¢ w droge,
ale uciekinierzy wyprzedzali ja o czternascie dni i robili wszystko, by zatrze¢
swoje $lady. Dewore Nuche jednak, kierujac sie madroscig bohaterki -
nie$miertelnej Debory - nie stracita odwagi, przejechala Niemcy wzdluz

76 Chaim Wolff Wolf Heimann Heymann Toklas ur. w 1820 r. w Kepnie. Jego ojcem byl Marcus
Toklas (1776-1846), a matkg Debora Nuche (ur. 1780).
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i wszerz, znajdujac ostatecznie uciekinieréw w Strasburgu! Musieli oni, chcac
nie chcac, przygotowac si¢ do drogi do domu. Wertheim postawil jednak
warunek, po powrocie miala ruszy¢ procedura rozwodowa. Tak si¢ tez stalo.
Z czasem, Philipp Wertheim w polowie lat pie¢dziesiatych z niewidocznej
niemal pozycji sekretarza sgdowego w Kepnie stal si¢ z duzym powodzeniem
i byl przez wiele dziesigcioleci waznym czonkiem zarzadu gminy zZydowskiej
w Berlinie. Toklas i jego Zona cieszyli si¢ az do sedziwego wieku rzadka
sprawnoscig umystows i fizyczng. Toklas przez cate zycie byt zdeklarowanym
przyjacielem Polski, i zaden polski szlachcic nie przyjechal do Kepna, nie
kontaktujac sie z ,,Panem” Toklasem.

Moéwiac o tych dwodch postaciach, wspomnie¢ nalezy jeszcze o trzeciej,
ktéra roznila si¢ od nich istotnie temperamentem i charakterem. To Moritz
Wieruszowski’”, syn ogélnie szanowanego przewodniczacego gminy Dawida
Wieruszowskiego. Moritz poczatkowo ,,siedzial u stép” znanego poznanskiego
rabina Akivy Egera, nie po to jednak, aby samemu zosta¢ rabinem,
ale jedynie po to, aby uzyska¢ gruntowng wiedz¢ o Talmudzie. Tym samym,
cala ta tréjka — Toklas, Wieruszowski i Wertheim - spowodowala powstanie
w Kepnie reformatorskiego triumwiratu, ktérego dzieto zostalo powotane
do zycia. Najpierw miala powsta¢ ,nowa szkota” z odpowiednim rozkladem
nabozenstw. Toklas w tym celu przygotowal jedynie sporych rozmiaréw pokoj.
Znalazlo si¢ takze okoto dwudziestu cztonkéw gminy, ktorzy poszli za glosem
»nowych”. Wyznaczono celebranséw i idac za przykladem wroctawskiej nowej
synagogi, wyposazono w dziergany talar, biret oraz plaszcz modlitewny
w formie stuly. Na tym polegala widoczna czgs¢ odnowienia. W pozostatym
zakresie ograniczono si¢ do zlikwidowania drugiej modlitwy Jekum Purkam’®
oraz powtorzenia modlitwy Osiemnastu Blogostawienstw. Pozostala czes¢
gminy przygladala si¢ tym dzialaniom z oboje¢tnoscia. Malbim, zawsze sklonny
do konfrontacji, nie uwazal nawet za godne trudu, aby wspomnie¢ o tym
fakcie z ambony synagogi, twierdzac, Ze to nie moze si¢ osta. Bylo to jego
niepodwazalne przekonanie. I nie mylif sie¢. Nowo narodzone dziecko niosto
w sobie ziarno $mierci. Po krétkim czasie wszystko zaniklo. Prawie w tym
samym czasie i po stronie przeciwnej podejmowano probe odnowy. Chodzito
mianowicie o utworzenie chasydzkiego miejsca modlitwy. Tutaj réwniez rabin
Malbim nie wykazal si¢ najmniejszym nawet poczuciem humoru. Byt on

77 Moritz Wieruszowski (ur. 1815 - zm. 22 wrzesnia 1884), kupiec i przewodniczacy gminy
zydowskiej w Zgorzelcu.

78 Modlitwa odmawiana po aramejsku w kazdy szabat.
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wkoncujednymznajbardziejzaangazowanych przeciwnikow sekty chasydzkiej.
W ostrych stowach zambony potepiat te glupote. Spowodowalo to, Ze nie doszto
do oczekiwanego rozpadu, a stary porzadek utrzymal si¢ bez zadnych zmian.
Niewatpliwie polityczne wydarzenia roku Rewolucji sprawialy, ze w gminie
utrzymywalo si¢ swoiste napigecie. Podczas gdy przed Rewolucjg cale
zapotrzebowanie w zakresie gazet pokrywalo kilka egzemplarzy ,,Schlesische
Zeitung’, ktéra wedrowala z jednych rak do drugich, teraz nagle duzo wigcej
czytelnikéw miala otrzymywana ze §laskiej stolicy ,Neue Oder-Zeitung”
Zwlaszcza, gdy okazalo sig, ze jedno z dzieci z Kepna, pdzniejszy rabin w Nakle
oraz w Mannheim, doktor Bernhard Friedmann’®, byl osoba sporzadzajacy
najostrzejsze artykuly w tej demokratycznej gazecie. Miasto i gmina podzielity
sie na rézne obozy, ktore wzajemnie sie zwalczaly. Ortodoksi w gminie, a ci
stanowili zdecydowang wiekszos¢, byli zadeklarowanymi wrogami wszystkich
rewolucyjnych dazen, chociaz to nie oni rzucali si¢ w oczy. Bardziej Zywotna
byta grupka nowych.

Wertheim uruchomil biblioteke, w ktérej trzymano zakazane owoce do
probowania. Tutaj znajdowata si¢ kwatera gléwna politykujacych mieszkancow
gminy. Tutaj pekaly dyby. Tutaj agitacja powadzona byla na rzecz wyborow
do réznych parlamentarnych organéw. Takze tutaj znalazl sie egzemplarz
stenograficznego raportu odnosnie do obrad Narodowego Zgromadzenia
we Frankfurcie, ktory byt dostownie pozerany.

Na rynku wybrzmiewaly rewolucyjne $piewy w jezyku niemieckim i polskim.
Styszano wyraznie Marsylianke oraz Jeszcze Polska nie zgingta. Stychac takze
byto na nute¢ polki bezczelng piosenke o Ksieciu Prus. Miesigce Rewolucji,
ktére w pozostatej czesci Prowincji Poznanskiej przebiegaly bardzo krwawo,
w Kepnie i w calym powiecie ostrzeszowskim mijaly zupelnie spokojnie. Polacy
oraz Zydzi, w szczeg6lnosci ci ostatni, mieli dobry system rozpowszechniania
informacji, ktéry pozwalal na szybkie przekazywanie wiadomosci.
Na przyklad, ze cala okolica pelna jest $laskich regimentéw, jezdzcow
oraz armat. To wszystko jednak znajdowalo si¢ w bezpiecznej odleglosci.
W rzeczywistosci na miejscu nie bylo nawet jednego Zolnierza. Miasto byto
chronione przed zawierucha. Jednak rok Rewolucji zapewnil w Kepnie inne
trwale osiggnigcie. Odszed! stary restrykcyjny zwyczaj wsréd kobiet, aby nosi¢
glebokie czepce. Widziano wiele kobiet, ktore nie zakrywaly calosci glowy,
a niektore nosily nawet bizuteri¢ do wlosow. I tej nowosci nie mégt zwalczy¢
swoimi mowami nawet Malbim.

79 Bernhard Friedman (1820-1886), rabin i publicysta.
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Zblizamy si¢ do konca naszej opowiesci. Wichry Rewolucji ucichly. Stary pruski
porzadek wrdcit na swoje miejsce. O pézniejszych losach dwoch przywodcow
zmian, Wertheimie i Toklasie, powiedziano juz to, co potrzebne. Wspomnie¢
jeszcze nalezy o Moritzu Wieruszowskim.

Powietrze w okolicy juz dawno bylo nie do zniesienia dla tego ambitnego
mezczyzny. Tesknil za dzialalnoscig, ktéra lepiej odpowiadalaby jego
aktywnosci. W koncu zdecydowal, ze ze swoja liczng i jeszcze bardzo mtoda
rodzing, opusci Kepno. Nie byla to tatwa decyzja, pozostawi¢ szanowanego ojca!
Ale dokad zmierza¢? O emigracji poza kanal La Manche, ze nie wspomniec
0 Oceanie Atlantyckim, jak to bywalo w sytuacji mieszkancéow Kepna, nie
moglo by¢ w jego przypadku mowy. Jako obszar swojej pracy na przysztosé
wybral Zgorzelec, miejscowosé, w ktérym do roku Rewolucji zadnemu Zydowi
nie przystugiwalo pelne prawo osiedlenia si¢! Wybdr wlasnie tej miejscowosci
swiadczyl o zupelnie nadzwyczajnej moralnej postawie oraz niemniejszej
pewnosci siebie. Wieruszowski otworzyl wigc w polowie lat pie¢dziesiatych
umiarkowanie duzy sklep z towarami z manufaktury. Nietrudno sobie
wyobrazi¢, jak dziwne spojrzenia napotykal Zyd, ktéry przywedrowat
z kraju Polakéw, ze strony innych kupcéw. Nie zrazalo go to, chcial stana¢ na
wlasnych nogach. Zreszta nie trwalo to dlugo, mieszkancy Zgorzelca wkrétce
spostrzegli, ze ten Zyd byt zupelnie wyjatkowy. Zyskiwal zaufanie i szacunek.
Jego szczegdlna inteligencja, znajomo$¢ drugiego cztowieka, blyskotliwos¢,
prawos¢, napotykaly powszechne uznanie. Wkrétce ten zydowski wedrowiec
zasiadal juz w radzie miejskiej. Nie mogt przy tym znies¢, ze niewielka liczba
zydowskich rodzin zyla bez zwigzku z gming zydowska. Z wlasciwym dla
siebie madrym zdecydowaniem, wytyczyl wigc podstawy zZydowskiej gminy.
Zgodnie z przykladem Kepna, ale dopasowujac dzialania do warunkéw
lokalnych i stosownie do czaséw, utworzyt w Zgorzelcu gming zydowska, ktora
w zaskakujgco krétkim czasie rozwingla sie do jednej z najwazniejszych na
Slasku. Delikatna roélina rosta pielegnowana przez Moritza Wieruszowskiego,
stajacsi¢ poteznym drzewem. Wtasnie wzwigzku z tym czynem kolonizacyjnym
- bo tym byl w najprawdziwszym znaczeniu tego stowa - nalezy mu si¢
w niniejszym szkicu kulturowym znamienite miejsce.

Podczas gdy ,kolonia” gminy w Kepnie w sposéb widoczny rosta w sile,
stara ,matka rodu” zapadala si¢ rownie widocznie. Nie kurczyla si¢ tylko
pod wzgledem liczby czlonkéw, rowniez wewnetrzna zwawos¢ ulegata
ciagtym wahaniom. Stare, szanowane i majetne rodziny wywedrowaly do
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Wroclawia, do Berlina, gdzie uzyskiwaly pdzniej czesto bardzo istotne pozycje
w spoleczenistwie. W rodzimej gminie stawalo sie jednak ciszej i ciszej. Zycie
nadal toczylo si¢ tradycyjnym torem. Jednak wszystko zamieralo coraz
bardziej. Cigzkie powietrze lat pig¢dziesigtych, ktére cigzylo na usposobieniu
ludzi w Prusach, widoczne bylo takze w Kepnie. Réwniez tu pojawila sie
cze$¢ reakcyjnego regimentu Manteuffel-Raumer z Westfalii®?, w osobie
sprawdzonego zZydowskiego nauczyciela szkoly ludowej (Volksschule). Nalezat
on do fundowanej poddéwczas, bardzo faworyzowanej przez administracje
panstwowg, organizacji wiernej krolowi, znanej jako ,Ireubund”8l. Jej
czlonkowie tworzyli rodzaj zakonu, ktéry otrzymywal polecenia od starostow,
a nastepnie sporzadzal dla nich raporty dotyczace nastrojéow. Glownym
zadaniem czlonkéw Treubundu bylo, aby w sposéb niezauwazalny poruszaé
sie w dostepnych im kregach spoleczenstwa, uwazajac w szczegdlnosci na
rozmowy polityczne. Spowodowalo to, ze niektérzy mieszkancy znalezli
sie w trudnej sytuacji. Zle zachowanie bylo wykrywane w ostatecznym
rozrachunku. Donosiciel (mussor) zostal zwykle ostatecznie wykryty
i nie oznaczalo to konca rozprawy z nim. Przez pewien czas wspomniany
nauczyciel uwazal, ze w oparciu o swdj urzad, bedzie w stanie sprosta¢ braku
powazania, jakie wobec niego okazywano, ale na diuzsza met¢ nie wytrzyma
tego nawet ten, kto ma wyjatkowo grubg skdre. Otoczenie w Kepnie stalo
sie zbyt palace i postanowil zawiesi¢ swoja dzialalnos¢. Nie zerwat jednak
kontaktéow z czlonkami ,Treubundu”. Niepogoda wkrétce mingla, a gmina
ponownie popadia w stan pdlcienia. Az nagle zaatakowala potezna wichura,
ktora pojawita sie na politycznym niebie. Grozit wybuch wojny krymskiej,
a to nabieralo szczegélnego znaczenia dla gminy zydowskiej w Kepnie. Naszym
dobrym Zydom w przypadku walki miedzy mocarstwami europejskimi i na
pot azjatycka Rosjg w pierwszym rzedzie nie chodzilo o problem balkanski,
nie o ksigstwa dunajskie, ani o ciasnote na morzach, nawet nie o Sewastopol,
ale raczej o ,wielkiego rosche (grzesznika)” w Petersburgu, o cara Mikotaja.
Jesli nienawi$¢ mogtaby zabija¢ sama w sobie, car Mikotaj dawno znalaztby sie
w grobie. Nazwisko tego Ocher Jisroel, przeciwnika Izraela, ktéry przepedzit
Izrael, nigdy nie przeszloby przez usta bez dodania mu znanego tradycyjnego
przeklenstwa. Car Mikolaj byl traktowany jako urzeczywistnienie zta samego
w sobie i najgorsze, co moglo go czeka¢, nie wydawalo si¢ by¢ wystarczajaco

80 Regiment armii pruskiej, ktérego pierwszym dowodca byl generat-major Karl Heinrich
Friedrich von Raumer (1757-1831).

81 Organizacja noszaca pelng nazwe , Treubund mit Gott fiir Kénig und Vaterland” zostata
zalozona pod koniec 1848 roku.
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okropne. Wiadomosci z pola bitwy byly przyjmowane z niezwykla zadza.
W migdzyczasie polaczenia pocztowe z Wroctawiem ulegly istotnej poprawie.
Co wieczor poczta olesnicka (Oelser Post) dostarczala poranne gazety do
Kepna. Spieszono si¢ na poczte, aby uzyska¢ nowe wiadomosci i zanie$¢ je
do domu. Droga prowadzila obok mieszkania najdzikszego nienawistnika
Mikofaja, ktéry na nas czyhal. Przechwytywal nas, chlopcéw, z nowymi
gazetami i musieliSmy glosno czyta¢ mu najwazniejsze wiadomosci. Jedli te
byly korzystne, otrzymywali§my jako zaplate piernik, w innym przypadku
byli$my zarzucani sfowami, ktére nie znaly europejskiej grzecznosci. Mikolaj
rozchorowal sie groznie po tym, jak jego wojska przegraly bitwe pod Inkerman®?
i cierpial przez kilka dni. Wiadomo$¢ o jego $mierci dotarta do Kepna
w dni $wigta Purim. Nasz fanatyk byl niezmiernie szczesliwy z tego powodu.
Wiwatowal, krzyczal, skakal jak opetany na rynku i wrzeszczal z catych sik:
~Wielki rosche, ocher Jisroel jest skonczony”. Zapraszal wszystkich przyjaciot
i wrogéw, starych i mlodych, do domu, goscil ich piernikami i napojami,
az szybko zuzyl zapasy na $§wigto Purim. Od tej pory wojna krymska nie miafa
dla niego wielkiego znaczenia. Sad Bozy dotknal rosche - causa finita. Takze
dla nas ten szkic niniejszym ulega zakonczeniu.

A po wielu, wielu latach jechaliémy ta sama droga. Celem bylto znalezienie
grobow drogich nam oséb. Stare polskie miasteczko wydawalo si¢ na pierwszy
rzut oka niezmienione. Synagoga stanowita najwazniejsza budowle dominujaca
nad miastem, ale obok starej konstrukcji drewnianej katolickiego kosciota
znajdowala si¢ nowa, pickna, zrobiona z cegly $wiatynia. Na rynku wida¢ bylto
tu i tam polskie szyldy sklepéw. Polskie mieszczanstwo poprawilo nieco swoja
pozycje. Zydzi z Kepna byli jednak wierni niemieckiemu duchowi. Polska
rewolucja z 1848 roku juz przemingta. Gdyby w Kepnie doszlo do gtosowania,
tamtejsi wspotwyznawcy nie wahaliby si¢ okaza¢ lojalnosci wobec Niemiec.
Wiedzieliby z wlasnego doswiadczenia, jak sie zachowa¢ pod znakiem biatego
orla.

Uzupelnienie

Po wielu latach pojechalem t3 samag droga, aby porozmawia¢ z Chidher.
Bezposrednio przed miastem zauwazylem napis na tablicy: ,Volksbad®?

82 Bitwa zostata stoczona 5 listopada 1854 roku.

83 Niem. taznia miejska.
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miasta Kepna. Ufundowana przez XX”. A zatem az dotad wida¢ bylo
dziatanie wspoélczesnych, podejmowane w celu pielegnacji zdrowia ludu.
Wydaje si¢ to by¢ korzystnym uwarunkowaniem. Samo miasto pozostalo
jak dawniej. Przynajmniej takie wydawalo si¢ na pierwszy rzut oka. Przy
blizszym przyjrzeniu wida¢ byto natomiast zmiany, ktére dawaly do myslenia.
Mianowicie szyldy firmowe na rynku, ktére dawniej mialy wylacznie
nazwy zydowskie, teraz w duzej mierze byly polskie. W miedzyczasie
stosunek ludnosci zydowskiej do chrzescijanskiej ulegl istotnej zmianie.
Liczba zydowskich mieszkancéw zmniejszyla si¢ stopniowo z 4000 do 2000
tysiecy. Zydowska gmina w Kepnie byla jednak nadal znaczaca. Dopiero
po niekorzystnym zakonczeniu wojny $wiatowej oraz przejsciu Prowincji
Poznanskiej do nowo utworzonego panstwa polskiego doszlo tutaj do
rozlamu. Polska nietolerancja spowodowala, ze pozostanie w Kepnie zyjacych
tu od wiekéw Zydéw stalo si¢ praktycznie niemozliwe. Ten, kto mdgt to jako$
zorganizowac, opuszczal okolice, ktora stafa sie niegoscinna. Niewielka grupka,
liczaca okolo trzydziestu pieciu rodzin, pozostala w miescie, stosunkowo
duza cze$¢ zydowskiej gminy zamieszkala na obszarze Rzeszy Niemieckie;j.
To, ze w ogdle istnieje, zawdzigcza nieocenionej ofiarnosci stowarzyszen
z Berlina, Wroclawia, a takze serdecznosci poszczegdlnych mieszkancow
Kepna, ktorzy przed dziesiecioleciami wyemigrowali do Srodkowej Ameryki®*
i tam osiagneli sukces i stan dobrobytu. Nalezy mie¢ nadzieje, ze przynajmniej
wspaniala synagoga zostanie zachowana w dobrym stanie, a takze stary
cmentarz.

Bolesne odczucia uzupelniajg obraz historii kultury: dawne Kepno - jako
niemieckie miasto Zydow — nalezy teraz i na zawsze do zanikajgcej przeszloci.

Konsultacja terminologiczna i historyczna tekstu, opracowanie przypisow:
Prof. dr hab. Rafal Witkowski

Prodziekan Wydzialu Historycznego

Instytut Historii Uniwersytetu im. Adama Mickiewicza w Poznaniu

84 W oryginale ,,Zentral Amerika”.
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Rynek miejski od strony wschodniej.
Town market from the east side

Kempan (Pasen) Syragage

Synagoga w Kepnie
Synagogue in Kepno
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Whnetrze Synagogi
The interior of the Synagogue




A few words of introduction.

Almost a hundred years ago, a small book was published in Berlin, but it is
just now that it has the chance to reach the Polish reader for the very first
time. Its title Kepno, as it once was, rightly suggests that its author sets off
on a journey to the past, and that includes his own childhood and youth.
In this town, the author, Isidor Kastan was born and grew up. He was brought
into the world in Ke¢pno on 24 November 1840, in a Jewish family, whose
representatives, in this town of several thousand inhabitants, at that time made
up the majority. There were still several such towns in Prussia. They were
located in the province of Posen, where, alongside Rogéw and Fordon (in the
Bydgoszcz region), Kepno (in the Poznan region) was one of those in which
the Jewish community constituted up to 60% of its population. How did this
happen? It was due to their location and the policy of local authorities who,
in modern times, favored the settlement of newcomers from Germany, mainly
from nearby Silesia, and offered many freedoms encouraging them to settle
in their towns. Among them were Protestants and Jews persecuted for religious
reasons. This was also the case in Kepno, which, after it was granted town rights
in 1660, owed its development to Protestants who came from Silesia, as well
as to the Jewish population coming from Germany and nearby Koscian, and
then, thanks to the obtained privileges, became one of three groups. coexisting
in the town, next to Catholics and Protestants. Offered numerous privileges,
taking advantage of the town’s location, the Jews from Kepno took over local
and regional trade, which strengthened their economic position, and at the
end of the First Republic they constituted half of the population of Kepno and
occupied a dominant economic position in the town. However, they did not
have full civil rights. And yet, they did aspire to have them, as evidenced by the
initiative of bulding a magnificent synagogue in Kepno, which was completed
a year later, in 1814.

It was a symbol of new, better times for Jews. In the 19th century their situation
improved dramatically. After the Napoleonic period, in which the Civil Code
initiated the legal equalization of citizens, an opportunity emerged for the
Jews to obtain the rights they had so far been rejected. It opened up for them
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the possibility of entering the path of upward social mobility, which had been
closed for the majority of them until then. The social advancement was possible
due to the widening of the space for economic activity, which allowed for
increasing the chances of achieving success there, which, in turn, meant that
in seeking its widening many recognised opportunities for children, linked to
their education. Such opportunities in the province of Posen were very modest
(lack of developed industry, trade and higher education). Hence the exodus of
the Jewish population, which, in the first half of the 19th century, constituted
about 6% of its total population, and in towns reached even as much as 20%.
Afterwards, at the beginning of the twentieth century, these numbers fell to
just a little over 1 percent and in cities to 3.5%. With a few exceptions, Kepno
belonged to the Jews, even though the exodus afflicted the town as well, and
it remained, until 1918, the most numerous Jewish population in the Greater
Poland. It was also to remain for a long time the town to which the Jews were the
most bound in the entire Greater Poland. It is enough to add that at the verge
of the World War I they constituted much above 10% of the town’s inhabitants
and this percentage was the highest among all districts of the Province of
Posen and among the towns in the German Reich. It is worth adding that in
the entire Reich the Jewish communities constituted less than one percent of
the population and in the towns of the Poznan region its share was small, as it
amounted to 3.5%, whereas among the population of the entire province it was
a barely noticeable minority (1.3%).

Isidor Kastan was one of many Jews who left the Province of Posen in the
mid-19th century. Some of them became known in the world of politics such
as Eduard Lasker (1829-1884) from Jarocin. He was one of the leading liberal
politicians in Germany, who left his hometown at the age of 13 to study in
Wroclaw where he also completed a University degree. Another one, with
whom the future of our hero was to intertwine, was Rudolf Mosse (1843-1920)
from Grodzisk Wielkopolski. He left his hometown to build from scratch
a huge press company in Berlin, which published from 1872, among others,
the high-volume Berliner Tageblatt. His younger brother, lawyer Isaac Albert
(1846-1925) contributed significantly to the modernization of Japan, where,
with his considerable involvement, Prussian political and administrative
solutions were adopted. It is also impossible not to mention another figure,
active in the world of literature (a playwright), a radical politician, Erns
Tolene (1893-1939) from Szamocin, or the winner of the Nobel Prize in
Physics in 1907 - Albert A. Michelson (1852-1931) from Strzelno, as well as
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an outstanding psychologist (founder of social / behavioral psychology), Kurt
Levin (1890-1947) from Mogilno or a rabbi, representative of liberal Judaism,
Leo Baeck (1873-1956) from Leszno. To this group one could easily add many
other prominent representatives of the Greater Poland Jews. These include
the author of Kepno, as it once was, who, next to his countryman Wilhelm
Goldbaum (1843-1912), the editor of the Vienna Neue Freie Presse, and the
propagator of Polish culture in Austria, was among the well-known journalists
of the German language area.

Apart from the date and place of his birth, we know nothing about the youthful
days of Isidor Kastan. There is also no relevant information about when he
left his hometown and where he took up the education that paved the way
to his studies at the university. Perhaps he followed in Lasker’s footsteps and
chose Wroctaw, but it is impossible to rule out Berlin where he took up medical
studies at the local university in the semester of 1862/63, which he completed
with a PhD in 1867. He began working as a doctor in the capital of Prussia.
Soon, however, next to his medical duties, he discovered and devoted himself
to his new passion - journalism, which was, however, connected with the
profession of a physician. But this passion slowly began to dominate. From
the beginning of the 1870s, he joined the Berlin journalists’ union and began
publishing in Berliner Tageblatt, soon (1874) became one of its editors, and
he was, to a certain extent, the one to whom the great success of this liberal
Berlin newspaper can be attributed, as its circulation just before the World
War I was almost a quarter of a million, dwarfing significantly the circulation
of other influential daily newspapers published in the capital of Germany.
He zealously devoted himself to journalism, writing primarily about theatrical
and musical life in the capital of Germany which became united in 1870.
In Berlin he also cultivated his connections with the milieu of his co-religionists
living in the capital. He belonged to Jewish organizations operating there,
he protested against the emerging manifestations of anti-Semitism. He also did
not forget his countrymen and joined the board of the Society for Supporting
the Inhabitants of Kepno established in Berlin.

In 1924, Isidor Kastans book about K¢pno went to the readers’ hands, but
five years earlier, also in Berlin, appeared a much larger book, devoted to the
German capital. And although Kastan emphasized that when writing his book
about old Berlin, he relied exclusively on his memory, which - as he proudly
highlighted - did not fail him despite his age, a closer look at his work calls
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for some adjustment of this declaration. It is impossible not to notice that the
author not only reaches for his indeed good memory and observations made
at a certain time, but there are also traces of his abundant press publications
devoted to the Berlin theater and musical life, which he included in his story
about the capital of Prussia and later of the united Germany. At that time,
Berlin had developed rapidly, and at the turn of the centuries, it became
a world metropolis. It is enough to add that the capital of Prussia, with less
than half a million inhabitants in 1850, after fifty years transformed into a two-
million capital city of the united Reich. From the pages of his book one can
tell about a clear sentiment and fascination for the city in which he spent half
a century. Isidor Kastan ,wove” his story about this fascinating place where he
actively spent most of his adult life and in part co-shaped it, as a journalist and
editor of the widely-read Berliner Tageblatt. He gave this story a shape that,
in the form of a book, appeared soon after the World War I ended for Germany
with disaster. He gave it the title: Berlin, wie es war, meaning Berlin, as it once
was, and for the first time it went into the readers’ hands in 1919 and met with
a very welcoming, if not enthusiastic, reception. It appeared at the time of a
real breakthrough for Germany and its capital. Berlin ceased to be a symbol
of rapid development and power of imperial Germany, which, after the defeat,
torn by revolutionary turmoil, transformed into a republic that was despised
by many. Thus, Berlin, as it once was let people forget about the depressing
post-war reality, and, to some extent, when taking it in his hand, the reader
could return to the former glory of the city and the country. Reading the book
allowed to revive the nostalgia for the lost splendor. Its greatness correlated
with the popularity of the book. Until 1925, there were already eleven editions!
However, the source of its success was not only the readers’ desire to return to the
past and nostalgia for former Berlin - the center of the then humiliated empire.
Its pages contained an abundance of fascinating descriptions of everyday life
of the city which quickly became a metropolis and rapidly changed the lives
of its inhabitants whom Kastan incisively observed and described, as if he
was an experienced sociologist or a cultural expert. And these are probably
the reasons why his book, published in 1919, has been currently perceived as
worth being recalled, thus, a few years ago it was decided that there should be
another edition of the book.

A few years after his first success, that was the publication of Berlin, as it once

was, Isidor Kastan published an article in Jahrbuch fiir jiidische Geschichte
und Literatur (Vol. 25, 1923-1924, pp. 81-132): Alt-Kempen. Eine Kulturskizze
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aus der Mitte der vorigen Jahrhunderts (Old Kepno, A cultural sketch from
the middle of the previous century) / Not only did the author of the publication
about old Kepno return to the town of his childhood, but also argued that he
did not forget about it and was still much fond of it. It was this very publication
that was soon published as a separate print by the Society for Supporting the
Inhabitatnts of Kepno, operating in Berlin. Probably it was no coincidence
that it bore a title which referred to his bestseller devoted to Berlin. This text
was his sentimental journey to his hometown. All the more so because, as the
publisher emphasized, Isidor Kastan, as it was the case with his book about
Berlin, did not use any memoirs, but only his memory, which allowed for
a nostalgic ,expedition” into the past of Berlin and Kepno, and made both of
them even more personal. Similarly to his more extensive work in which he
had written about the Berlin of his youth and mature age, he characterized his
fellow brothers in a way that is difficult to find in other sources which survived
to this day, often describing them with irony and detachment, returning to
his youth and recalling his early years spent in Kepno, And again, the author’s
desire to reflect the everyday atmosphere he remembered from his youthful
years spent in Kepno must be emphasized. This pursuit makes him treat us
with many ,tasty” descriptions, which are quite far from the facts usually
recorded in official sources. There we find the following characteristics: They
were a bunch of lazy slobs - as their commercial activity was essentially limited
to regular trade around the time of Pentecost and, in the autumn, to trading in
commodities — they literally did not know what to do with the “period of peace”,
which was dangerously long. For this reason, they took each opportunity to enjoy
a little encouragement and entertainment. But such elements are not dominant
in his story, as it is indeed quite faithful thanks to the aforementioned excellent
memory of the author, even though it is a quite personal, autobiographical
depiction of the Jewish community in Kepno, whose life, to a significant
extent, was occupied by religious practices, because - as it was, as Kastan
emphasizes, a traditional community, and the largest in Germany at that time,
where, thanks to the Jewish enlightenment (Haskali), the reformed Judaism,
fostering assimilation and denationalization, replaced the traditional one in
larger centers. Tradition was so strong in Kepno that it resisted the attempt to
instil in the local community both the reformed Judaism and the transfer of
mystical Hasidism from the East. No wonder that the text contains so many
terms referring to traditional Jewish rites, which made it necessary to clarify
them so that this world, which has already ceased to exist, may seem more
understandable. He still used traditional Yiddish terms, for example when he
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calls the Jewish community a kille, which is a shortened version of the Hebrew
word for kehilla. Each time he gave some Hebrew terms, they always reflect the
Ashkenazi pronunciation, typical of Eastern European Hasidim. He himself
mentioned that in the years of his youth, the streets of Kepno resounded with
a specific form of the language of Prussian Jews (Yiddish-Taitsh), who no
longer used the former Yiddish, but did not speak German fluently yet.

The publishers express hopes that their efforts have not been in vain and thanks
to this publication, though of modest volume, it will be possible to rescue from
oblivion this fragment of the history of Kepno, which has been preserved on the
pages written by Isidor Kastan. His sketch is not merely a sentimental journey
to his youth, it is also an abundant repository that significantly enriches our
knowledge of the history of the town, and especially of its inhabitants who left
an imprint on its past.

It is impossible to treat Isidor Kastan’s sketch only as a ,journey to the past”
of a man who was about to say farewell to his well-known world - to Kepno,
where he was born, and to Berlin to which he was bound (as reflected in
the title), where he spent almost all his long adult life. There he also died,
on 14 October 1931, and there, at the Jewish cemetery in Berlin - Weifensee,
he was buried.

Prof. Krzysztof Rzepa

Department of History of the 19th and 20th century
Institute of History, Adam Mickiewicz University in Poznan
Poznan, April 2018
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Kepno, as it once was

cultural sketch
Dr. Isidor Kastan

Hilsverein der Kempener
Publishing House
Berlin 1924



The title of this book is almost identical to the well-known book by Dr. Isidor
Kastan Berlin wie es war (Rudolf-Mosse-Verlag). We are publishing this
document as a special edition of a booklet intended for our countrymen
scattered around the world. In addition, the text has been published as a series
of articles in “Jahrbuch fiir jiidische Geschichte und Literatur”.

As in the case of the book on the old Berlin, Dr. Kastan wrote about the old
Kepno, deriving his accounts not from registers, but from the resources of his
own memory. Younger readers will have the impression that they have gone
back in time not to the middle of the previous century, but much earlier.
At the same time, we are sorry that Dr. Kastan, due to the limited scope of this
work, could not write about some episodes that were representative for the old
Kepno, and which he recounted to us so eloquently.

Berlin 1924
Hilfsverein der Kempener

Dr. Isidor Kastan

Member of the Hilfsverein der Kempener in Berlin. President of the Berlin
Press Association (Verein Berliner Presse). Honorary member of the German
Press Association in the Reich (Reichsverband der Deutschen Presse), in 1924
he celebrated 50 years of work for the “Berliner Tageblatt”.
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Kepno, as it once was
cultural sketch dating from the middle of the past century
Dr Isidor Kastan



The site of the events described on the following pages was a small town,
Polish to its core, located in the southernmost corner of the Province of Posen
(Provinz Posen), which then, more or less in the middle of the past century,
was often referred to as Kempen (Kepno). At that time, it was inhabited by
about 6,000 people, two-thirds of whom were of Jewish nationality. The ratio of
the Jewish community to the remaining population was, therefore, the largest
in Prussia, if not in the entire German-speaking area. This very area, located
at the meeting point of the Prussian Province of Posen and Silesia on the one
side and the Kingdom of Poland on the other, was officially and colloquially
referred to as the Congress Poland.

Some authorities from the period of the Commonwealth of Poland and Lithu-
ania remained active also under the Russian rule. Polish documents remained
in circulation, and next to worn and heavily soiled copper coins, which were
only gradually disappearing from circulation - there were also silver ones.
As a matter of fact, the confusion about coins, resulting from some lawless-
ness in trade with peasants, prevailed until the outbreak of the Crimean War!.
Prussia then introduced a certain order in this and other areas of life, the mess
in trade gradually faded and was eventually replaced by its more decent form.

Kepno is only half a mile? from the border with Silesia. The nearest village is
Bralin, used to be a popular tourist destination, it was possible there to breathe
in clean Silesian air while admiring the farms. The cultural situation became
more complicated in the North-East, towards the Province of Posen, and es-
pecially in the East, close to Poland. Thus, Kepno was located between these
two different “worlds”: “Poland is a different world, but Schlesien is even more
different” - goes the old saying - “and we, the residents of Kepno, must deal
with both of them” And indeed, the old Kepno, in the end, reflected trends
that pointed rather to the western direction when it comes to culture. How-
ever, for a long time such movements were insignificant, they could not break
into the light, the “new” was only conceived in secrecy, in the minds of few.
Officially, however, this old cultural image manifested itself in all its authen-

ticity.

! The conflict between the Tsarist Russia and the Ottoman Empire together with its allies
(Great Britain, France and the Kingdom of Sardinia) was open between 1853 and 1856.

2 Prussian mile was a measurement unit equal to 7532.48 metre.
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Ah, and what a view it was!

The town was planned in a typically Slavic manner. The core of the city
constituted a “Ring”, which was actually a square, often called “the market”.
Perpendicular streets that went from the corners of the market, received their
names after the names of the cities they pointed or led to, namely Wroctaw
Street (Breslauer-Strasse) and Warsaw Street (Warschauer-Strasse).

Parallel to one side of the market, there was a street called Tylna (Hintergasse).
The market, disproportionately large, surrounded by massive buildings, was
indeed spectacular. It was here that the largest and best stores were located,
secured by heavy, metal doors. Here lived the richest inhabitants of the Jewish
community. Individual buildings were built with open halls and vaults, form-
ing “porches” on the side of the market. In the center there were the headquar-
ters of public authorities: city court, town hall, and behind it (as if glued) small
residential houses in which various shops were located. The whole complex, as
it was already mentioned, made a good impression.

However, only a few steps from the market one could see “another world”
A whole array of meager, half-destroyed wooden houses with built-in
porches, crumbling pavement, stretched along one side of the Warsaw Street
(Warschauer-St). In dark, shabby, dirty stores located behind porches, various
items were sold. There, one could find an inn with liquor, as well as colonial
goods, small tools and everything that the peasants needed in their house-
holds. Passers-by could also see a picture of such poverty and corruption that
it would be difficult or even impossible for a modern man to imagine it.

In the great fire that swept across the town at the end of the 1940s3, the remains
of those old Polish times were completely destroyed. The fire, whose cause was
an object of spreading sinister rumors, raged for a few days and when it seemed
that the whole city was doomed, the sky drew clouds, the wind blew up and the
downpour rushed, which averted the danger and allowed the desperate resi-
dents for a moment of relief. In the period of greatest danger, messengers were
sent to the nearest county town, Ostrzeszow, and to Sycéw in Silesia. “Kepno
is burning! Help! Save us!” - the message was. However, due to the poor state
of the roads in the region, any help would have come too late even if decent
firefighting equipment had been available. There were no good connections

3 The great fire devoured the town in 1854.
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between towns in the Province of Posen, not to mention trains, telegraphs
or even the optical telegraph. Every town lived in almost complete isolation,
as if for itself. On the route to Sycéw and Olesnica the mail was transported
once a day and twice a week to the capital of Silesia.

Messages were transmitted very slowly and with great difficulty. No won-
der that the news of the misfortunes of Kepno, that is the great fire, reached
several of the neighboring towns closest to the village only after a few days.
From today’s point of view, such situation is even difficult to imagine. How-
ever, it remained unchanged even many, many years after the fire. It took many
decades to build a rail link to Kepno. Thus, despite the favorable geographical
location, the city’s development was, in fact, hindered. The town was to remain
as it was and what it was like. The memory of the tragic fire never disappeared,
nor did the insinuations concerning the alleged arsonist who was treated by
the neighbors as cursed and was abandoned by all residents. That man was
marked. After the fire, after the “great Schreife”, he was never again called to
read the Torah*. He never turned up to undergo official court proceedings.
Chillul ha-Shem?, a public scandal, disgrace and shame for the community -
was something that was to be avoided at all costs.

On the next Shabbat, a particularly joyful service was celebrated in the
synagogue during which Rabbi Malbim® delivered a moving sermon. Sermons
were quite rare. The rabbi preached them on important holidays, on certain
Shabbats, like the one before the Passover, the so-called “Great Shabbat”, also
on the penitential Shabbat - between the feasts of the New Year and the Day of
Redemption - the rabbi gave a lecture on the Talmud.

This led to real debates during which the rabbi’s opponents tried to confuse
him. At the same time, the subject of the lecture was kept a secret, and, there-
fore, the opponents did not have an easy task ahead of them. Someone who was
able to artfully refute the structure of the arguments of a well-prepared lecture,
was, therefore, all the more appreciated and gained respect. Thus, the people

4 A moment during the service when a grown-up Jew was called to read a fragment of the
Torah.

> Hebr. Chilul ha-Shem; in Judaism it was a sin consisting in dishonoring the name of God and
acting overtly against his commandments written in the Torah as well as against the Shabbat.

6 Melbim (an acronym of Hebrew words Leibusch ben Jechiel Michael Weiser), a famous
rabbi, a scholar and a Talmudist, born in 1809 in Woloczyska in Wolyn, died on 18 September
1879 in Kiev. From 1845 to 1859 he was the rabbi of Kepno.
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talked a lot about the one who was smart like the biblical Charif’. It happened
sometimes, however, that the opponent failed to turn up and only appointed
another inhabitant who was to confront Rabbi Malbim on his behalf.

In the case of such Shabbats in the community, disputes and discussions
of the Pilpul® type took place between the educated sages in the afternoon.
These Shabbats were important social events and even those who did not
understand much about the whole matter took part in them. It was, however,
a nice change for people in the rather monotonous sequence of everyday and
ordinary worries.

Not only the memory of the dreadful fire had haunted the inhabitants for
many years. One more thing happened - the real Chillul ha-Shem, a terrible
disgrace that afflicted the whole community. A Jew was accused of perjury
and sentenced to a long-term imprisonment. Before he was sent to prison,
he had been drawn to the whipping post at the market in front of the court-
house. Such a barbaric form of punishment persisted in our old Prussia
until the revolution of 1848. The view was horrifying. The criminal, tied to
a black-painted post, standing on a platform, would evoke the feeling of pity
in anyone. Tears streamed down his thick beard, he sobbed constantly, feeling
the convulsions of the whole body, moaning after each blow. The dreadful
corporal punishment lasted from 9:00 in the morning to 6:00 in the afternoon,
when the unfortunate victim was released from torture. Afterwards, the entire
community gathered in the synagogue at a penitential service, which referred,
in a way, to the service of the ninth of Av, commemorating the destruction
of the second temple. The curtain from the “morning” wall was removed,
therefore, the place in the prayer room was slightly lit, or rather secretly
hidden in a specific way. Prayers were whispered rather than spoken.
The strange silence of this usually talkative community was incredibly
overwhelming. The community was submerged in a real, deeply felt sadness.

And here we must also mention the third event, namely the halizah
ritual, which took place in the synagogue in summer, in the late afternoon.
The synagogue was full of curious people, of every status, sex, and age.

7 Reference to the biblical character described in the Book of Ezra (Ezra 2:18) and the Book of
Nehemiah (Neh 7:6, 7:24).

8 A method of studying the Talmudic text, consisting in dialectical compilation of arguments
for and against a given interpretation of law in order to find the final solution.
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The place was filled to the brim. All this procedure, which for us may seem
strange, was an expression of a kind of social justice and should be judged
as such. The childless widow’s appeal to her brother-in-law’s refusal to marry
her or taking off a shoe and spitting in it” — as a sign of disrespect - all this gave
the impression of folk sentences that provided subjects for discussions on long
winter evenings.

After these digressions, however, let’s take up the interrupted thread of our
story.

Kepno was merely a trading post. There was never a yeshiva, that is a kind
of Talmudic school, although some of the local rabbis were quite renowned
due to their knowledge of the Talmud. Among the members of the commu-
nity there were also scholars in speaking and writing who diligently gave in
to the teachings of rabbis in the bet ha midrash'°. It was possible to regularly
meet Polish as well as Lithuanian Talmudists, usually refugees who fled be-
fore oppression from the Regiment of Tsar Nicholas I'1, seeking shelter and
protection in nearby Prussia. For all these pitiful souls, Kepno was the nearest
asylum. The mayor knew enough and not only did he turn a blind eye, but
even both of them, each time such fugitives turned up. There was even a rumor
that the authorities of the community made some permanent arrangements
in this matter with the head of the town. It was enough to ensure the safety
of the Jewish refugees from Poland in Kepno, at least until there was a chance
for further transport. It did happen, however, that such a refugee settled here
permanently, received some support from the community, and ultimately also
a Prussian citizenship. Required care was also provided in this regard. It was
possible to consult the authorities and no one suffered any harm. In this way,
the connections with Poland were still vivid, and it was very important for this,
after all, commercial town.

Kepno was mainly focused on the import of valuable Polish sheep wool.
It was the main trading post where the Polish wool was sold and transported

© Reference to the Book of Deuteronomy, 25, 5-10.

10" A place where Orthodox Jews could study the Torah and other Jewish teachings. It was one
of the basic institutions in the Jewish community, next to the synagogue.

1 Nicolas I of Russia (1796-1855), the Emperor of Russia from 1825. In 1827 he introduced
a law which stipulated that Jewish communities were to provide recruits for the Russian army,
which caused an outflow of Jews from Russia.
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westwards, in the first place to Wroctaw, where the trade in wool was one
of the crucial economic indicators and one of the highest on the Europe-
an continent. The most resourceful merchants from Kepno were whole-
salers trading in wool. Among others, the Henschel family, with its extremely
branched structure, and my own were the most respected. They used the re-
sources of the large wool market in Warsaw, which they took over almost en-
tirely, just like they did with the markets in Poznan. The wool was then trans-
ported to Wroclaw, from where it went to clothing factories in the territory
of the Lower Rhine and to the Netherlands. Those times are undoubtedly the
heyday of wool trade in Kepno, whose violent end was brought by the onset
of wool production in Australia. But first - so to speak - traders from Kepno
took full advantage of the days of economic prosperity. Similar life was lived
in the kehilla, that is the Jewish community. The non-Jewish competition was
completely pushed to the margins. At that time, there were actually no other
than Jewish shops in Kepno. Crafts stayed also almost exclusively in Jewish
hands. Tailors, shoemakers, locksmiths, watchmakers, turners — they were all
Jews. There were no carpenters, masons, blacksmiths, coopers among them.
The Polish - and therefore Catholic — and Jewish population lived in harmony.
When it comes to the influential Protestant population, mainly officials, Jews
and Poles showed a neutral attitude towards them at best. They were treated,
in a sense, as something foreign. They were generally called “the Germans”
They were addressed and referred to with reserve. However, power and dignity
- according to a famous saying - drive away trust. This was happening faster and
faster, the more people talked to each other only in Yiddish taitsh!? or its Polish
variation!3. Yiddish taitsh - in short “Yiddish” - was practically the only used
language. Younger generations were eager to learn the correct “Hochdeutsch”,
but in the streets they could only hear the jargon. The same case was with the
attire. Traditional Jewish clothing of Tatar origin!# was in use. In the case of the
older generation, these clothes were worn in particular by the aristocracy and
the scholars. The slim and tall Jew was dressed in a tight-fitting challah, knee-
length trousers, black tights, shoes and a fur hat. On Shabbat he would wear
a high hat, sometimes replaced by mink or sable fur. Essentially, he looked
quite well. However, the traditional attire — just like the language — was at that

12 A significantly germanized variation of Yiddish, which constituted an intermediate form
between Yiddish and German.

13 A significantly slavicized variation of Yiddish, used by Jews in the old Congress Poland and
on the territory of Ukraine and Bielarus.

14 In the original text: "eigentlich tatarischen Ursprungs’, which seems to be a typing error.
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time often undermined. Its end was already signaled by commonly occurring
signs. There were no ardent successors who would ensure its continuation.
However, traditional language and clothing were still in force, influencing pub-
lic life. It was particularly visible on Shabbat and even more on holidays and
days of fasting. At that time, many old, respectable men were seen, and among
them some dressed up with true splendor, resembling figures from the paint-
ings of Diirer!> or Rembrandt!®, as they were walking down the road to the
synagogue or bet ha midrash (the house of study).

During the Feast of Tabernacles, whole groups of people visiting the temples
went with their palm branches, wreaths of myrtle and willow through the
market square and other streets, and this was something completely obvious.
At such a festive time, the Synagogue in Kepno was changed entirely.
The Synagogue was, and is to this day, the most important building of the city;
in general, there are few objects here that could be compared to it. The details
of its construction, the richly ornamented eastern wall, forged iron almemar!”
or the vestibule of the main hall of prayer, built in the Roman style!8, have
already been described to such an extent by so many that any further word
would be unnecessary. It should be noted that the Synagogue in Kepno was
erected according to the dimensions of the Temple of Solomon, as given in
the Second Book of Kings. At least it was generally claimed so. Unfortunately,
I was not able to find out who designed this harmonious and entirely beautiful
structure.

The Synagogue was not only a place for uplifting personal prayers, not only
a place of spiritual struggle in which Talmudic disputes were settled. It pro-
vided desirable sensations, including those concerning art, and, to be specit-
ic - music. The Synagogue transformed itself in a sense into a concert hall.
At certain times Kepno was visited by Czech musicians, klesmorim, that is
musicians playing instruments that could be listened to on some Fridays, be-
fore the actual service. From almemar it was possible to hear the musicians

15 Albrech Diirer (1471-1528), a German painter and engraver of the Renneissaince who often
referred in his works to the stories present in the Tanakh (Old Testament).

16 Rembrandt Harmenszoon van Rijn (1606-1669), a painter, drawer and engraver who lived in
the Netherlands, one of the greatest artists.

17 A platform in the center of a synagogue where the Torah and other prayers were read.

18 Meaning classicist.
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playingstringinstruments. Serious nigunim'?, resembling prayersrecited during

masses, intertwined with more harsh and fiery rhythms of the famous march
of the Druids of Bellini’s?® Norma, then changed into aulom (le Monde says
literally and conceptually the same), bringing satisfaction with the resounding
hymn of Lekhah Dodi?!. It provided the desired distraction during the dull
and monotonous winter time. Such a beautiful musical Friday and stories told
about it remained in the memory of the community for a long time. If the
musicians were especially talented, some admirers invited them to their
houses at the end of Shabbat. There, it was possible to play more freely,
including the Czech dance polka, Polish mazurka or krakowiak. With good
meals cooked for Shabbat, with a large pitcher of Hungarian wine - as there
was no other - and with a tasty honey cake, the spirits during Semiroth prayers
were lifted and serene. The fact that during the Hebrew Semiroth song, a Polish
soldier’s song, Nasz Chlopicki wojak...%?, was also sung, did not bother any-
one, on the contrary, it contributed to raising the mood, though completely
unintentionally.

The Chanukah week was one of the impatiently awaited breaks in the
monotonous winter period of everlasting evenings. There was serenity
everywhere at that time. The children were happily playing Dreidel, which was
a spinning top made of lead or tin, on which Hebrew letters were inscribed
on its four surfaces (the initial letters of the words “great miracle happened
there”). However, the folk translation of these four letters referred less to the
period of the Maccabees’ heroes and miracles in the newly consecrated temple
in Jerusalem, and more to a certain physiognomic quality of the community.
According to this interpretation, four Hebrew letters 13 77 would stand for the
four initial letters of the Jewish-German saying: aw 71’17 571 01 “Stddtler hobe
grosse Nds / Stadtler have big noses”. Whether this interpretation was right and
whether the members of the Kieferstadtler community really lifted up proudly
their great Bourbon noses, it, unfortunately, escapes our knowledge. It is suffi-
cient, however, to add that during Chanukah evenings this saying was repeated
by every mouth in the town.

19°A type of traditional group chant, popular among Hasidim.
20 Vincenzo Salvatore Carmelo Francesco Bellini (1801-1835), an Italian composer of operas.

21 Lekhah Dodi (Hebr. ,come, my beloved”), a liturgical song sung on Friday at dusk to
welcome Shabbat.

22 Nasz Chiopicki, wojak dzielny..., a Polish song written at the time of the November Uprising,
composed by Karol Kurpinski, lyrics by Jedrzej Stowczynski.
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The Jewish community in Kepno - was “lit” during this week, and on the last
evening of Chanukah the town was illuminated with eight-armed candle-
sticks even more brightly than on the king’s birthday. Shabbat in the period of
Chanukah was celebrated in a special manner. Rabbi Malbim gave a speech
which was full of more or less biting remarks about Mignagdim?3, his oppo-
nents of the bet ha midrash. In the mouth of the preacher, Judas Maccabeus
and his group of heroes were transformed into rabbi’s obedient entourage,
while Roschbethdin?, a bright Talmudist of Rabbi Simchah Rehfisch?’,
became the leader of Roman warriors. Malbim’s eyes glared throughout
the tale packed with malicious remarks which was justified by him through
the use of quotations from the Bible that he inserted in a haggadic prayer.
The assembled community accepted with understanding the uttered mal-
ice, and before the end of the prayer everyone was informed about everyday
news. In the afternoon, during the third Shabbat meal, the whole commu-
nity “had enough of” Malbim’s jokes addressed towards the respected rab-
bi Simchah. However, it did not always end with these afternoon pastimes.
If “Raw”?° crossed the line with his comparisons made on Shabbat at the time of
Chanukah, Rohel’sstub became a witness to a sharp confrontation. In this way,
entertainment was ensured and that was the purpose of the malice. The Jews
in Kepno were permeated to the marrow with ironic jokes which had nothing
to do with respect towards anyone. They were a bunch of lazy slobs - as their
commercial activity was essentially limited to regular trade around the time of
Pentecost and, in the autumn, to trading in commodities - they literally did
not know what to do with the “period of peace”, which was dangerously long.
For this reason, they took each opportunity to enjoy a little encouragement
and entertainment. Despite their usual orthodoxy, it was a kind of unconscious
support for the ideas introduced by Voltaire. And maybe in relation to this
process, or rather, if one may say so, a developmental leap, Samuel Holdheim
of Kepno?’, whose name was only mentioned with the addition of a Hebrew

23 A Hewbrew term describing religious Jews who lived mainly in Lithuania and Belarus
and were the opponents of Hasidim.

24 The main judge of the Jewish court.

25 Jacob Simchah Rehfisch (1804-1877). See a study on Rehfisch written by Daniel Lewin:
D. LEWIN, Rabbi Jacob Simchah Rehfisch and the Jewish community of Kempen (Posen),
Montreal 1962.

26 Hebr. traditional manner of referring to a rabbi.

27 Samuel Holdheim (1806-1860) born in Kepno, later a rabbi in Frankfurt upon Oder,
an author of a numer of scientific studies and a collection of sermons.
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curse, which cannot be said here, explains the psychological uniqueness of his
hometown.

The last warmly welcomed distraction during the wintertime was the feast of
Purim. The preceding fast was shorter, it lasted only one day, and, therefore,
was more bearable. There was a lot of buzz in the households. Butter and plum
biscuits were made, all kinds of birds were slaughtered. The main course -
Striezel Purim Challa - were prepared with greatest care and attention. The
pride of the lady of the house was a well-baked braid of challa, brilliantly
brown and richly covered with poppy seeds, which was a mandatory dish to
be found on the table. Tasty broth (Krappchen-Briihe), spicy roast, very sweet,
fat fruit cake called Fladen - these were traditional dishes of Purim, accompa-
nied by Hungarian wine, and the people sang prayers with their most joyful
voices. Referring to the old custom, young and old gave each other all kinds
of sweets. This custom concerned both the community officials and the poor.
Of course, these gifts were often the cause of many disputes if they did not
meet the expectations of the recipient or failed to correspond to the economic
status of the donor. There was no trace of diplomatic taciturnity in expressing
emotions. Cravings were satisfied without any regard towards the feelings of
others. However, this could not kill the omnipresent joy associated with the
feast of Purim.

The extensive festive preparations that took place in larger communities in
the south of Germany were unknown at that time to the people of Kepno.
This was rather a family celebration. Also the so-called games and plays of
Purim were unknown. Only children dressed up in their costumes and visited
their relatives and friends. Youth celebrated Purim walking around the town,
they knocked on the door and shouted loudly towards the well-lit rooms:
“Today is Purim, tomorrow it will be over, give us a penny and throw us out’,
they took their petty coins and walked away. It also happened that young men
dressed up and performed satirical sketches in front of their relatives and best
friends. Sometimes someone would turn up in a narrow street dressed as the
“little rabbi?® of Ostrzeszé6w”, then as the Maggid?® of Kotenice (Korzenitzer
Maggid), and yet another time as a gendarme (Schandar). It was very rare to
see a dressed-up girl. The particular shyness of Jewish girls was strongly identi-
fied at this time with the qualities of Jessica, daughter of Shakespeare’s Shylock.

28 In the original text:“Rawsche”, which is a diminutive form of “raw”.

29 Hebrew term for an itinerant preacher.
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If a girl from a respected family dressed up and appeared among friends, her
“modernity” - “this new thing from Wroclaw” - became the subject of heated
debates in the entire Jewish community and was thought to be an inappro-
priate behavior of a Jewish child. All in all, were the elderly wrong about that?

Immediately after the feast of Purim preparations for the approaching Pass-
over holiday began. The whole community, every home, went into a prepa-
ration frenzy. It was necessary to thoroughly clean all rooms, including the
darkest corners. Windows and doors were wide open to drive out old air from
the rooms and let in the fresh one, together with the spring. It was a real hot
season for masons, plasterers and carpenters. The walls were repeatedly cov-
ered with fresh calcium and bleached, also the floors were cleaned and planed.
Then the necessary amounts of wheat were brought in for the preparation of
matza. Grain vendors were simply overwhelmed with the number of orders.
The less time remained until the Passover, the more the stir intensified, and so
the time passed until the last week before the holiday.

The community’s stove, commonly referred to as the shalent®®, was carefully
prepared for baking the matza. It was indeed no trifle. Under a strict super-
vision of the community officials, the right amounts of flour were weighed,
mixed with water, which had been previously obtained with the use of pumps
by the respected members of the community and transported to the bakery,
then Polish country women went ahead with their work and, with their strong
hands, swiftly prepared those round thin forms. The finishing touch, if you
can call it that, was given by a community official who swiped a movable gear
attached to an iron shaft over the surface of the dough, which was later placed
by a designated Jewish baker in the oven. Baking the matza was by no means
an easy task. It was necessary to possess great skills, experience and to be ob-
servant, so that only soft dough would go into the oven, making it possible to
obtain a crispy baking. With reverent care, the boards on which the dough was
made had been cleaned with a glass chisel from all residues. Once the general
demand was satisfied, a type of luxury baking was prepared - matza with eggs.
For real ceremonial meals, like the ritual feast of Seder, the matza could not
contain eggs. Unleavened dough, with only water added, was meant to sym-
bolize the hasty exodus from Egypt!.

30 Yiddish, a special stove used for the preparation of a traditional dish called “cholent”

31 In the original text there is the Hebrew term Mizraim, referring to the land of northern
Africa and the Middle East.
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The Passover week brought forth the necessity of completely different prepa-
rations. In particular, it was important to obtain all that was required to make
soups, or at least to get the essential ingredients to prepare them. Mainly that
was red beetroot — a very helpful vegetable within the limited selection of vege-
tables available for the purposes of the Passover ritual. Eight to ten days before
the Passover, the red vegetables were put in the water, and there they were
left at the right temperature. In the meantime, the water consumed soluble
and aromatic ingredients. The bright red liquid had a slightly sweet and bland
taste, which one could get rid of using the right ingredients. This red beetroot
soup (Polish barszcz, Jewish Borscht) gained some reputation internationally.
In the case of Passover, during the mid-feast days, the borscht, together with
the matza spatzle, egg yolk and well-melted potato mush, formed the main
meal. Several slices of juicy beef contributed to lifting the spirits. If such a dish
with the borscht turned out to be particularly tasty, the housewife would slap
her tongue with every sip, saying, satisfied with her own skills: “that’s what all
Jewish children say!”

It did happen sometimes that a neighboring Polish landowner, staying
with his friend, a merchant from Kepno, during the holidays would enjoy
the Jewish-Polish borscht and a glass of Hungarian wine. However, that was
a commodity that only the wealthy people could afford. The poor entertained
themselves with cheap wine, for which the raisins were set a few weeks be-
fore the planned Passover holiday. In addition to the wonderfully aromatic
Hungarian wine and the drink mentioned before, a third drink, made of hon-
ey>2, was also brought to the table during the Passover. While the first two
could be drank during both evenings of Seder, it was not the case with the
mead, as on those two days of Seder the “four” cups were filled only with
drinks that were made of grapes. The meth was, however, a product made with
the use of mead.

For eight days of Passover, so large supplies of food of all kinds were prepared
that no member of the community would have felt hungry. If in some cases
the available funds were not enough, the community authorities would help
the people. However, these were not donations in the usual sense of the word.
People who suffered from poverty did not have to ask for help in connec-
tion with their situation. It was rather assumed that this help just belonged
to them. During the Passover feast, when people celebrate their “liberation’”,

32 In the original text there is the word “Meth”
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all Jews should feel free from all worries and necessity to fend for themselves.
Community officials and private teachers received a double pay for the months
of Nisan and Tishri. The rabbi, members of the court (Beth-Din) and cantors
also received certain sums for the holiday season from the wealthy members of
the community (le chowed jomtow). The oldest (unmarried) son would usually
be responsible for giving such donations. It was, in a sense, an honorary re-
quest addressed to an adolescent, which he performed with visible pride. There
was no Jewish home in which the evenings of Seder would lack meat and fish
dishes, eggs or a bowl full of fruit called charoset.

Finally came the fourteenth day of Nisan. The preparations ended success-
tully. In Jewish homes, after a couple of busy weeks, calmness and holiday
mood appeared. The table was prepared and decorated in a traditional way, the
room warmed up and illuminated with festive lights. While on the occasion
of the Hanukkah holiday, Kepno was - as it has been already mentioned -
illuminated, in the case of the Passover holiday, the windows remained closed,
except for those overlooking the street. No one should look into festively
decorated Jewish apartments. In order not to evoke jealousy.

But there was something else that remained from the old times and pene-
trated the current mood. Stories of bloody persecutions (“Bilbul”) disturbed
the Jewish people to the core and the memory of it has not disappeared3?.
The stories quoted among the elderly did not allow for the fullness of joy caused
by the release from the Egyptian captivity.

The entire course of the evening of Seder — comprising diverse, partly rational
and partly sentimental traditions, full of symbolism, specific signs referring
to the happy future of Israel - made a great impression on the young people
who celebrated it. During that evening the housekeeper would stand in a white
coat, in a hat of the same color, decorated with a silver thread. He looked like
a real head of the family performing his function of reading the Haggadah®%.
There was something to him which, provided one had a full comprehension
of the event, could be defined as “stylish”. Depending on the mood and un-

33 A reference to common false accusations of “ritual murders” which were supposed to
take place before the Passover, when the Jews were accused of murdering christian children
in order to use their blood in the process of producing the matza.

34 The Haggadah for the Passover includes selected stories commemorating the exodus of the
Israelites from Egypt which are fragments of the Torah, comments and prayers.

70



derstanding of the events included in the Haggadah and related observations,
the evening of Seder continued until late at night. Kepno was known for the
fact that the evening of Seder often lasted until the morning prayer.

Between the first and the last day of the Passover, the stores remained open,
however, there was nothing of typical trade at that time. The same case was
with the days when the market was held. Therefore, social life could become
more intense then. Families visited each other. Various types of entertainment
were organized, also in those families where it was not typical, such as card
games or chess, using “Schoch”

The proper event for the so called “intermediate days®>>” was an engagement
party. It is not difficult to imagine what an interesting and bothering topic
it was to talk about. No one would stick to European politeness at the time,
people tried to consider the topic thoroughly, all issues were discussed and
secrets came to light. Weddings were usually organized on the thirty-third day
between the Passover and Schawuoth (Jewish Pentecost). During this period
called the lag beomer® — weddings could be organized only during the seven
weeks falling between the aforementioned holidays. Such wedding in the old
Kepno was also a holiday celebrated by the entire community. The marriage
took place during the first afternoon hours because of the young couple who
restrained themselves from eating on this festive day until the marriage was
concluded.

The canopy, called chupa, under which the marriage was concluded, was set
up behind the synagogue?’. It was held by young members of the couple’s
family on four sides. During a beautiful parade, with musicians at the fore-
front, the bride and groom were led separately from their places of residence,
through the city, to the part behind the synagogue. Wedding guests would be
carrying colorful wax candles, children would usually hold colorful braids
in their hands. Such a wedding procession was extremely picturesque. The
groom, in his white coat and skirt, walked with reverence and downcast eyes,
between his father and father-in-law or other close relatives, towards the place

35 Hebrew word Chol HaMoed means “intervening days, that is the weekdays of the festival,
between the first and last celebrated day of the Passover.

36 Lag BaOmer (Hebr. thirty-three), the so called Day of Counting the Omer, a Jewish holiday
which occurs on the 18th day of the month of Iyar.

37 In the original text there is the word “Schul”, which was a Yiddish word for synagogue.
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where the marriage was to be concluded. The bride and the female guests
finished their procession in the vestibule of the synagogue, where the veil-
covering ceremony was held. Then, the bride hidden under the veil, was led
to the groom, who was already waiting for her under the canopy, amidst the
sounds of marching, which was nothing more than the famous march of
Druids from the Bellini’s opera Norma. Later, certain novelties began to appear
in the old Kepno and the Mendelssohn’s wedding March from the Midsummer
Nights Dream would also resound during the marriage ceremonies. However,
I have only heard about it. I can only recall Bellini’s march as the exclusive
march played during the procession to the canopy.

Ketuba, that is the marriage contract, traditionally written in the Aramaic
language, was read by the rabbi who also officiated at other religious cere-
monies. The groom’s ring was put on the bride’s ring finger, the traditional
wedding songs were sung by cantors, the glass was broken, and then the fiancé
and fiancée received wishes from everyone with the tears of happiness brim-
ming over. Religious requirements were met, and wedding guests proceeded
to the party hall, where everything that was necessary was waiting for them
on the tables. First, they were greeted with coffee, some excellent cakes — of
which the “Portuguese” was especially tasty — and liquors. As the guests were
very well prepared for the wedding party — namely, they had not eaten before
the party - the available refreshments were eagerly consumed. The guests
entertained themselves freely before being served at the proper wedding table.
Verbal taunts related mainly to the bride and her closest female relatives. Also
on this occasion people allowed themselves to let go of any verbal restraints.
Girls named Krymhilde or Brunhilde were abundant in the old Kepno, and
once challenged, they clashed with each other like immortal Nibelung queens.
However, they attacked each other only in Yiddish. The quarrels between
women, however, had different effects than those of the Nibelung, as when
everyone sat down at the right table, all anger faded away. When the desired
time for eating was approaching, the “marshal®®” would shout cheerful re-
marks towards the guests gathered in the party room, inviting them to come
to the table.

The first to enter were, of course, the married couple: however, the man and
the woman did not touch but only walked side by side towards the table. Then
the closest relatives accompanied them, followed by cantors and rabbis who

38 In the original text there is the word “Marschalek”
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always came among these well-perceived members of the community, then the
rest of the guests. There were also disputes about the place to sit at the table,
as it happens between the greater and most prominent of this world. In Kepno,
however, these disputes were solved in a much straightforward way: “if Reb
Herzele does not want to sit next to his wife, he does not have to sit at all”
It was impossible not to bend in the face of such logic. Disagreements
gradually disappeared and the cantor could then begin a blessing over the
Jewish products of the art of bakery, considering the meal to be open. The
dazzling white baking was cut into slices and distributed among the guests.
The general verdict regarding the female part of the guests depended on the
quality of this baked Hors doeuvre®®. The marshal was responsible for the en-
tertainment, so he murmured things he usually heard from the maggids of
Dubno*? and Korzenitz, two particularly witty speakers of the time who were
well-known itinerant preachers. However, if, during conversations at the table,
the marshal spoke some jokes that were already known too well, the listeners
would not refrain from malicious comments. This, however, only added spice
and contributed to the general atmosphere. When the marshal announced
that it was time to offer gifts, the conversations at the table would go silent.
During these exhortations, the marshal would take the greatest triumphs pre-
senting his skills. He would variously and precisely name individual gifts and
donors, thus creating outbursts of joy, so that sometimes the general cheer-
fulness reached dangerously high levels. Everyone received their share before
the Fladen cake was even distributed, as the wedding guests used to say. The
famous cake of Kepno, extremely sweet and oily, was the culmination of the
wedding meal. Each of the guests was also entitled to take home a large piece
of the cake. Also here, there was no shortage of words regarding the portions
assigned. Everyone understood it to be a matter of honor. It also happened
sometimes that the gifts were rejected as unworthy. As one can see, during
the wedding parties, there were many moving moments, which sometimes
could even take on a dangerous character. However, disputes quickly disap-
peared as soon as the cantor called “Olom” to Benschen!. During this musical
afternoon tea there was general untamed gaiety. All signs of order gradually
disappeared from the table. Musicians tuned their instruments, the festive
music resounded, followed by a polonaise dance. Dancing in the circle was
not popular among adults at that time. Mazurkas, polkas, krakowiaks were left

39 French expression meaning a “starter”.
40 Jacob ben Wolf Kranz of Dubno (1740-1804), a famous rabbi and itinerant preacher.

41 The original German text is unintelligible here.
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only to children and young people. However, wedding days alone did not mean
the end of celebration. Additional celebrations covered many subsequent days.

The day after the wedding, on the day of lendemain®?, the young couple were
greeted with the leftovers of the wedding meals. The parents of the newlyweds
would invite the relatives who came from far away, from the “Kingdom”, that
is from the Congress Poland, friends from the community, and before anyone
could even notice, the week after the wedding passed and the second Shabbat
ended a series of occasional holidays related to the wedding. Young bal-ha-
bajith, the host of the house, would be summoned to the Torah, namely to the
maftir®3. This was of moralizing character, as he would be carefully watched
while reading the paragraph of the Book of Prophets. With a substantial degree
of certainty, on the basis of words which he highlighted and the manner of pre-
sentation, one could determine the degree of understanding of that extremely
complicated text. From time to time, one would hear the gnashing of teeth and
statements of disapproval: “What an uneducated man.”

Thus that noisy wedding feast and its additional holidays provided great basis
for conversations, which were held long after the week of wedding celebra-
tions, but not only then - each family event became an incentive for the entire
community to participate. It was almost possible to say that the old Jewish
community was like one big family. It was surrounded by a common inner
thread, an invisible bond keeping it together, despite the obvious frictions that
were not uncommon even in the circles of close relatives. Births and deaths
were not some events only for the interested parties. All of them were of social
nature, and all this triggered the activity of charitable associations, general-
ly referred to as chevrah. Women were particularly involved thanks to their
natural inclinations and religiously sanctioned roles.

Young mothers, kimpeturin4, passed the duty of taking care of their newborns
to midwives but also to other experienced women. In the postpartum period,
the woman was fed with strengthening soups and refreshed. The weaknesses
of the postpartum period disappeared in the case of each mother, and in or-
der to protect the woman and the child from evil powers, cabalistic notes and

42 French word meaning “tomorrow”

43 Hebrew term for an additional reading of a fragment of the Torah, a repetition of last lines
of the reading assigned to a given Shabbat or a holiday

44 A Yiddish word meaning a woman recovering after childbirth.
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signs were hung at the woman’s bedside, as well as over the door of the room
in which she was staying. In other words, the woman was taken care of, joy
and peace spread in the room. If the newborn child was a boy, even before
the berith milah®, a little sucher was organized for the mother and her child,
with blessings, sweets, cookies and, most interestingly, marinated peas. On the
eighth day, after circumcision, a festive shude meal was eaten. It was not a feast
but a blessed meal, during which all tasty products of Jewish cuisine were pres-
ent, which was to express due respect. Before the meal was started and at the
end of it God was praised loudly, even very loudly. That is the way it should
be! We Jews have an innate right to call our God in as loud a voice as our
inner voice allows us! So if the divine grace was so great that the first fruit
of the mother’s womb born to the world was a boy, pidjon?® took place on
the thirtieth day after the birth, the symbolic redemption of the firstborn and
religious dedication with a festive meal.

Due to the fact that the whole community took part in these events, the sense
of solidarity was strengthen in an unbelievable way. In the case of illness, the
members of the holy brotherhood of Chevrah Kadisha appeared in the place of
suffering, fulfilling their office with devotion, which could only result from the
inseparable connection between the religious order and natural love for a man.
This readiness to make sacrifices was particularly manifested when a member
of the community or members of his family died. Watching the dead, prepar-
ing the bodies, organizing the funeral, all these sad duties were taken over by
the brotherhood. The bodies were carried to the bet holom?’, the cemetery
located quite far from the city, to the House of Eternity, and the carrying
persons changed from time to time. As many as possible wanted to ful-
fill this order referred to as the mizvah. Women did not join the procession.
At the cemetery, people followed some strict rules — ancient prayers were
made, but there were no eulogies. However, if the community saw the death
of a scholar, a pious person or one honored for his public activity, a meet-
ing was held in the synagogue or at bet ha midrash, during which a speech
(hesped®®) was delivered about the merits of the deceased, presenting them duly.

45 A Hebrew word meaning the celebration of the circumcision.

46 Hebrew term pidjon ha-ben, celebration of the original commandment stipulating that each
firstborn son should be devoted to serve God.

47 Hebrew word bet olam meaning a cemetery.

48 Hebrew word hesped means an eulogy spoken during a ceremony commemorating
the deceased.
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The hesped speech was not always delivered by the rabbi. Whoever felt called
as a friend of the deceased, whoever was respectable and had the right skills
to be able to appear before the community and had prior obtained a permis-
sion, could stand before aron ha Kodesch®’, the holy ark, and remember the
deceased from there. Today’s custom, which is rather a bad habit, that during
each funeral the rabbi would make a speech over the grave, in the old Kepno,
and in other leading communities, was completely unknown.

It is important to remember that during the mourning week in the family’s
home, typical prayers were said in the mornings and evenings, and some of the
visitors read passages from Misnah>?. The mourners’ needs were taken care of
even during the Schivah! (seven days of sadness), and that was the respon-
sibility of relatives and friends. It was an obligation that was well understood.
How much delicacy all these activities required, and how cruel the communi-
ty’s rage was when a rogue was carried to the grave! For example a Mussor, that
is an informer, was considered to be one. People avoided any contact with such
person, he was never called upon to read the Torah, he was not a part of any
fraternity. He was, to use modern vocabulary, boycotted by all means in the
society. The funeral of such person who was not respected by the community,
was terrible — even today I can still remember it, a horrible impression has re-
mained in my memory to this day and it is impossible to erase it. It was an act
of lynching the deceased himself. The accompanying gendarme was complete-
ly helpless in the face of a huge crowd of people. He allowed, therefore, cruel
stupidity. The deceased was, in fact, a young immigrant who came here with-
out any relatives, so the funeral week would have not even been considered.
The community’s satisfaction with this state of affairs was expressed through
the ruthlessness of the gathered people, which could not be described. What
else was involved with this funeral, I would never be able to describe.

X%

49 Hebrew term Aron ha-Kodesch means a Torah ark.

50" A Hebrew word meaning a repetition, one of the basic sources of religious law consituting
the Talmud (together with the Gemara).

>l A Hebrew word for grief.
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During the summer months between the Passover and the Yomim Noraim>?,

the High Holy Days, that Schulmann of Berlin, known in Jewish circles for
his witty ideas, called the “Autumn Parade of His Divine Highness”, the old
Kepno was calm. There was general inaction, and the religion itself seemed to
have its days off. The celebration of the feast of Shavuot>® was of no particu-
lar importance. The feast of receiving the commandments upon Mount Sinai
was celebrated with joy. Even restrictive principles regarding meals have been
relaxed in a remarkable way during these two days of the feast of Shavuot.
And so, just four hours after dinner one could drink coffee with milk and eat
a sandwich, while otherwise this period would be prolonged to six hours!
Few weeks later, the destruction of Jerusalem and the second temple was
remembered. The seventeenth day of the month of Tammuzi, the ninth day
of the month of Aw, the beginning and end of the “three weeks” were days
of strict fasting. The general good mood was toned, fasting on the ninth day
of the month of Av passed into real sadness, as if a beloved one passed away.
People refrained, like during Schivah, from eating meat. There was also no
commercial activity. On the ninth day of the month of Av, Tisha BAv, the com-
munity was overcome with great sadness. Even in the street no words were
spoken aloud. Bent to the ground, saying nothing, the inhabitants of Kepno
flocked to the synagogue, which was at that time deprived of all decorations,
or to the bet ha midrash, to absorb a portion of Jeremiah’s lamenting and sad
poems of some splendid Spanish poets. During particular songs of mourning,
Kinot>4, in which the martyrdom of the witnesses of blood was described, the
synagogue literally trembled from the cries of agony over the fall of Zion and
the Temple. No eye remained dry when the moving melismata>> of Eli, Zion,
veareh (Cry over Zion and its city) or Zion Ha'lotischali (You do not ask Zion)
were coming from the cantor’s mouth. But the deeply felt mourning poetic
works were presented not by the cantor, but by members of the community,
who were able to convey the meaning of this great poetry with its full under-
standing and inner emotions. Such a service — Tisha BAv — must have made
an electrifying impression on everyone. Even now, after many decades, when

>2 Hebrew Yamim Naraim, meaning the first ten days of the Jewish month of Tishri, beginning
with Rosh Hashanah and ending with Yom Kippur.

53 Hebrew Shavuot, known also as the Feast of Weeks or the Feast of Harvest, celebrated
50 days after the Passover.

>4 Hebrew songs of mourning read at the synagogue during the Tisha BAv.

> Greek style of singing, in which a single syllable of text is sung while moving between
several different notes in succession.
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I write these words, I feel a significant tremor in my soul at the very thought
of the feast of Tisha BAv.

From the house of worship services, people would go to the cemetery
to remember those who passed away. “I'm overcome by emotions. A tear after
tear runs down my cheek “ - the poet’s words became a bitter truth. After such
a deep spiritual movement there was equally noticeable fatigue. The follow-
ing weeks of hot summer passed without being noticed, until the month of
Elul when the days of solemnity approached. People were gradually preparing
themselves for the upcoming New Year’s Day and the Day of Atonement. In the
last week of Elul, on the days of Selichot>%, the keeper of the synagogue®” would
knock before the dawn at the door of the houses to call the sleepers to get up
and attend the selichot. However, it did happen that the keeper of the syna-
gogue would be, in fact, the one stealing hens from poultry houses. Gossiping
people claimed that in the case of such poultry thefts, an offence was often
committed and that the keeper of the synagogue himself should have asked for
forgiveness of sins at the selichot. The first two days of the new year were filled
almost completely with services at the great synagogue and bet ha midrash.
In the morning, at six oclock, the morning prayer began and lasted un-
til noon or a little longer. The proper morning prayer, shacharith, was
celebrated by a respectable member of the community who could sing well.
In the case of mussaf*®, an additional prayer, a chasan®® acted as a cantor
appointed by the community - he was also referred to as Scheliach Zibor. If the
chasan met the expectations of his critical listeners, as he was able to tell from
the surrounding Yasher Koach®, the expectations towards the proper chasan at
mussaf rose. On the occasion of the feast, four singers, called the meshorehim,
wouldjoinhim, mostlyfrom Poland or Lithuania, whowould supporthim during
certain moments of the prayer. Young singers provided bass voices, forming
a choir. There was of course no musical accompaniment during these prayers.
It started with songs of the Lord’s glory with no respect towards the

6 Hebrew word meaning supplications, prayers spoken during the feast of Rosch ha-Schana
and Yom Kippur.

>7 In the original text there is the word “Schulklapper”

58 An additional Hebrew prayer spoken on Schabbat and other particular holidays, including
on Rosch ha-Schana.

%9 A synonym for a cantor.

60 A Hebrew laudatory exclamation praising a well done job.
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principles of composition. Kepno was the only one among all the larger
German-speaking communities clinging to this — let’s say — “natural” type of
service.

In the afternoon of the first day of Rosh ha-Schana, groups would wander to
a pond to perform spiritual and symbolic activities, namely to wash away all
the sins committed during the year. The mood during both New Year’s days
remained festive, yet serious. People avoided talking about trivialities.
This would have clashed with the dignity of the Rosch ha-Schana. In the
meantime, until the Day of Atonement, ten days of penance were celebrated
and many people would not eat until noon. Long before sunrise, they would
flock to attend the service. The closer to Yom Kippur®!, the more ecstatic
were the prayers for the forgiveness of sins. Loud sobbing would, metaphori-
cally, reduce the burden of the intimidated soul. It was difficult for teenagers to
preserve their youthfulness amid these penitential moods which increased
daily. The change was brought by the day of preparation for the celebration
of the atoning sacrifice. Children’s faces brightened when they were given a
hen which was to be slaughtered as a sacrifice for sins. The animal would be
rotated around the head three times, which already stimulated the imagination
of the children, and there was already a certain foretaste, as the hen was to be
consumed by small members of the community the very next day, if they were
less than thirteen years old. The day of the preparation was of great importance
to all adolescents. It was necessary to demonstrate the behavior of a repenting
sinner in every possible aspect. According to the deep message of the Talmud,
the Day of Atonement is administered only to be forgiven the sins against
God and his commandments. People’s offences against each other can only
be forgiven through a heartfelt approach and real sorrow. So many hardened
hearts were softened that way and many hostilities were overcome during Yom
Kippur. In the afternoon, in the presence of three friends who formed a kind
of court, sins were confessed and after bending to the ground, people received
49 hits in the back. After the purification, freed from remorse, with merry
spiritual excitement, they went to the final meal before the fast. It consisted of
a delicious chicken broth, which was served with a slice of koletsch. Koletsch
was a round wheat bread which was supposed to remind people of the rolling
circle of death. The word comes from Polish. Circle in German is Rad.

61 Hebrew Day of Atonement, one of the most important Jewish holidays.
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Amid solemn, festive mood, after reconciliation with their brothers, people
entered the beautifully lit house of service. The dominant color was white.
The Holy Ark near the prayer wall was decorated with a silk white curtain
with embroidered Hebrew sayings. Married members of the community wore
white robes and their heads were covered with one-color kippahs with a silver
rim. Prayer coats, rimmed with black and blue stripes on the sides, comple-
mented the traditional clothing worn at Yom Kippur. The whole picture in the
densely filled great synagogue, to which, on those holy days, it was possible to
enter only barefoot, suited, with its noble simplicity, the character of the day.
The service, despite its apparent disorder, which was visible and audible during
certain prayers, was moving, for every praying person focused on his own
inner mood. As soon as the cantor began, the whole place would suddenly
go silent. It did happen, however, that a schames®, a servant of the temple,
had to restore order among the people who were too loud, with his shushing
sounds. It was not surprising if we take into consideration twenty-four hours of
continuous prayer, praise, confession and reading of the Torah. In fact, in the
case of such ancient, somewhat chaotic services, people prayed with their
hearts. After the sound of shofar®® announced the end of the fasting day, the
evening prayer was recited very quickly. Human nature demanded its rights.
After returning home, everyone would sit at the table to munch on some-
thing. Steaming coffee and aromatic butter cake tasted delicious. Between this
late breakfast and the evening meal, the housekeeper would go out with his
eldest son into the yard to hammer a stake to pitch a tent later on and to, just
after the forgiveness of sins, again fulfill God’s ordinances. A joyous end was to
announce a joyous beginning. General conversation during the evening of
Yom Kippur was run by a host who demanded from his wife to strictly follow
the rules determining proper time for serving meals. As in terms of enjoyment
and overweight, he did not yield to the brave knight Sir John Falstaff®4, he
could well afford it and was not afraid of any complaints.

A few days between the Day of Atonement and the Feast of Tabernacles were
extremely busy, for in this short time it was necessary to prepare many types
of huts called sukkot. It was necessary to involve everyone. There was a vivid
commotion among the community. Carpenters and plasterers had their hands

62 Hebrew word meaning a caretaker of the synagogue.
63 A horn-shaped Hebrew musical instrument used for liturgical celebration at the synagogue.

64 A character of William Shakespeare’s plays, an allegory of a cowardly, obese person who
always attracts trouble.
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full. When the hut was finished, covered with pine branches, so that in the
moonlight the stars could be seen from the inside, as it was required by the
provision, the place was also decorated from the inside. Beautiful misrach5’
adorned the eastern wall. Small mirrors were fixed in the appropriate places.
Here and there some would hung a portrait of a well-known rabbi, or at least of
the respected rabbi Akiva Eger of Poznai®® or rabbi Elijah of Vilnius®’. A dec-
orative, multi-armed brass candlestick hung from the ceiling, next to drilled
pumpkins, in which the well-known symbol of David was cut, and which were
illuminated from the inside. The festive table was covered with a shiny white
tablecloth and - depending on the financial situation - with cutlery and silver
candlesticks.

The interior of such a hut was indeed beautiful. At the end of the service, the
host, along with his eldest son, entered a brightly lit hut, where he was greeted
by his wife, satisfied with her work, and children with beaming faces, shouting
loud and joyful “gut yomtow®®”. Then the breath of old Jewish family happiness
filled the modest, blessed room, and true happiness was felt by both young and
old, the inner prayer of thanksgiving went to heaven to the One who, in His
grace, let us live to that special time.

Apart from ensuring that the equipment of the hut was as splendid as it was
only possible, another equally important issue was on the mind of every
housekeeper. The feast of the Tabernacles is, as it is known, the harvest season.
The time of autumn fruit harvesting is completed for Palestine. Everything has
been gathered and dedicated to the Almighty in the form of thanksgiving for
his inexhaustible grace. The harvest of the Holy Land is symbolized by palm
branches, lulav®®, lemon tree fruit, etrog, myrtle twigs, hadassa, iarava wil-
low twigs. Myrtle and willow are native plants, etrog and lulav, however, had
to be imported from afar, from the south-east. Levant, in particular Corfu,
were the preferred places for their acquisition, and whoever had any means,
reached deep into his pocket to provide himself an impressive, flawless piece

65 A type of decorative cut-out hung on the eastern wall of the synagogue, in Hebrew the East
is misrach.

66 Akiva Eger (1761-1837), an outstanding rabbi and a Talmudist, a rabbi in Poznan from
1815.

67 Elijah ben Solomon Zalman (1720-1797), a rabbi in Vilnius, great scholar and Talmudist.
%8 Yiddish: gut (git) jomtew, traditional wishes for happy holidays.
9 Hebrew word for a branch of a date palm, tied with other plants, used during Sukkot.
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of such etrog. It cost a large sum of thalers. It was no small expense at that time.
Some people wanted to outshine others. There were even etrog experts in Kep-
no who, though they had no idea about the geographic location of the island
of Corfu, knew a lot about the beauty and ritual perfection of the etrog from
Corfu, like a violin virtuoso knows much about Stradivarius or Amati’®. Etrog
was carefully wrapped in cotton, put in a box or a silver dish and carried to the
house of worship, where it was exposed during the procession and sung praise,
hallel’!. The walk around the almemor, in which hundreds of members of the
community participated, was a spectacular performance.

The feast of the Tabernacles coincides with the end of the synagogal year,
and the last day of the feast is at the same time dedicated to the joy of con-
cluding the reading of the five books of Moses falling on the Shabbat of the
passing year. This day of cherishing the rights of Simchat Torah was celebrated
in a very loud and joyous manner, both in the synagogue and beyond. Even
a salute was fired, despite the ban. In the residential area, one could get some
gingerbread cake and sweet wine or liqueur - “Lekach” and “Bransen”. Etrog,
however, after it fulfilled its ritual function, was taken to the kitchen, where it
was transformed into an unusual treat by the hands of an experienced house-
wife, then it was stored for special winter holidays or important visits.

Loudly and joyfully, amidst merry frolics, the year in the synagogue came to
an end, and the next Shabbat could begin with reading the Book of Genesis
(Bereschith), all over again.

%

So what was the infrastructure of the community of Kepno?

Let’s look briefly at the education system, if I might use this term. Several
teachers, immigrants from the provinces, namely from the Province of Posen,
run a Cheder, in which the children learned the basics of Hebrew. The children
were sent to the Cheder shortly after they were four. Dardeke melammed
(primary school teacher), with the help of a belfer (behelfer - helper), taught
the children the alphabet, then the Ivre, reading of Hebrew words. Poor little

70° A famous familiy of Italian luthiers who were active in the 16th and 17th century.
71" A prayer composed of Psalms, 113 (small hallel) and 114-118 (big hallel).
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ones sat for hours on a low, coarsely planed bench, at a primitive table and
together they repeated letters until all of them were memorized. Then, with the
help of a primer, the children studied letters until proper reading began. At the
same time, several short morning and evening prayers and several blessings
were added to the children’s list of things to be memorized. This seemingly
brutal way of teaching resulted in the fact that in a short time children were
able to learn a large portion of Hebrew. After a few months they were able
to get through some of the main elements of Siddur’? (prayer book) and
translate them into broken German. After a year, the children began to read
the Chumesh”3. Without any grammatical introduction, the pupils of the cheder
began to learn the Hebrew Bible. It is worth noting that at that time a Christian
boy also attended the cheder. His father, a very pious carpenter, came up with
the idea that his son would become a Protestant pastor. For this purpose, the
boy was supposed to learn the Holy Language as well as the Jewish children
did. As a result, a Christian boy went to Cheder. We do not know if the father’s
wish actually came true.

The teacher would receive a monthly salary for his efforts for each child, in
the amount of five peim (Polish grosz). He would also get a kibbud jomtow,
a traditional gift for the three major holy days, and a winter bonus for wood and
lighting. Every now and then several households would give him farm produce.
Some signs, however, indicated that the days of Cheder were numbered.
The Prussian educational authorities exerted increasing pressure on the
community to hire professional teachers. At first, the Province authorities did
not succeed in Kepno. Although the local community was deaf to the incoming
warning, it attempted to appease the authorities by employing a substitute
teacher who seemed at least strange to the local educational board. Finally,
all patience was exhausted. The authorities had it their own way when they
sent to Kepno a teacher named Sklarz, who graduated from a Jewish seminary,
and forced the reluctant community to employ him. Before that, Cheder had to
face serious competition. The English Missionary Association chose Kepno as
its area of activity and decided to found a Jewish school where children could
learn for free. This school, under the guidance of an excellent and kind teacher
named Hartig, succeeded for several years. The teacher was wise enough to see
that Kepno was a bad place for the missionary association. So in his free time,

72 Hebrew word “Siddur” (order), a prayer book used at home or in the synagogue at weekdays
and on Shabbat.

73 Meaning the Torah, first part of the Hebrew Bible.
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which he had too much, he preferred to give piano lessons. In this way, the ray
of light of the Western culture finally fell on the strictly traditional life of the
Jewish community. Of course, it raised many serious doubts.

The signs indicating that Kepno would suddenly be drawn into the maelstrom
of history were more and more evident. The community of Kepno continued
to grow, partly as a result of natural growth, partly through migration from the
Congress Poland, but also from more remote areas, and even from Achsersleben
in central Germany. Towards the end of the fourth decade of the 19th century,
a noticeable exodus of young men began, which intensified in the next decade.
At first, those were the boys living in modest neighborhoods who decided
that they could no longer tolerate the slow pace of local life. The great world
attracted them with irresistible power. At that time, only one country, namely
England, cared about them. The powerful siren song of emancipation reached
Hintergass (Tylna Street) in Kepno as well, for everyone knew that civil rights
in England were guaranteed by the law. Anyone could achieve success there
thanks to own efforts, without any hindrance from the reluctant authorities.
For young people of Kepno, England became a synonym of happiness. With their
meager possessions and small amount of money, armed with full confidence
in God and themselves, they courageously set out on a long sea journey to
aforeign country that promised them a better future. Deprived of any knowledge
of the language and customs, they landed on the English soil and took up
doorstep selling. No “gendarme with a funny bearded face” asked them to show
alicense allowing them to engage in street trade. The poor youth of Ke¢pno were
delighted, leaving Prussian repression behind and able to breathe in England’s
freedom. Most of those immigrants were able to live at least a modest life there.
They did not have to get involved in doorstep selling anymore. They could rent
a store at Commercial Road, Whitechapel or Petticoat Lane’#. They remained
faithful to their homeland through customs and lifestyle, remembering about
their poor abandoned families in the country with moving devotion. Soon,
they began sending money to parents, siblings, and friends. After a few years,
one of these “Englishmen” visited his hometown. It caused a commotion in the
entire community. During the first Shabbat, the prices of mitzvoth, after being
called to the Torah, increased dramatically, as literally everyone was so eager
to be an “Englishman” who enjoyed the blessing. In such circumstances, when
the prices of mizvoth were so high, there was a custom that only one third of
the surplus was paid to the community’s treasury.

74 Districts of London.
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A few of the residents of Kepno achieved respected positions in London. Only
one of them returned to Kepno as a wealthy man and happily lived out his
days there. Immigrants founded the Society of Former Inhabitants of Kepno”>,
which then worked as an example, as the wave of immigrants changed course
to the US and similar societies were established in New York, St. Louis and
Chicago. In this way, the bond with their hometown was preserved.

The community in Kepno was shrinking, but apparently prosperity grew in
it, mainly thanks to English and American donations. This phenomenon was
spreading slowly, so that it was almost invisible for a long time. For this reason,
the intra-political movements of the 1840s, and specifically the year of the 1848
Revolution, occurred quite suddenly and felt like a blow. Two men who, also
for other reasons, deserve to be mentioned here, made their names particularly
famous at that time due to their political views. They were Fischel (Phillip)
Wertheim and Heimann (Chaim Wolff) Toklas’®. When recalling their names,
we should reach back to the years before the Revolution.

Around 1840, or perhaps a little earlier, something happened in the community
of Kepno, which had not happened so far and which would not happen in the
future. Both men mentioned above, sons of respectable families, got married
in their teenage years, when they were about 17 or 18 years old. Wertheim
was married against his will, he opposed but it was of no use. Toklas, a man
with a few talents, was employed in his father’s shop. Wertheim, however,
very early became popular thanks to his remarkable intelligence. He was
fluent in the rabbinical writings at the age of not more than thirteen and was
expected to one day become the guiding light for Israel. But in both men the
crave of Western European education was extremely strong and unstoppable.
In addition, Wertheim suffered the burden of a loveless marriage. They both
decided to leave their families and homeland and prepare for studies at
a German university. Toklas, at his father’s request, went to Breslau on business
and took with him a friend with whom he could not part. No one paid much
attention to it then. In the capital of Silesia, first they took off the old-Jewish
clothes and tried to leave behind the black and white border posts as soon
as possible. Nobody suspected anything during the first week. However, when
the second week passed without any news, and there were no answers to the

7> In the original text there is “Verein der Kempener”

76 Chaim Wolff Wolf Heimann Heymann Toklas, born in 1820 in Kepno. His father was Marcus
Toklas (1776-1846) and his mother was Debora Nuche (born in 1780).
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anxious enquiries of friends from Wroclaw, some started to panic. Dewore
Nuche (Nuche’s daughter, named so to distinguish her from others of the
same surname), Toklas’s mother very soon discovered what had happened.
Fischel invented the whole thing and Chaim agreed to join him. Nothing was
keeping the mother in Kepno either. She hit the road, but the escapees had an
advantage of fourteen days and did everything to cover their tracks. However,
Dewore-Nuche, inspired by the wisdom of the heroine whose name she bore
- immortal Deborah, did not lose her courage and traveled cross Germany to
finally find the escapees in Strasbourg! Against their will, they had to prepare
for the way home. Wertheim, however, made a condition, that after the return
he would be allowed to initiate the divorce procedure. And so it happened. In
the mid-1950s, Philipp Wertheim, once an almost invisible secretary of the
court in Kepno, became very successful and was for many decades a head of
the Jewish community secretariat in Berlin. Toklas and his wife preserved rare
mental and physical health until the old age. Toklas was a declared friend of
Poland throughout his entire life and no Polish nobleman would have ever
come to Kepno without paying respects to “Mr.” Toklas.

Speaking of these two, one should also mention a third one, who differed
significantly from them when it comes to his temperament and character.
It was Moritz Wieruszowski’’, the son of the generally respected head of
the community, Dawid Wieruszowski. Moritz was previously an assistant
of the well-known Rabbi Akib Eger, but not to become a rabbi, but only to
gain a thorough knowledge of the Talmud. Thus, the three of them - Toklas,
Wieruszowski and Wertheim - formed a reformist triumvirate in Kepno, whose
ideas were brought to life. First, a “new school” was to be created with a proper
schedule of services. For this purpose, Toklas prepared a room of appropriate
size. There were also about twenty members of the community who followed
the voice of the “new ones”. The celebrants were designated and, following the
example of the new synagogue in Wroclaw, they were given an embroidered
thaler, a cap and a prayer mantle in the form of a stole. This was the visible part
of the renewal. The rest was limited to the liquidation of the second Jekum-
Purkam’® and repeating the prayer of Eighteen Blessings. The remaining
part of the community observed those actions with indifference. Malbim,
a polemicist who was always open for confrontation, did not even consider

77 Moritz Wieruszowski (born in 1815, died on 22 September 1884), a merchant and the head
of the Jewish community in Zgorzelec.

78 A prayer recited in Aramaic each Shabbat.
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it worth the trouble to mention this fact from the pulpit at the synagogue,
claiming that it could not endure. About that he was certain. And indeed, he
was not mistaken. The newborn idea carried within a seed of death. After a
short time, everything disappeared. Almost at the same time the opposite side
also made attempts to start a renewal. It was about creating a Hasidic place of
prayer. Again, Rabbi Malbim did not show even the slightest sense of humor.
He was, after all, one of the most committed opponents of the Hasidic sect. He
condemned such stupidity from the pulpit with harsh words. As a result, the
expected disintegration did not take place, and the old order remained.

Undoubtedly, the political events of the year of Revolution meant that there was
a certain tension in the community. Before the Revolution, the entire demand
for newspapers was satisfied with just several copies of “Schlesische Zeitung”,
which were passed between people, after that, the “Neue Oder-Zeitung’,
received from the Silesian capital, gained more popularity, especially when
it turned out that one of the former inhabitants of Kepno, the later rabbi of
Naklo and Mannheim, Dr. Bernhard Friedmann”®, was the person writing the
sharpest articles for this democratic newspaper. The town and the community
were divided into various fractions that fought each other. Orthodox Jews
who constituted the vast majority, were fervent opponents of all revolutionary
aspirations, although they were not the ones who would caught one’ attention.
The group of new ones was more vital.

Wertheim launched a library which kept some forbidden fruit. This was the
headquarters of the politicizing members of the community. Here the chains
were breaking. Here they agitated before elections to various parliamentary
bodies. Also a copy of a stenographic report regarding the debates of the
National Assembly in Frankfurt was kept here and was literally devoured.

At the market square, one could hear revolutionary songs in German and
Polish. La Marseillaise was clearly heard and so was the Polish national
anthem. You could also hear an insolent song about the Prussian Prince in the
rhythm of polka. Months of the revolution, which were extremely bloody in
other parts of the Province of Posen, passed completely calmly in Kepno and
in the entire District of Ostrzeszow. Poles and Jews, in particular the latter, had
a good system of disseminating information that allowed for a quick message
transfer, for example, that the whole region was invaded by Silesian regiments,

79 Bernhard Friedman (1820-1886), a rabbi and a publicist.
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riders and shooters. However, all this havoc was at a safe distance. In fact, there
was not even a single soldier on the spot. The city was safe from the turmoil.
However, the year of the revolution brought forth another lasting achievement
in Kepno. The old restrictive custom stipulating that women should wear
deep bonnets, was repealed. Many women were seen not covering their whole
head, and some even wore hair jewelry. And even Malbim himself could not
overcome this novelty with his speeches.

We are approaching the end of our story. The winds of the revolution eased off
and the old Prussian order was restored. Everything that should have been said
about Wertheim and Toklas, the two leaders of the revolutionary movement,
was said. The one that still needs to be mentioned is Moritz Wieruszowski.

The air in the area had long been unbearable for this ambitious man. He craved
actions that would better suit his temper. In the end, he decided that he would
leave Kepno with his large and still very young family. It was not an easy
decision to leave a respected father! But where to go? To immigrate further
than the English Channel, not to mention the Atlantic Ocean, as was the case
with some residents of Kepno, was impossible in his case. He chose Zgorzelec
as the place of his future activity, a place where, until the time of the revolution,
no Jew was granted the full right to settle down! The choice of this location was
a sign of extraordinary moral attitude and significant level of self-confidence.
Wieruszowski opened a moderately large shop with manufactured goods in
the mid-1950s. It is not difficult to imagine how many surprised eyes of other
merchants would have met a Jew who came from Poland. It did not repel him,
he wanted to take his life in his own hands. Anyway, it did not last long, the
inhabitants of Zgorzelec soon realized that this Jew was of a very special kind.
He gained trust and respect. His exceptional intelligence, knowledge of the
ways of other men, brilliance and righteousness were universally recognized.
Soon this wanderer, a Jew, would become a member of the civic council.
At the same time, he could not bear the fact that a small number of Jewish
families lived just like that, with no relation to the community. With his wise
decisiveness, he set out the foundations of a Jewish community. Based on the
example of Kepno, but adapting his actions to local conditions and times, he
created a Jewish community in Zgorzelec, which, in a surprisingly short time,
developed into one of the most prominent in Silesia. This delicate flower grew
nurtured by Moritz Wieruszowski, and became a massive tree. It is precisely in
connection with this colonizing act - as it was exactly it in the truest sense of
the word - that he deserves a prominent place in this cultural sketch.
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While the “colony” of Kepno visibly grew stronger, its old “family matriarch”
collapsed equally visibly. It did not shrink only in terms of number, also
the inner liveliness was constantly fluctuating. Old, respected and wealthy
families traveled to Wroctaw and Berlin, where they later often occupied some
prominent positions in the society. The mother community, however, was
getting increasingly quiet. Still, the community’s life went on in a traditional
way. However, everything was fading more and more. The heavy air of the
1950s, which had an impact on the attitude of people in Prussia, was also
present in Kepno. A part of the reactionary regiment Mannteuffel-Raumer
of Westphalia®® was present here as well, in the person of a respected Jewish
teacher of a public school (Volksschule). He belonged to an organization, also
known as the Treubund®!, which was favored by the state administration and
faithful to the king. Its members formed a kind of order that was at the starosts’s
commands and prepared reports on public sentiments. The main task of the
Treubund members was to blend in the social circles available to them, paying
particular attention to political talks. This put some residents in a difficult
situation. In the end, any controversial behavior was spotted. The informer
(mussor) was usually finally detected and this did not mean that it was a closed
case. For some time, the said teacher believed that, due to his office, he would
be able to face the lack of respect shown to him, but, in the long run, even those
who have extremely thick skin cannot bear it. The surroundings of Kepno
became unsteady and he decided to cease his activity. He did, however, stay
in touch with the members of the Treubund. The bad weather soon changed,
and a shadow was cast on the community. Suddenly, a powerful storm hit the
political scene. There was a threat of an outbreak of the Crimean war, and this
took on special significance for the Jewish community of Kepno. If there had
been a conflict between the European powers and partly Asian Russia, our
good Jews would not have been concerned about the Balkan problem, Danube
principalities, or crowded seas, not even about Sevastopol, but rather about
“the great rosche (sinner)” of St. Petersburg, Tsar Nicholas. If hatred could kill,
Tsar Nicholas would have already been in his grave for a long time. The name
of this Ocher Jisroel, the opponent who banished Israel, would have never been
spoken without adding to it a famous old curse. Tsar Nicholas was treated as the
embodiment of all evil and the greatest misfortunes that could happen to him

80° A regiment of the Prussian army whose first commander was general-major Karl Heinrich
Friedrich von Raumer (1757-1831).

81 An organization whose full name was “Trebund mit Gott fiir Kénig und Vaterland”, it was
established at the end of 1848.
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did not seem horrible enough. Any news from the battlefield were impatiently
awaited. In the meantime, postal connections with Wroctaw have significantly
improved. Every evening, the post of Olesnica (Oelser Post) delivered morning
newspapers to Kepno. People hurried to the post office to get new messages
and take them home. The road led past the house of the most fervent opponent
of Tsar Nicholas, so he would lurk about to catch us, the boys, when we were
returning with our newspapers, and we had to read the most important news
to him. If those were favorable, we would receive gingerbread as payment,
otherwise we would be thanked with words that knew nothing of the European
politeness. Nicholas fell ill after his army lost the battle of Inkerman® and
suffered for several days. The news of his death reached Kepno during the feast
of Purim. Our fanatic was extremely satisfied. He cheered, shouted, jumped
at the market square like a man possessed by an evil spirit: “The great rosche,
ocher Jisoel is finished”. He invited all his friends and enemies, old and young,
shared gingerbread and drinks with them, and quickly used up his supplies
for the feast of Purim. Since then, the Crimean war did not matter to him
anymore. The Judgement Day came for the rosche — causa finita. Also for us,
this sketch is hereby coming to an end.

After many, many years we traveled the same route. The goal was to find the
graves of our dear people. The old Polish town seemed unchanged at first
glance. The synagogue was the most important building dominating the
city, but next to the old wooden structure of the Catholic church there was
a new, beautiful brick-made house of service, at the market square there were
Polish shops here and there. The Polish bourgeoisie had slightly improved
its position. The Jews of Kepno, however, were loyal to the German ways.
The Polish revolution of 1848 has already passed. If there had been a public
vote in Kepno, the inhabitants would not have hesitated to show their loyalty
to Germany. They would have known from their own experience how to
behave under the emblem of the white eagle.

82 The battle took place on 5 November 1854.
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Supplement

After many years, I followed the same route to talk to Chidher. When entering
the town, I noticed an inscription on the board: “Volksbad®? of the town of
Kepno. Founded by XX”. Even up to now, one could observe the struggles of
modern people, wanting to improve the health of the people. It seems to be
a favorable condition. The town itself remained as it once was. At least so it
seemed at first glance. If you took a closer look, you could see the changes that
gave you food for thought. Namely, the company names at the market square,
which formerly had been only Jewish, were now, to a large extent, Polish. The
proportion between the Jewish and Christian population shifted significantly.
The number of Jewish inhabitants decreased gradually from 4000 to 2000.
However, the Jewish community in Kepno was still prominent. It was only
after the unfavorable end of the Great War and the inclusion of the Province
of Posen in the newly created Republic of Poland that a split occurred here.
Intolerance expressed by Polish people made it virtually impossible for Jews
living here for centuries to remain in Kepno. Anyone who could somehow
arrange for it, left the place as it became inhospitable. A small group of about
thirty-five families - this is the part of a relatively large Jewish community which
stayed in the area of the German Reich. The fact that it exists at all is due to the
invaluable dedication of associations from Berlin and Wroclaw, as well as the
devotion of certain inhabitants of Kepno who emigrated to Middle America®*
decades ago and earned respect, achieving a state of well-being there. It is to
be hoped that at least the marvelous synagogue will be kept in good condition,
as well as the old cemetery.

Painful feelings complement the picture of the history of culture: the old Kepno
- as a German town of Jews - belongs now to the fading past.

Terminological and historical consultation, footnote editing:
Prof. Rafal Witkowski

Deputy Dean of the Faculty of History

Institute of History, Adam Mickiewicz University in Poznan

83 German word for a town bath.

84 In the original text there is “Zentral Amerika’”.
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Isidor Kastan autor Kepno, jakim bylo kiedys, szkicu kulturowego
opisujacego zycie i obyczajowos¢ lokalnej komuny zydowskiej w zarysie epoki
urodzil si¢ 24 listopada 1840 roku w Kepnie, miescie nalezacym do prowincji
poznanskiej.

Z pochodzenia byl niemieckim zydem, wyksztalcony lekarz, erudyta,
publicysta i amatorsko dziennikarz polityczny. Pisywal dla Berliner Tageblatt
w duchu przekonan demokratycznych oraz jako krytyk z zamilowaniem
i wrazliwoscig komentowal wydarzenia kulturalne jak spektakle teatralne czy
koncerty muzyczne.

W 1863 roku obronil dyplom medyczny praca poswiecong
zwyrodnieniom serca. Praktykowal w Berlinie, jako chirurg oraz poloznik.
Réwniez mial Isidor Kastan znaczacy wplyw na powstanie Stowarzyszenia
Rzeszy Niemieckiej oraz aktywnie dzialal posrod berlinskiej gminy zydowskiej.

Odszed! 14 pazdziernika 1931 roku w nader stusznym wieku dozywszy
dziewiecdziesieciu lat, spoczal na cmentarzu Berlin-Weissensee. Wolg doktora
Kastana bylo przekazanie jego pokaznego ksiegozbioru na fundusz spoteczny
stowarzyszenia berlinskiej prasy.

Isidor Kastan, the author of Kepno, as it once was, a cultural sketch
describing the life and customs of the local Jewish community of the era, was
born on 24 November 1840 in Kepno, a town in the Province of Posen.

He was a German Jew, an educated physician, an erudite, a publicist
and an amateur political journalist. He wrote for Berliner Tageblatt in the spirit
of his democratic beliefs and as a critic commenting on cultural events, theatre
plays and music concerts with passion and sensitivity.

In 1863 he earned a degree in medicine with his thesis on heart
degenerative deseases. He worked as a surgeon and obstetrician in Berlin.
Isidor Kastan contributed significantly to the establishing of the German Reich
Association and was active amongst the Jewish community in Berlin.

He died on 14 October 1931 at the impressive age of ninety and was
buried at the Berlin-Weissensee cemetery. His will was to donate his substantial
book collection to the social fund of the Berlin Press Association.
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Przed prawie stu laty w Berlinie ukazata sie niewielka ksigzeczka, ktéra teraz
po raz pierwszy ma szanse dotrze¢ do polskiego czytelnika. Jej tytut Kepno,
jakim kiedys byto stusznie sugeruje, ze jego autor siega do przesztosci, trzeba
dodac wtasnego dziecistwa i mtodosci. (...)

Z kart jego ksigzki daje sie odczyta¢ wyrazny sentyment i fascynacja dla

miasta, w ktérym spedzit pdét wieku. Isidor Kastan ,utkat” wiec swoja

opowiesc o tym fascynujacym miejscu, w ktérym aktywnie spedzit wiekszos¢

swego dorostego zycia i po czesci je wspotksztattowat, jako dziennikarz
i redaktor poczytnego Berliner Tageblatt.

Prof. dr hab. Krzysztof Rzepa

Uniwersytet im. Adama Mickiewicza w Poznaniu

Almost a hundred years ago, a small book was published in Berlin, but it is
just now that it has the chance to reach the Polish reader for the very first
time. Its title Kepno, as it once was, rightly suggests that its author sets off on
a journey to the past, and that includes his own childhood and youth. (...)

From the pages of his book one can tell about a clear sentiment and fascina-

tion for the city in which he spent half a century. Isidor Kastan ,wove” his

story about this fascinating place where he actively spent most of his adult

life and in part co-shaped it, as a journalist and editor of the widely-read
Berliner Tageblatt.

Prof. Krzysztof Rzepa

Adam Mickiewicz University in Poznan

| B Muzeum Ziemi Kepinskiej

. . . im. T. P. Potworowskiego
ISBN: 978-83-950509-3-0
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